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Abstract: PAPADOPOULOU, Panagiota. The Term AAYTON in the Greek Religious Lexicon
From the 8th Century BC to the 15th Century AD. In the long history of Greek reality, religiosity
underwent substantial changes in its approaches and beliefs, a fact that also involved the need
for linguistic adaptations in order to express new concepts and requirements of worship.
Monolectic names or periphrasis influenced by the Greek philosophical tradition as a result
of its use throughout the history of the Greek letters appear until today without losing their
religious concept. For instance, the monolectic name &dvrov which appeared in the 8th
century BC is being used until now.
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Abstrakt: PAPADOPOULOU, Panagiota. Vyraz AAYTON v gréckom ndbozenskom lexikone
od 8. storocia pr. Kr. do 15. storo¢ia. V dlhej historii gréckej reality religiozita presla zdsadny-
mi zmenami vo svojich pristupoch a presvedceniach. V skuto¢nosti zahfnia potrebu jazyko-
vych adapticii s ciefom vyjadrit nové koncepty a poZziadavky uctievania. Jednoslovné mend
alebo opisy ovplyvnené gréckou filozofickou tradiciou sa ako vysledok svojho pouzivania
v celej histdrii gréckeho pisomnictva objavuju dodnes bez straty svojho nabozenského cha-
pania. Napriklad termin &Svtov sa objavuje v 8. storo¢i pr. Kr. a pouziva sa az do sucasnosti.

Klucové slova: viera, ndaboZenstvo, uctievanie, Grécko, jazykovd adaptdcia

The rich Greek linguistic landscape that was used to set the character of the Christian religion
is the same as that which used to express previous religious and cult manifestations. Set
through the millennia of pagan cult, it was transformed for its adaptation into the new reality
of Christianity, influenced by the Greek philosophical tradition, as shown when going through
the history of Greek literature. Numerous forms of cult had to be adapted to the new demands
and needs, and along were used many terms, either with a previous or evolved meaning within
a new context.

In spite of the approximation to divinity being different for the pagan and Christian period,
the need to beg, worship and thank the immaterial and spiritual power is common and intense
(Kalligas 1946, 19-24). The temple is the man’s first official and public construction, raised
from the need to host the supernatural power. It is the visible image of the union of the superior
being and the inferior one, the universal and evoking symbol (Papadopoulos 1992, 18-22).

The sacred place of the first centuries of paganism and its most evolved form of the temple,
and the temple of Christianity, are part of the same symbolism. It is the dwelling place of the divine
presence, the meeting point for the heavenly world and the human world, the symbolism
of the sacred. In order to build up their temples, pagans chose places indicated by divine signs
and Christians, after the decadence of paganism, built up churches where former temples had
been and many times with the very same materials (Sotiriou 1962, 164). The iep6v with its dSvtov
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of pagan reality is transformed into the temple with its iepév of Christian reality, buildings
with common destiny and common names: “Mé 10 EAAyvixov Tooto mvedue 1 ExkAnoia 7 ko’
fuds Avaroriis Siémdaoe v XpioTiavixiyy Opnoxeiay kol Hv ovvagy adtr) Oeiav Aatpeiay kai v
Ocodoyiay kai thv émothuny kai Téxvny” (Metropolita Chrisanthos 1940, 77).

In the Christian temple the most sacred and important place, where the Holy Communion -
the essential sacrament of the eastern Christian rite is celebrated, is the chancel or presbytery.

It is true that religion and faith in the Greek world, both in pagan and Christian period, have
played a very important role. The way of manifesting faith for many centuries underwent many
changes, the fact which is also reflected upon the language and the form of expression. During
the Proto-byzantine period, the terminology of paganism was modified by the Great Fathers
of the 4th century AD to the needs of the Christian cult (Konidaris 1954, 153-167). Thus, the rich
linguistic situation set for millennia in the pagan cult was modified so as to be adapted to the new
religious reality, which already received the influence of the Greek philosophical tradition. Many
of the names of the parts of a temple are common in all the periods of the history of religiosity
in the Greek world, in spite of the differences shown by their religious manifestations. Consequently,
from the linguistic point of view, the Christian chancel or presbytery is expressed, in most cases,
with terms used during the pagan period, terms that are still used after having undergone
a process of adaptation to the Christian cult. Therefore, it is about monolectic (one-word) names
or periphrases (many-word) (Papadopoulou 2007, 86) influenced by the philosophical Greek
tradition as a consequence of their use throughout the history of the Greek literature.

Among these names, the term &dvrov, derived from the verb 80w enter, dive, sink, penetrate,
plus the privative a, is found in the texts of the Greek literature as an adjective &dvtog - &vtog/n -
&Svto(v) and in a higher frequency, as a nominalised adjective &dvro(v).

It appears for the first time in the texts of the 8th century BC, and its presence still goes
on until the current days as an adjective &dvtog - d&dvtog/n — &dvto(v) or nominalized adjective:
&dvto(v).

The term is found for the first time in Homer’s Iliad used as a nominalized adjective and with
the meaning of sanctuary: Iliad E 512 “..a010¢ 6 Aivelav udda miovog €€ &dvtoo fixe, kai év
othi0eoot Pévos Pale mopévi Aadv”.

In an identical form and reason, the term is found in the Homeric Hymn devoted to Apollo.
This hymn appears together with an adjective with an exaggerated meaning and intensifies
the sanctity of the sanctuary d&dvtov (&Bcov sacred sanctuary, the most sacred one.

With its nominalized form, it mainly represents during the archaic period one of the most
sacred, important and particular places of the Greek pagan reality. Part of the main temple was
set inside and separated by a wall so as to make it impenetrable and inaccessible. In the temples
where there was d&dvtov, this was the place where they kept the statue of the divinity to whom
the temple was devoted and which was to be isolated from mortals (Burkert 2007, 122-128.).
The entrance could be trespassed only by the priests and the violent access to the facilities was not
only considered a sacrilege but also a cause for punishment. Very important and characteristic is
the case of Delphi. In the deep and inaccessible &SvTov, the Pythia, far from the sight of the mortals,
with the fumes and chewing laurel, revealed the oracles. She represented the most mystagogical
part of the pagan reality and this very same concept which used to form the character of the pagan
religion is also used to express eowTepixés, pvornpiaxés... (Papadopoulou 2007, 549) religious
manifestations, including those of the later cult of Christianity.

In the archaic period Tyrtaeus, in an excerpt gathered by Diodorus in Fragmenta 3b, 580,F.
3b. 4 “..ydap dpyvpdrobog dval éxdepyos > Améddwy ypvookduns Expn miovos é€ &dUTov-”, presents
the prophecy announced by the Pythia to Lycurgus and uses the term as a nominalized adjective
with the meaning of sanctuary, referred to that of Delphoi. In identical form and meaning, almost
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a century later, the term is used by Theognis in Elegiae 1.808 ...t Twvi kev ITvBav: Oeod yprioao’
iépera oupny onuiivi miovog €€ &vTov-.

In the lyric poetry of the same period and more specifically in Pindar, Pindari carmina
cum fragmentis, Paian de Hermes 52g. 5 “...uavrevudtwv te Oeomeoivv Sotijpa kai tedeooue(mi])
Oeov &dvtov”, the word is found with the same meaning (i.e. sanctuary) in the texts of Tyrtaeus
and Theognis.

The use of the word, as an adjective and a nominalized adjective, continues being present
in the classic time indicating, when nominalized, both the antique and the new evolved forms
of the place of cult. The sacred places, a cave, a mountain or later a place with or without a wooden
temple, were substituted by the most evolved form, that of a sacred place of Doric or Ionian order,
and with all the other constructions devoted to the gods. It must be highlighted that in all occasions
the term dSvtov defines the sacred place to which the access is forbidden.

In the History by Herodotus, 5.72.13 - 5.72.18 “.Emete)Aéeto 8¢ @ Kdeoyéver 1 priun. Q¢ yop
avéfn & v dxpomody uéAdwy 81 avTHY Kataoynoe, fie & 10 &dvTov TG B0l W¢ mpoTEpEwy-
11 8¢ ipnin avaotioa éx Tod Bpévov mpiv i T&s BUpag avToV dueiyou eime-“ Q2 Eeive Aakadaudvie,
ek ywpee undé o ég 10 ipov- o pap Oeutov Awpietor mapiéven évradfa’, it appears as
a nominalized adjective with the meaning of sanctuary to which the access is forbidden. It makes
reference to the attempt of Cleomenes to enter the temple of Athena and to the immediate
reaction of the priestess who announced him, according to the law, the prohibition of access
to foreigners (Papachatzis 2006, 17-34 and Burkert 2007, 122-128) and in this case, to the Dorians.
The use as a nominalized adjective can be also found in the Epistles by Hippocrates, 27. 97 “..0 uév
Xpvoog Sépatt mAnyei émeoe kat drprg ék 10D mUpyov V1o Meppodéw, Tod Avkov 6¢ ddedpeod, b¢
amébay edevabeic, 6te AAOev eic TO &SvTov 1oV Tpimodae cvAfowv. H § 00v modi oltwe fidw- 7j Te TOD
Nefpod émxovpin ovv Xpvow opiog &mrvinoe ki kot T iaTpid kel karde T modepid, 6 Te Beog
nMjBevoe, kai & Oméoyeto émoinoev” with the meaning of sacred place of sanctuary, where it makes
reference to the &dvtov of the oracles where prophecies were revealed.

During the Hellenistic period, the period of transmission in Greek history, the term
&8vtov continues being used by multiple authors in its adjective and nominalized form. Isilo
and Hermippus use it as a nominalized adjective, the former to mention the sanctuary of the god
Asclepius, as set out in Collactanea Alexandrina. Fragmenta 30 “..Ilp@tos Malog €revéev
AnbéArwvos Madedta Bwpov kol Qvoiais fyraioey Tépuevos. 000 ke Osooaliog év Tpikkni meipaOeing
eig &dvtov katafog AokAymod, e uiy &’ dyvod mpatov AméArwvos Bwpod vomic Maledra’
The latter, in an excerpt gathered by Diogenes Laértius, in Fragmenta 42.9, Didgenes Laertio V 91
“..éxouiotn o 8fbev ypnouos kai 006ev Wvavto of mAdoavtes adTéV, adTiKK Yap €v TQ BedTpw
orepavotuevos 6 Hpakleifns dmémAnktog éyéveto, of tebewpoi katalevobévres SiepBipnony.
&AL kol ) ITvBia Thv ad i)Y dpary katioDow £ 10 &SvTOV Kl émoTion évi T@v Spakdvtwy SnyBeioa
napoypiipe dmémvevoe. Kol 1o ey mepl 100 BavdTov avTod TooadTA, uses it to refer to the most
internal and inaccessible part of the oracle of Delphoi, the adyton, and the death of the Pythia
in the adyton by the bite of one of the dragons guarding it.

Posidonius of Apamea, in an excerpt gathered by Diodorus Siculus, referred to the most
internal part of the Jewish temple of forbidden access except to priests. He uses the adjective
form d&dvtog to characterize it, as set out in Fragmenta 131* 17 Diodoro 34/35,1 “...Avtioxog ydp
o0 mpooayopevOeic Emeavis katamoleurioas 1o Tovdaiovs eiofjAbev ei¢ Tov &dvtov 100 Oeod
ONKOY, 00 VOOV eiotévau povoy Tov iepéa...”.

In the Roman period, the word is still present in multiple authors. Among them, Diodorus
Siculus in his Historical Library presents on the one hand Posidonius of Apamea’s aforementioned
text, consequently, with equal meaning, and on the other hand, copying the work by Tyrtaeus, it
presents the prophecy announced by the Pythia to Lycurgus, and uses the term as a nominalized
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adjective with the meaning of sanctuary, referring to that of Delphoi. Dionysius of Halicarnassus
in his work Roman Antiquities adds the importance of the sanctity of the ddvrov describing the care
and guard of the it by the Trojans: Antiquitates Romanae / Pwpaikfic Apyaiodoyiag Adyos mpdTog
1.69.1.5 “..Hotjoacar 6¢ Tovg Thiel vewv Te kai &SvTov avTOIG émi TAG &ipag kel QUAGTTEWY 81
émpedeiog 6ong éSUvavto mheiorng Oedmeumntd Te fyovuévous elvar kol owTHpiaG KUpia Tff moAeL..,
and Strabo in his play Geographica makes reference to the sanctuary, the adyton, where Leto spent
the period of her puerperium after the delivery of Artemis and Apollo, as set out in Geographica
14.1.20.16 “..efta vt Tlkvopuog kadoBuevog Eywy iepov tiig Eeoiag Aptéudos: €0 1) modig. év
0¢ 17 avTi] mapakiq pikpov Omép Tij¢ BaddrTys éoti kai 1 OpTuyia Siampenés &Aoog mavroSaniis
UAne, kumapirtov 8¢ T mAeioTng. Siappei 8¢ 6 Kéyypiog motauds, o0 paor viyaobou iy Ayt petd
106 Wéiva. Evratba yop pvbedbovor v Aoyeiav kol v Tpo@ov Thv Optvyiay kai 70 &dvtov év
@ 1 Aoyeia, xai THv mAnoiov édaiav, fj mpaTov énavanadoacboi gaot v Oeov amodvBeioay TV
@divwy”. In that same work using the adjective form of the term “A¢poditns Axpaiag vaov &dvtov
yoveuél aopatov” (Geographica 14.6.3.17), it refers to the temple of Aphrodite placed in Mount
Olympus of Cyprus and the in-force prohibition according to which the temple was inaccessible
and invisible to women (Burkert 2007, 135-136).

Almost one century later, in the 1st century BC, Domitius Callistratus copied an excerpt
of the work by Dionysius of Halicarnassus Roman Antiquities where the word appears in the same
use and meaning.

In the first century AD, Isidorus in his work Hymns to Isis, by using the term as an adjective,
makes reference to the inaccessibility of the Mount Olympus, Himni in Isim 4. 3 “..Q¢ aimdv
kel &dvtov éonunwoat’ Ovumov Anoi dyiotni’Iowdr”. Philo of Alexandria, in The Life of Moses
2.87.6, 2.95.1 “...éx 8¢ 1@V adT@V TO TE KATAMETAOUN Kol TO Aeyouevoy kidvppa kateokevd(eto,
10 Pév glow kKt 100G TédOApPAS Kiovas, v’ émxpvntyTar 0 &dutov, 10 § Ew KaTk TOUG TEVTE,
W6 undeic €€ dmoémrov Svvauto T@v uiy iepwpévwy katabedonobor ¢ dyiw..”, and Flavius Josephus
in Judaic Antiquities 3.125.2 “...@ kaTameTdVYVOAY TOVG Kiovas, of S1aipodvTes TOV vewy T0 &dvTov
&dov adT@v dmelduPavov. kai To0TO fv TO TOL0TV AVTO Undevi Kkrtomtov..”, in his descriptions
of a Jewish temple identifies it with the Sancta Sanctorum, the most sacred place in the temple
to which the access is forbidden and must be visible to no one.

A different and interesting dimension is offered in the same century by Achilles Tatius in his
work Leucippe and Clitophon 2.11.8.2 “. Aafwv 61 Tivag Aifovs mepiBpader 10 Teiyos To0 papudiov
ki 10 &évToV dvoiyer TAiG mopeUpas Kai Onoavpov evpioker Pagric..”. The term as used here
indicates the interior of the purple in which the treasure of the ink in strong red colour is found.

Later, Pausanias Periegetes in his work Description of the Attic-Hellade 7. 27. 2. 7 “...Aéyovai
0¢ oi IleAAnveic kai &SvTov Tijg AOnvag kabhkev & f&bog T7¢ yiis, eivau 8¢ 10 &dvTov ToDTO VIO
100 dydAparos 10 fabpw, kai TOV dépa €k ToD &GUTOV VOTIOV TE elvar ko O adTO TQ ENeQAvTL
émtnbeiov..”, when referring to the temple of Athena, gives a quite precise and close description
to the totality of the meaning of the term, using it as a nominalized adjective with the meaning
of sacred and deep place, part of the temple and sanctuary.

In the same period, Lucian in his A True Story uses the term as a nominalized adjective
and with the already known meaning of sanctuary, Verae historiae 2.33.20 “..xai mAnoiov vaol
dvo Amdrns kel AAnbeiog EvBa kol 10 &dvtov éoTv avTois xai TO pavreiov” Lucian himself in his
work offers one more characteristic of the &dvtov, which is the depth (Burkert 1993, 17-48)
and the obligation of the descend to access it, in Alexander 19.17 “...«0710¢ 8¢ Aafav Tox fifdict xati
&i¢ &dvtov kaTeAOwv...”

Julius Pollux and Philostratus the Elder - still in the same period - use the term respectively as
an adjective with the meaning of impenetrable referring to a place, in Onomasticon 1. 9.2 “...ei pévror
kai Tt ywpiov &Batov iy ToD igpod ToDTO Kol ASvTOV elmorg v ki dyavoTov Kal dyavoToluevoy
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ki &Béatov xai &viaktopov..” and of unapproachable making reference to the impossibility
of going through the earth, in Imagines 2.16.2.6 “...mpoo16vti 8¢ avT® " phyvyrai Tt kKt T0v IoOuov
&dvrov Siaoyovons Tiis yijs éx Ilooeid@vog..”, but without losing the reference to a place related
to the sacred thing.

Origen in the Book X of Canticum canticorum gives the term a different dimension making
reference to the soul. The characteristic of &dvtov, sacred place, sanctuary and kingdom of Jesus
in the Libri X in Canticum canticorum 108.29 “.Hyovv &Svtov v &&iépactov Aéyer yoynv
ij éxxAnoiay ij 10 fysuovikov 100 Xpiotod, i 6 Ilavrog eioeAOwv Epy....

In Diogenes Laértius, Hermippus biographer, are found excerpts of this and among
them, the one referring to Delphoi’s &dvtov and to the death of the Pythia by the bite of one
of the dragons. Still in the same period, the term appears nominalized in Etiopicas 2.11.5.4 ..-00
yap 81 pavTicov pe 08¢ 10 omiAaiov &védeie kabdmep 10 ddvtov Ti¢ IIvbovs..” by Heliodorus
of Emesa, and in Enneads 6.9.11.30 “..kai u#] yevouevog 8¢ 10 &Svtov T00T0 dépatév T1 XpFiue
vopioog kel Tynv ked dpy#v’, by Plotinus, indicating the sanctuary. In the work Life of Constantine
12.3.6 “..A0yog & & avTod mpdeior povoyeviis, ol matpds ¢ &dvTov puyoD yeyevvyuévos, dppiTw
Aoyw kai Suvier dxatovoudoty..” by Eusebius we find one of the more interesting and beautiful
meanings, since, in order to emphasize the virginity of the body that delivered the son of God, he
uses the adjective &dvto¢ and makes reference to the born out of virginal cavity, &Svtog pvyos.

In the early Byzantine period and in the time of transition after Christianity was established as
an official religion of the Byzantine Empire, the term is used by the writers to indicate the concepts
of paganism and to characterize or declare the Christian reality (Konidaris 1954, 57).

Athanasius in Life of Saint Anthony in which through the life of the father of the monasticism
Saint Anthony the author contributed to the spread of the ideal of asceticism (Agouridis 1997,
34-39), the saint is presented as if he had gone out of a sacred place, a &Svtov in which he accepted
the Grace of God and the mystagogical element of the Christian belief, Vita Antonii 26.864.30 “..
7pofiABev 6 Avtawviog domep €k Tivog &SUTOV pepvoTaywynuévos kai Beopopoipevog..”.

About the same time, Ephrem makes reference to the light that will not expire &dvrov ¢@g,
the light that takes God towards the one who walks, those who “have lighted on” the lights of their
hearts, as set out in Sermo in eos, qui in Christo obdormierunt 122. 94. 9 “...kai pOTK AvayavTeS oi
TOG EQVTOY KapdiaG pwTioavTes kel poG TO P &SvTov dotmoprioavTeg..”.

A little bit later, Gregory of Nissa presents the difference between the divine and human nature
using the nominalized term, in which the metaphorical use makes reference to the “impenetrability”
of the divinity and the “penetrability” of mortality, to immortal divinity and mortal humanity,
in Contra Eunomium 3.9.13.3 .00 yap 10100706 {1V 0i0G S1OXEDV TO KATATETAOUX THG OAPKOG KX
Ouidetv ioyboat 10 17i¢ BedTnTOC ddUTOV..”.

One of the three hierarchs of the Orthodox Church, Saint John Chrysostom in his work
On Penance uses again the term as an adjective and with the already known meaning of that which will
not expire, referring to the light with which metaphorically God clothes all men, in De paenitentia
60.703.41 “..év6vw vuds &dvtov @ag..”. Likewise, he uses the term as a nominalized adjective
to characterize the interior of the Sancta Sanctorum of the temple of Solomon, to which the access
was forbidden, as described in In laudem conceptionis sancti Joannis Baptistae 50.789.63 .10 0¢
&voTarov TovToIg dSVTOV Te Kol dvemifatov Ay, Ayiov dyiwv Aeyouevoy..”.

Socrates Scholasticus and Salminius Hermias Sozomenus in their Historias ecclesiasticas make
reference to the discovery of ancient sanctuaries, the &dvra, to their findings and the pagan mysteries
and, ironically, in trying to defend Christianity they characterize the practices as ridiculous
and weird: Historiae cclesiastica 3.2.10 “...Kai 61 dvaxaBaipouévov &dvtov niipytou kot fdbovs

>

moAAoD, &v & T& pvothpio T@v EAAvewy éxéxpunto..” and Historia ecclesiastica 5.7.6.1 “...Itwpyiov
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0¢ eic émakeviy evrTnpiov olkov dvaxabaipovtos, &Sutov dvepdvy, év @ Ebava pév iowgkal pyavd
Ve e0pEON TV €vOAde TOTE pvodvTwy i TEAovpévwy, & T0iC Op@at yeLoid Te kai Eéva 00kcer..”.

The use of the word as an adjective to declare the light that will not expire is found in the work
Commentary on the Palms by Asterius. The author makes reference to God, who is the light that
will not expire; He is true, insomnious and permanent, in Commentarii in Psalmos 24.10.6 “..Emei
00y 0 Beog pas éomt kal okoTio év abT® 00K EoTIv, ALK Q@G EoTIv dAnOWOY, dduToV, dkoiunTOY,
dofeorov..”.

In the 6th or 7th century anonymous Akathist Hymn devoted to the Virgin, an extraordinary
manifestation of Byzantine music, the term appears several times to characterize the Virgin Herself
or Her Son, Himno Acatisto 9.6 “Xaipe, &otépog advtov Mithp... yaipe, &otpov &Svtov... yaipe,
Aapntip 100 &évTov @éyyovg..”. She is the Mother of the star that does not set dorépog ddvTov
Mijnp, she is also the star that does not set dotpov &dvtov, and she lights the shining that does not
disappear Aaumtip 100 &dTOV PEYYOUQ.

In the work of Theodorus Studita, the term appears with a double meaning. On the one hand,
in Epistulas he uses it to refer to the light that does not set referring to God and on the other
hand, in A Homily on the Nativity of the Virgin he uses it to refer to fuépav &dvTov ocwtnpiag,
the eternal day of salvation that God created for man, Epistulae 002 316.9 “..avafewper T 0Opdvie
TG HTOLUATUEVAG GVATIAVOELS TAV &yiwy, TO PAG TO &SVTOV, THY Yapdv THY dvekAdAyTo, v (why
v dxrpatov..” and Homilia in nativitatem Mariae 96.692.2 “..1] Taic 1@V dpetr@v Aapunndéor
katdotepos, €€ ¢ 6 TG Sikawoovvyg filiog dvéteidey, fuépayv &diTov cwtnping &vBpdmoig
Snutovpynoduevog”

Photios in his Lexicon offers the double meaning of the word &Svtov as a nominalized
adjective, that of cave and of secret part of the sanctuary, Lexicon alpha 397.1 “Advtov- omidauov. 7 T0
driéxpvov pépog 1o iepot”. Likewise, in his work Library when referring to the theory of pagan
oriental religions, he emphasizes the wisdom that can be described in the depth or the truth
characterized by him as mythical: Biblioteca 242. 335a. 26 “Elow 6 #jto1 a0t 00@ix KpUTITOUEVY €V
10 &6UTW Ti]G Pvboddyov TadTns dAnbeing, olTwe Apéua mapayvuvoitar katd Bpayl 1@ Svvauévw
TpoG Beov &vakAivar Ty iepdy adyny Ti¢ Yux7g...

One century after the dictionary of Photio, in Suda’s work, such word appears in identical
form and sense, i.e., as a nominalized adjective and with the meaning of cave and secret part
of the sanctuary; nevertheless, it also appears with the meaning of sanctuary.

To the rise of the star that never sets, which is the source of novelties and progress
of the Byzantine Empire, makes reference Constantine Porphyrogenitus in his work De cerimoniis
aulae Byzantinae. More specifically, it refers to the rebirth of men and of the Empire itself carried
out after the Resurrection of Jesus Christ, using the term as an adjective: De cerimoniis aulae
Byzantinae 1.46.14 “..Eogpayiouévov yip 100 Tédov, 0 76 {wijs filiog dvateilag kai o@Oeis &mootoroi Ty
Bupav kexdeiopévan, 10 Thvedua 10 dyiov S avTod Eykauviles, xod eipiviy yopileton midon Tij oikovpévy, Kot
10 Paciletov kpdtog doTépog dvaTodr] ToD &SUToV veovpyel Kol peyaivvel, WG Aapmpos fAog, poepyuevos
orjuepov i 06&nv”. In the same author, but in this case in the work On Virtues and Vices 2.6.25
“motéovtog 8¢ aiTod TalTOL AéYyETou vy €k TU &8UTOV YevéoBou pépovany pgv Tov Apiotodikoy, Aéyovoay
8¢ 1dde: Avooubtare avBpdmwy, Ti T&e TOAUAS Totéery; TovG iKETaG pov ék T0D vaod kepailess..”, the term
is found as a nominalized adjective with the meaning of deep sanctuary.

In the late Byzantine period, the term keeps on being present in several authors. Among
them Michael Psellus, who uses the word with the form of a nominalized adjective to indicate
the sanctuary in his work Orationes forenses et acta 007 1.2030, 007 1.2034 “..éyw 0¢ TadTX YV
frrov Opnvad 6&vtepov 8¢ T@v moA@V opdv {nT@ TO &duTov, TOVG Buiokovg, T& omovdeln, TO
idaatiprov, 1§ T00 kvpiov Tpdmelo mov; o &véyovtes kioveg; of mepilwvvivTes; €id’ éxeivar 0DOEV
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00dapod, kALK ovykaTéoTpATTOL TTAVTA KXl CUVHPAVIOTAU. &pd Ye peTd TaDTA TeLyiw Tivi T0 &SvToV
mepeiAngey iva kel ad0ig el Toic moAdoic &Patovs”.

George Kedrenos in Compendium historiarum and Michael Attaliates in Historia describing
the Jewish religious reality use the mentioned term as a nominalized adjective to indicate
the sanctuary of the temple of Jerusalem in which the access is only allowed to the High Priest
and to declare the Sancta Sanctorum of the Jewish tabernacle: Compendium historiarum1.118.12
“ei¢ 0¢ TOV vaov ki émi TOV fwpov of &uwpor iepeis, oTOAXS iepatikis évoedvpévor. gig 8¢ To ddvTov
0 GpyLepeds povog, Ty oikeiay aTodv mepiPefAnuévog..” and Historia 259.6 “..évtog eioédv g
Sevtépag arnviiG TOD peydAov vaod Tijs &yiag doiag, fTig dyia pév &yiwv Toic médou kaTwvoud(eto,
Auiv 8¢ 1ol 17i¢ véag Siabnns mpog TovTw kel BvotaoThplov ke &SvToV Kol IAaoTrpLOV: KXl TGV
Oeiwv &npié éyduevos Tomov dovriag Thv Beiay émoteito avTidnyny”

John Skylitzes in Synopsis historiarum 1 41 49 “..ét1 8¢ xai 10 Mwkiov 10D pdpTUpog péya
TEUEVOG, 0UK OAiyoig Umomiooy phyuact, ki 10 &dvtov ToUToV WéPos dypt TAS Vi kaTafAnOev
éoxnrog ¢ kal v iepay karedbou pdmelav..” opts for the word to assign the meaning of deep
and underground, always related to the sacred thing, while another Byzantine author John
Zonaras, in his work Epitome historiarum, makes reference to the Sancta Sanctorum of the Jewish
tabernacle using the &dvrov.

Following the diachronic travel of the term, the Etimologico Gudiano dictionary of the 11th
century, gathers with clarity the totality of the meanings of the &Svtov. In first place, it declares its
meaning as an adjective inaccessible, impenetrable, invisible, found in depth; secondly, it continues
with the form of the nominalized adjective with the meaning of internal, deep and invisible
of the temples to which the access is forbidden and, lastly, with the nominalized term and in neuter
indicates the invisible: Alpha. 24.14 “Advta ondaue, &SvTE TE Exery adTépATA, dpoPa, olov oikol
Umoyauor okoTevoi. AéyeTar 8¢ kol TX Uiy TV iepdv &OVTQ, £iG & 00K E0T1v eioceAOelv- &mo ToD SDw,
8 onuaiver 10 Ymeisépyopal, O TabnTIKOG Tapakeipevos Sédvpal, Sédvtan, kal ¢ avToD SUTOG K
&bvtog, kel T0 008ETepOY dSUTOV. &SUTA 0DV TCX pavi...

The Etimologico Magno dictionary of the 12th century proves the identical totality
of the meanings of the term already gathered in the mentioned Etimologico Gudiano dictionary.
This is, as an adjective, the meaning is inaccessible, impenetrable, invisible, found in depth; secondly,
with the form of a nominalized adjective indicating the interior depth and invisibility of the temples
where access is forbidden and, lastly, as a nominalized neuter meaning the invisible.

In this same century, Eustathius of Thessalonica in his Commentarii ad Homeri Iliadem makes
varied assessments about Homer’s Iliad and he uses the term to indicate the sanctuary, as set out
in Commentarii ad Homeri Iliadem 2.138.18, 2.138.19 “Om év 1@ Aiveiav pdda miovos €€ &dvtoio
e ki &v othbeoor pévog Pare v Tpwikny Sawidi] Snloi, fiv kai 6 o0 uvbov Zevg pOioug
énnveoe. Iiov 8¢ &dvtov dAdov tpomov fimep 10 miov (@ov. T00T0 Pév yop maive Exer Pwpov
kol &dvtay, éxeivar 8¢ maivetar” and a little later, Nicetas Choniates uses the term as an adjective
to name the iepdv, sanctuary, and to indicate the prohibition of the entrance to it, in Historia 272
17 “..amavtwy épeotdTwy oyedov kai dkpowuévwy, 600006 10 iepdv ovveiyev &dutov, ut Erepov Tu
Paoidevoery aipetioacOou 7 10 fovAnbijveu Bonbijoar TovTw ki Q) ToVTOL KphTEL.].

In the diachronic track of the word &Svtov, the definitions of the term made by Pseudo
Zonaras in his Lexicon are worth a mention. He defines it as a) Advtov: 10 dmdxpvov pépog Tod
iepod, where it strongly evidences one of the essential characteristics of the term, its secretism
b) 7@ évdotdTew another characteristic of the term, the most interior and deepest, ¢) &dvtov 10
onAasov the cave for its depth and d) 0 faoipog mavTi, mpog avtidiaorodnyy Tod ddvTov where it is
highlighted the concept of the inaccessibility that springs out of the term.

Later, Manuel Philes uses the term &dvtov as the light that will not expire in his Carmina
001 2.95.182 “AA’, @ Pacided, 17i¢ éufis YAWTTHS Ydpig, MaArov 8¢ pw¢ ddvTov év 1) kapdie”
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and Nicephorus Gregoras in the description that he makes of his work Historia Romana 2.1070.12
“..ovopaTa yap eior TADTA Kol VOHUATE TOV HUETEPWY YUKV wdivwy, ol molvmpayuoveiv
ToAp@ar Oebv, év mpobipois avdilopévwy 100 &dVTOV, Kati 00SEV pév TV ékeivov é€ayyédrery
éyovo@v..”, makes reference to the &dvtov of God, in the doors of which are collected all the pains
of the humans.

As appears after the analysis of several sources, the term &dvTov is one of the most ancient
ones in the religious expression. Its use as an adjective is still applicable together with the previous
literal or metaphorical meanings, as well as those that it has received by extension of its original
meaning, i.e., those of impenetrable, inaccessible, deep, prohibited and often, that of that it does not
set, referred to the light or the sun that is God Himself, Jesus Christ and the Virgin.

After its nominalization, since it is the most used form of the term, it equally indicates what it
impenetrable, inaccessible, found in depth, prohibited, unknown, inexporable, and declares the pagan
sanctuary, characterizes the Sancta Sanctorum of Solomon’s temple, nominates the most sacred
and important place in the Christian temple, the chancel or presbytery and strongly proves one
of the essential characteristics of the term, its secretism.
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SUMMARY: THE TERM AAYTON IN THE GREEK RELIGIOUS LEXICON FROM THE
8TH CENTURY BC TO THE 15TH CENTURY AD. As appears in several sources, the term
ddvtov is one of the most ancient ones in the religious discourse. Its nominalized form begins
in the 8th century in Homer’s Iliad indicating the sacred place set in the depth. With the same
form and more specific meaning, since it indicates the sanctuaries, it continues to be used
during the Archaic period. In the Classic period it is used to indicate the most interior part
of the temple to which the access was prohibited and still indicates the adyton of the oracles.
Its nominalized form is used in the Hellenistic period indicating the sanctuary and the adyton,
the most interior and inaccessible part of the oracle of Delphoi. Worth to mention is the fact
that in its adjective form, it is characterized as inaccessible, deep and prohibited, an expression
of Jewish reality, the onxdg of the Jewish temple, widening the semantic field of the term.

With no interruption or exception, the nominalized term is still in use in the Roman
period with the meaning of the most interior and of prohibited access in the pagan temple,
of sanctuary and of adyton in the oracle of Delphoi.

In the Byzantine period and after the establishment of Christianity as the official
religion of the Byzantine Empire, the term is used both to indicate concepts of paganism
and to characterize or declare the Christian reality with its nominalized and adjective forms
and continues to be in use until the present.
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