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SUFIX *-EN-V SLOVANSKYCH ETNONYMACH VO SVETLE
ICH VARIANTNOSTI

Suffix *-én- in Slavic Ethnonyms in the Light of Their Variation

Martin Diweg-Pukanec

DOI: 10.17846/CL.2023.16.1.3-10

Abstract: DIWEG-PUKANEC, Martin: Suffix *-én- in Slavic Ethnonyms in the Light of Their
Variation. When researching Slavic tribal names, we may come across several tribes with two
names based on one and the same root. This concerns, inter alia, also ethnonym Slav/Slavon.
The names with the suffix -jane/-éne, from Proto-Slavic *-én-, coexist with the other names,
which are mostly autodenomination, and patronymic ones, however, they are not always
derived from the latter names and they cannot mostly refer to a place. The assumption of
analogies to Moravian-type ethnonyms, which were the most common in medieval times, is
not fully justified, since the age of the records suggests that the records with the suffix *-én-
are as old or in several cases even older than those without it (e.g. *Tuchoréne, known as early
as the 10th century, is recorded as *Tuchori only in the second half of the 11th century). In
the light of this fact, the suffix *-én- must be reinterpreted.

Keywords: ethnonym, etymology, onomastics, Proto-Slavic, Slavic languages, Slavic studies

Etymologicky slovnik jazyka staroslovénského uvadza v ramci hesla Slovéninw, Ze pripadnd namiet-
ku vykladov, ktoré by etnonymum Slovéne neodvodzovali od toponyma pripojenim -jane/-éne
(< *-én-), kedze sufix -én- je predovsetkym sufixom obyvatelskych mien odvodenych od miest-
neho nazvu ¢i geografického objektu, sa poksil vyvratit R. Jakobson poukazanim na staroruské
klicane Jlovci krikom nadhdnajtci zver', ¢o je derivatom od klice ,krik® (porov. ESSJ 10 1983, 40),
L. Moszyniski zas tym, Ze v Slovéne videl patronymickd priponu typu *brat-anws/-énws ,syn brata;
H. Schelesniker videl v etnonyme pdvodny n-kmen a R. Trautmann predpokladal pretvorenie
nejakej starsej formy podla obyvatelskych mien na -én- (ESJS 14 2008, 838-839). V tomto ¢lan-
ku ukdzeme, Ze nejaké pretvorenie sa dialo v slovanskych etnonymach pomerne ¢asto, pretoze ten
isty slovansky kmen nezriedka maval nazov bez pripony -én-, ako aj s nou, ale tradi¢ny predpo-
klad pretvarania nazvov bez sufixu -én- na ndzvy s touto priponou nie je celkom spravny.

Kmen bol nielen u Slovanov, ale u Indoeurépanov vo vseobecnosti v predhistorickom a ranom
historickom obdobi zakladnou organiza¢no-politickou jednotkou. Napriklad Gréci ho zvykli na-
zyvat é0vog¢ a Rimania civitdas. Kmen byval federaciou vyznamnych rodin a vo va¢sine pripadov
ho charakterizovalo to, ze mal nejakého nacelnika ¢i vodcu, istd institaciu parlamentného typu
(jej ¢lenmi boli bud dospeli muzi, bojovnici, alebo hlavy rodin), centralne stredisko kultu (vrch,
strom, pramen, neskdr i chram, mesto), vyty¢ené hranice (¢asto magického charakteru, no naj-
CastejSie prirodné ako rieka, les, pohorie), vlastny jazyk (¢i aspon dialekt, sociolekt) a napokon
spolo¢ny nazov, ktory plnil tak identifika¢ntl, ako aj diferencia¢nu funkciu (porov. Sergent 1995,
202-203).
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MARTIN DIWEG-PUKANEC

Nazvy indoeurdpskych kmenov vratane slovanskych ukazuji velkd mieru jednoty. Patria
sem, po prvé, pomenovania odvodené od nejakého zvierata, najcastejsie kona, medveda, vlka,
diviaka, byka, jelena, barana, ale aj od bobra ¢i ryb, vtdkov a podobne (pozri Sergent 1995, 203-
205). Spomedzi slovanskych etnonym sem radime pomerne vyznamny luzickosrbsky kmen
Syslov — Siusuli a pod. (Niederle 1919, 117), z praslovanského *susale ,sysel’, ktory dlho odo-
laval Frankom (pozri Brankack — Métsk 1977, 23), a zrejme tiez luzickosrbsky kmen Uuolauki
(Brankack - Métsk 1977, 22), ktory mozno ¢itat ako Volavky. Otazne je, do akej miery radit do tej-
to kategdrie obodritsky kmen s nazvom Reregi, potencidlne od praslovanského *rarogs ,sokol
raroh;, na vychod od Obodritov sidliacich Varnov - Varnavi a pod. (Niederle 1919, 128), k praslo-
vanskému *vorna ,vrana; luzickosrbsky kmen pagus Orlaa (Niederle 1919, 79), ktorého nazov
ukazuje na praslovanské *orvlo ,orol; ¢i polskych Bobranov - Bobrane a pod. (Niederle 1919, 222),
a do akej su tieto etnonyma motivované hradom s iidajne ddnskym nazvom (,,lingua Danorum
Reric“; Niederle 1919, 127), resp. prislusnymi slovanskymi hydronymami.

Druhou vyznamnou skupinou st nézvy, ktorych motivaciu tvori nejaka charakteristicka vlast-
nost kmena. Ako nam ukazuju ndzvy indoeurdpskych kmenov, moze to byt cely rad vlastnosti:
hrozni, rozpinavi, bojovni, mocni, bijuci, velki, rychli, vzneseni, vznetlivi, vyborni, ale i mierni,
obdas st to aj intelektudlne vlastnosti ako predvidavi ¢i mysliaci a dalsie (pozri Sergent 1995, 205-
208). Toto mozno ¢asto vidiet aj u slovanskych kmenov, napriklad pomenovanie vyznamnych za-
padoslovanskych Veletov — Velti, Veleti a pod. (Niederle 1919, 133), méze znamenat ,velki, kedZze
velet, volot znamend v rustine ,velikdn, obor* (pozri Vasmer 1964, 288). Pomenovanie dal$ieho za-
padoslovanského kmena Glomacov - Glomaci, Glomuzi a pod. (Niederle 1919, 119), bude zas vari
k praslovanskému *glom- ,hrmotne kricat, lomozit’, ktoré ma pribuzenstvo v germanskych jazy-
koch (pozri Machek 1971, 339), a teda Glomaci by znacilo ,hlu¢ni’ Iny nazov zapadoslovanského
kmena Lupiglaa (Niederle 1919, 123) mdze znacit ,hlavobijci, takto ma srbochorvat¢ina dokonca
frazému lupati glavu Jamat si hlavu’, doslova ale ,bit’, ¢o je vyznam, ktory méd dané sloveso dodnes
i v zdpadoslovanskych jazykoch. Sémanticky blizke tomuto méze byt i etnonymum Cech. Jeho vy-
kladov st sice vy$e dve desiatky (pozri aspont Vasmer 1973, 353; Blazek - Klain 2002), no jednym
z najprijatelnej$ich je aj etymoldgia z praslovanského *¢echati, ¢o znamena o. i. ,bit* (pozri Rejzek
2001, 112-113). Do tejto skupiny mozno zaradit aj pomenovanie predovsetkym vychodoslovan-
ského kmena Dulebi, kde ruské dyne6s a bulharské dynyns znamena ,hrubian’ (pozri Niederle
1924, 172-175), a to i preto, Ze toto etnonymum sa naposledy spomina v roku 907 pri vymenovani
roznych slovanskych a finskych kmenov pocas Olegovho tazenia na Carihrad v bezprostrednej
blizkosti Tivercov: ,Jine Oners Ha Ipexs! [...] mos mHOXecTBO Bapsirs, u Cnosens, u Ywopp,
u Kpusuun, u Mepio, n Qynb6sl, u Tusepru, spxe cytb Tonkosuubl® (Niederle 1924, 154).
Pomenovanie Tiverci, Téverci totiz mozno povazovat za vyznamovo protikladné k Dulebi, kedze
letopis o nich piSe, Ze boli timo¢nikmi, a staroceské teverny, ktorému je pribuzné litovské narecové
tevérna o uhladenej, slu$nej reci (pozri Machek 1971, 642), znamenalo ,dvorny, uhladeny"

Tretou skupinou indoeurdpskych nazvov kmerov, ktort spomina B. Sergent vo svojom pre-
hlade (Sergent 1995, 202 nn.), st etnonyma podla pomenovani bojovych prostriedkov, $tvrtou
maju byt etnonyma podla nejakého idedlu alebo skor vyzoru, piatou etnonyma autodenominacné,
$iestou podla nazvov rastlin a napokon siedmou podla mien bozstiev. U Slovanov sa v$ak spo-
medzi tychto pomenovani uplatnili podla vSetkého iba etnonymé podla bojovych prostriedkov
a autodenominacné, ktoré prezradzaja pocit kmena, Ze je pé6vodnym, pravym, vlastnym (porov.
Suébi ,svoji vlastni’ ¢i Alemanni ,vSetci muzi‘). Prave tieto dve skupiny nas budt na rozdiel od slo-
vanskych nazvov kmenov odvodenych od zvierata, resp. odzrkadlujtcich nejaku charakteristic-
ka vlastnost, v naSom ¢lanku aj osobitne zaujimat, lebo pri tychto sa stretdvame s variantnostou
s pouzitim praslovanského *-én-, a to dokonca mozno vo vsetkych znamych, i ked nepocetnych
pripadoch.
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Etnonyma motivované pomenovanim bojového prostriedku boli rozsirené u Indoeurépanov
celkovo v mensej miere a u Slovanov sem rovnako mozno zaradit iba kmen s nazvom Vlci, ¢o je
iné meno pre Veletov — Luticov. Etnonymum bez akychkolvek pochybnosti pochadza z praslovan-
ského *vvlks. Neradime ho medzi pomenovania odvodené od zvierat na zéklade toho, Ze v jednej
starohornonemeckej glose je zapisané wilz (variant wulz) — equus mediocris, equus weletabus
(pozri Niederle 1919, 133). Pojde teda o etnonymum, ktoré je odvodené od pomenovania ich
malych koni, nepochybne velmi uc¢innych v boji. Pre tdto $tadiu je dolezité, Ze v pramenoch sa
tito Vlci zapisuju Wilzi, Wiltzi, Vilti, tiez Wulzi, Vulsi aj Wulcrei, Wilze, Vilte, ale i Wiltin, zem
Vilcia, no tiez Wiltinaland (pozri Niederle 1919, 133-134), ¢o naznacuje, Ze sa mohli volat Vlci,
ale aj Vicania.

Pokial ide o slovanské autodenomina¢né etnonymd, tie si minimalne tri, a to Srbi, Krivici
a Slovania (silnym kandidatom je vsak, samozrejme, aj spominané etnonymum Cech, ak uzndme
vyklad z praslovanského *¢echs, ktorého vyznam mozno zo slovinciny a kasub¢iny (pozri Sutnar
1908; viac Blazek - Klain 2002) rekonstruovat ako ,chlapec; mladik s vlasmi, fuzmi a ochlpenim
dospelého). Uz P. J. Saférik pri etymoldgii etnonyma Srb vychédzal z ruského a rusinskeho paserb
,dieta, nevlastné dieta’, polského pasierb a odvodenin (pozri Safaiik 1837, 151), ¢o by naznacovalo,
Ze tu tiez pojde o akysi autenticky nazov. Takyto vyklad sa v podstate zvykne akceptovat aj dnes.
Safarik videl Srbov prinajmensom uz u Prokopia a meno Srbi povazoval za pévodné pomenovanie
pre vetkych Slovanov (pozri Safatik 1837, 82-83). Zrejmejsie sa viak Srbi uvadzaju az v prame-
noch 7. - 9. storodia, a to ako Surbi, tiez Suurbi, Siurbi, Surbii, neskdr so §ir$im pomenovanim
Surabi, Sorabi atd. (pozri Niederle 1919, 114). Ddlezité v tomto kontexte je, Ze Geograf Bavorsky
spomina kmen s nazvom Zuireani, ktori ,maji 325 hradisk®, a neskor Zeriuani, ktorych ,kraji-
na je tak velkd, Ze vSetky slovanské kmene z nej poschodia a ako sa tvrdi, odvodzujt svoj pévod*
(Pramene k dejinam Velkej Moravy 1967, 139-140; MMFH III 1969, 288-289). Je potom otazka, ¢i
v tomto pripade nejde o Srbov, resp. o nejaky kmen s nazvom Srbania.

Ovela preukaznejsie pre potreby tejto $tudie je pomenovanie vychodoslovanského kmena
Krivi¢i. V letopisoch sa oznacuji Kpusuuu, ¢o nam dovoluje ich zaclenit medzi patronymické
nazvy, ale je to do istej miery pochybné, pretoZe Lotysi volaji Rusov Krievmi, krievs, a Rus krievu
zeme, Fini v minulosti Kriev, teda bez patronymického sufixu, a mozno to povazovat za starsi tvar.
Etymologizovat sa da tradi¢ne z praslovanského *kry, novsie *krave ,krv (pozri k tomu Kralik
2015, 305), ¢ize vlastne ,pribuzenstvo, rodina’ Pripona -i¢ mohla vzniknut analogicky, pretoze
okolité slovanské kmene Dregovic¢i, Radimici a Vjati¢i maji nazov s touto priponou, i ked ne-
mozno uplne vylacit ani jej povodnost. Pre nasu pracu je véak vyznamné, Ze cisar Konstantin
Porfyrogenet ich spomina ako KpiBit{oi, ¢ize Krivici, ale aj Kpifitaunvoi, teda Krivicania (Niederle
1924, 197-199), a azda i to, Ze P. J. Saférik ich spajal este s Ptolemaiovymi Kapfwveg (Safaiik 1837,
178), hoci toto je pochybné.

Medzi autodenomina¢né etnonyma mozno nakoniec zaradit aj etnonymum Slovania, ktoré
byva zapisované XxAd&for, ako aj ZxdafnvoilZxdavyvoi a ZxAafwol, resp. Sclavi, ako aj Sclaveni
a Sclavini (pozri napr. Safatik 1837, 464-465). Etymoldgie tohto etnonyma st rozne, ale velmi roz-
$irenym je vyklad od slova, takto napriklad S. Ondrus a mnohi ini interpretuju toto pomenovanie
,podujuci, rozumejuci, pouzivajici slova® (pozri Ondrus 1975, 241), pri¢om sa ako analdgia uva-
dza albanske shqiptdr ,Albanec’, ¢o znamend ,kto hovori jasnou recou‘ (pozri Rejzek 2001, 583),
a antonymia etnonyma Nemec ,nemy c¢lovek; kto hovori nezrozumitelne, inym jazykom' (Kralik
2015, 540), ktord ma sociolingvisticku blizkost v gréckom BapBapog a arabskom ¢z pre Perzanov.
Tato etymoldgia je ostatne najstarsia, spomina ju uz Pribik Pulkava v 14. storo¢t: ,,In lingua enim
eorum slowo verbum, slowa verba dicuntur, et sic a verbo vel verbis dicti ydiomatis vocati sunt
Slouani (Kronika Pulkavova 1893, 4), ¢o ale, samozrejme, ni¢ zdsadné neznamena.
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Okrem uvedenych etnonym podla bojového prostriedku a autodenominaénych vsak jestvovali
aj dalsie pripady variantnosti slovanskych etnonym s pouzitim praslovanského *-én-. Vietky sa
nachadzaju uz iba v jednom type nazvov kmenov, a to st patronymické nazvy. B. Sergent tieto ne-
spomina, pretoze s novsieho, nie indoeurdpskeho poévodu. Dany sposob pomentvania, ktory ma
byt mladsi, mame dokonca priamo dolozeny v dobe historickej, v ruskych letopisoch: ,,Pagumman
60 u Bsatuan o1p JInxoss. Bsacra 60 2 6para B JIsickxb, Pagums a apyruit Bstko, u npuiregbiia
cbpocta. Pagump Ha Cobxio, 1 mposBammaca Pagumuan, a Baatko cbae ¢b pogoMd cBOMMD Ha
Ous, orp Heroxxe npoaBauracst Baruan® (Niederle 1919, 226). Variantnost patronymickych kme-
novych nazvov mame v$ak dolozent vo vychodoslovanskom prostredi iba hypoteticky, zato v za-
padoslovanskom prostredi ju mozno spochybriovat len tazko.

Takymto jednozna¢nym dvojitym kmenovym nazvom st napriklad Milci/Milcania: zapisani
najprv v roku 971 ako Milzsane, potom v roku 992 in terram Milze et a fine Milze, v roku 922
Milzienos, 1000 — 1004 Milzini, Milzieni, Milzanie, 1007 in pago Milzani, naproti tomu v roku 1071
in pago Milsca, 1091 in regione Milce atd. Toto su vlastne ,Milkovi ludia’, teda Miloslavovi (porov.
Wenzel 2020, 58). Daldim etnonymom, ktoré sem patri, st potom Dedosi/Dedosania, v prazskej
listine su zapisani ako Dedosesi, Dedosize, Dedosane, u Geografa Bavorského Dadosesani civitates
XX, u Thietmara potom uz iba pagus Diedesisi, Diedesi, pagus, qui Diadesisi dicitur, u analistu Saxa
pagus Diedesi, Diadesesi, v listine Ota Diedesa (Niederle 1919, 222). V tomto kmenovom ndzve
vidime popri beznej slovanskej pripone -0s6 plnovyznamové slovo déds, ¢o nemusi oznacovat iba
,deda’ ¢i iného pribuzného, ale aj ,zomrelého predka‘ a pod. (pozri ESSJ 4 1977, 227-228); vylucit
v$ak nemozno ani osobné meno *Dédoso.

O nie¢o pravdepodobnejsim patronymickym pomenovanim, kedZe tu moézeme vidiet za-
padoslovansku patronymicka priponu -ic, budu podla zépisov vari LuZici/LuZicania, ktori sa
u Geografa Bavorského uvadzaju ako Lunsizi civitates XXX, ale u opata Regina k r. 963 Sclavi
qui dicuntur Lunsizani, potom uz len Lusici, Luzici, Lusice aj Lucizi, Lucize, Lusiki, Lusiki, Lusiti,
dalej Luizizi pagus, provincia Luzica (Niederle 1919, 121). Vyklady st v$ak skor z *logw a vylacit
nemozno, ze Luzicania, ba dokonca i LuZici by sa mali odvodzovat od toponyma LuZica, no do tej-
to kategdrie hypoteticky patria aj vychodoslovanski Uli¢i, so zapismi Uluci, Ulici, Uluti¢i, Lutici
a pod., aspon to ¢iasto¢ne naznacuje zapis Konstantina Porfyrogeneta OvAtivor (Niederle 1924,
157), ¢o by dany vyklad oslabovalo.

Nie je napokon ani nemozné, Ze medzi variantné etnonyma patria Phesnuzi a Besunzane
(MMFH III 1969, 291), ktori by takto boli *BéZunci ,Bézunkovi Iudia‘ a zdroven *BézZuncane
(pozri viac Wenzel 2020, 59-60). O dost istejsi su v tomto ohlade Tuchori/ Tuchorani so zapismi
976 in pago Ducharin, 1012/1018 Tuchurini pagus, 1004 in teritorio Tucherin, 1040 in pago |...]
qui vocatur Tuchorin, 1042 burgwardus Thvchorin, ale v roku 1068, teda az neskor, in suburbanio
Tvcheri, ¢o umoznuje rekonstrukcie * Tuchoréne, ako aj * Tuchori ,Tuchorovi Iudia‘ (pozri Wenzel
2020, 61).

Povaha niektorych z uvedenych nazvov kmenov je sice do istej miery hypotetickd, ale pritom-
nost praslovanského *-én- v etnonymach, ktoré mozu existovat a existuji aj bez neho, sa celko-
vo spochybnovat neda. Otazkou potom je, ¢i je tato pripona vo variantnych etnonymach novsia,
alebo je starsia, pretvorena podla inych mien na -én-, ako to predpokladal napriklad v Gvode spo-
minany R. Trautmann. Ndzvy kmenov typu etnonymum Moravan k toponymu Morava, na kto-
ré posobili geograficko-politické ¢initele a ktoré st vo vseobecnosti mladsie (takto Poloc¢ania
na rieke Polote boli pévodne Krivi¢i, Volynania z hradiska Volyn, Lucania z Lu¢ska a Buzania
na rieke Bug boli Dulebi a tak dalej; pozri Pukanec 2013, 15, 24-25), boli v obdobi slovanského
stredoveku najpocetnejsie.

S vynimkou etnonyma podla bojového prostriedku Vican a hypotetického Srban vsak vek za-
pisov naznacuje skor opak, a to ze zapisy s *-én- budu rovnako staré ¢i vo viacerych pripadoch este
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star$ie ako tie bez neho, moze ist o p6vodné n-kmene, ako sme v suvislosti s H. Schelesnikerom
spomenuli na zaciatku ¢lanku, novsie sa nimi podrobne zaoberd tiez S. Schaffner (2014, 2015).
Napriklad uz o etnonyme Krivican, ako sme rovnako uviedli, ale najmé Slovan mézeme uvazovat
uz u Ptolemaia v 2. storo¢i n. 1. Tento totiz spomina nejaky kmen, ¢o Zil v severnej Skytii vedla
Alanov a Alanorsov, a volal sa Souobénoi: ,,Katavépovtar 8¢ tavtng tiig Zkvbiag v pev mpog
dpktovg maoav ¢yyvg Tiig AyvwoTov oi kov@®g kalobpevot Alavol ZxdBat, kai ot ZovoPnvoi kai
Aldvopool (pozri Ptolemaeus 1838, 426), pricom Slovanmi moézu byt aj jeho Zravavoi medzi
Baltskym a Ciernym morom (Ptolemaeus 1838, 201), ¢o by bolo silnym argumentom v prospech
starobylosti zapisov s *-én-.

KedZe pohlad na etnonyma s *-én- ako na mladsiu, analogickd vrstvu etnonym nema pre-
sved¢ivi pramennu oporu, dolezité bude sa pozriet aj na to, ¢o praslovanské *-én- znamens, a to
predovsetkym v kontexte slovanskych pomenovani. V ramci tychto neskorsi sufix -én-(in®s), resp.
-jan-(inw), pochdadzajuci podla Trubachyova (1982, 10) z indoeurdpskeho *_en-, ukazuje, Ze tieto
pripony tvoria obyvatelské mena od geografickych objektov, napr. *gordénine ¢i *gordjanine bol
,obyvatel hradu’ < *gords ,hrad, dvorénins ¢i *dvorjanine bol ,prislusnik dvora‘ < *dvors ,dvor’,
*goréninw ¢i *gorjanine bol ,obyvatel hor < *gora ,hora, les” atd. Toto ma dokonca dokonal para-
lelu v baltskych jazykoch, takto litovsky girénas znamena ,obyvatel lesa’ < giré, giria ,les|, kalnénas
,obyvatel hor < kalnai ,hory* a pod. Tento zauzivany pohlad na sémantiku pripony vsak narusa,
Ze ten isty sufix tvori v baltskych jazykoch aj patronymické pomenovania, napr. litovské brolénas
je ,syn brata® < brolis ,brat’ (SP 1 1974, 119), ¢o vidime aj v uvode spominanom praslovanskom
*brat-anws/-énw ,syn brata’ (pozri tiez ESS] 2 1975, 236) ¢i *sestr-éns ,syn sestry* (porov. staroceské
sestiénec) k litovskému seserénas (pozri Machek 1971, 541-542). Podobne sa v litov¢ine tvoria
patronymické mena ako Adoménas ,syn Adama;, Petrénas ,syn Petra’ atd., v lotystine je to podob-
ne. V baltskych jazykoch sa touto priponou tvoria i deminutiva, napr. litovské arklénas od arklys
ko, ¢o je inak bezna spojitost pri obdobnych sufixoch. Sem potom zrejme patri aj praslovanské
*mold-én-vcv ;malé dieta, dojéa’ (porov. Andersen 2017, 31), vlastne ,mladatko"

Tradi¢ny nazor, ze praslovanské *-én- sa ,uziva vyhradné k tvofeni od mistnich jmen ¢i zemé-
pisnych termina“ (Rejzek 2001, 583; podobne viaceri dalsi), je teda pomerne pochybny, lebo uz
v baltoslovanskom obdobi muselo mat aj patronymicky a deminutivny vyznam. Tieto dva staro-
bylé vyznamy vSak nemusia byt jediné. Na zac¢iatku $tudie sme uviedli, ze starorusky vyraz klicane
Jlovei krikom nadhanajici zver je odvodenina od klice ,krik* (ESS] 10 1983, 40), ¢ize *klicanine
bol ,ten, kto kri¢i’ Podobne *béZan(in)s znamenalo ,ten, kto bezi, v jednotlivych slovanskych ja-
zykoch potom ,uteéenec; bezec (ESSJ 2 1975, 92). A napriklad staroslovienske Zeteljanine znacilo
sten, kto zne‘ (ESJS 19 2018, 1153). Uplne iny vyznam praslovanského *-én- vidime naproti tomu
vo vyraze *ogniScanine, plurdl *ognis¢ane, ¢o znamenalo ,ten, kto ma svoj krb, svoj dom' (ESS]
32 2005, 24-25). A napokon mame v starej rustine doloZené aj etnonymum Kyjane, ¢ize ,Kyjovi
ludia; Iudia mytického zakladatela Kyjeva, ktoré sa viackrat spomina v Nestorovej kronike (pozri
Nestortiv letopis rusky 1867, 40 a i.), teda nie Kyjevcania.

Vyznamovo na typ Kyjane poukazuje aj mnozstvo starobylych ojkonym, ktoré st zname
vo viacerych slovanskych regiénoch. Na Slovensku napriklad nazov obce Bosany, ktora starocia
patrila rodu z Diviak (,,de Bassan de genere Dywek®; Marek 2010, 18), so zapisom terra Bassan
uz v roku 1130, Bossan v roku 1183 (CDSI I 1971, 69, 91), bude odvodeny od hypokoristického
antroponyma Bos, prip. Boska. Toto je diviackovské meno, ktoré vidime aj v nazve casti dnesnych
Bosian Bastin, historicky Baskafalva, ta ziskala ndzov od dolozeného mena zakladatela Bosko
¢i Baska (Marek 2010, 21). S Diviackovcami pribuzni boli Basovci z Uhrovca, Ludanickovci ¢i
Bran¢-Lipovnickovci (Lukacka 2002, 101, 123) a prave u tychto poslednych je v 13. storodi pria-
mo dolozené antroponymum Hrabur (Lukacka 2002, 92), ku ktorému je ojkonymum Hrabor
pre ludanickovské Chrabrany, hoci pripona tu moéze byt novsia. Véetky uvedené rody st pribuzné
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s Hont-Poznanovcami a do tohto okruhu patri aj meno Bork ¢i Bor, so zapismi Bore, Borch z ro-
kov 1226 a 1228 (CDSI I 1971, 230, 247), ku ktorému treba asi priradit Boréany, dolozené uz
vroku 1111 a 1113 ako Borsan a Borscan (CDSI I 1971, 64, 66). Najznamej$im pripadom su vSak
Simonovany, dolozené v roku 1260 ako villa Symoni (Lutterer - Majtan — Srdmek 1982, 231), ktoré
st od istého Simona, zrejme z rodu Hontovcov (pozri Lukacka 2002, 81), aj ked ani tu nemusi byt
sufix dostato¢ne starobyly.

Tieto priklady stoja, samozrejme, proti ovela frekventovanej$im ojkonymam na -any, v kto-
rych je tato pripona miestna a oznacovala vlastne iba mena obyvatelov, nazyvanych od Iudi su-
sednych osad podla prirodného prostredia, kde zili. Napriklad Topolan, Topol¢an bol obyvatelom
miesta, ktoré bolo charakteristické nezvyc¢ajnym porastom topolov, alebo sa volalo *Topol(¢)ok,
pri¢om z akuzativu plurdlu (vidim) Topol(¢)any ,‘Topol(¢)anov' sa ndzov toponymizoval a ustalil
na Topolany, resp. Topolcany (Uhlar 1978, 273-274); asto to vSak byval aj lokal pluralu, v tomto
pripade (v) Topol(¢)ach. Nazvy typu Bosany mali vraj vzniknut analogicky podla modelu mno-
hych susednych nazvov osad na -any (porov. napr. Uhldr 1978, 275), tak ako variantné etnonyma
typu Slovan mali vzniknut analogicky k etnonymam Moravan, Poloéan, Voly#ian, Lucan, BuZan
a podobne, resp. pretvarat starsie formy pridanim -én-.

Problémom hypotézy analdgie pri etnonymach vsak je, ze autodenomina¢né nazvy typu Slovan
si ddvaju prislusnici kmena sami, ¢o bude zrejme platit aj pre patronymické kmenové nazvy a vari
tiez ojedinelé etnonymum podla bojového prostriedku, pri ktorom pocitujeme ur¢iti mieru to-
temizmu. Ked sa navyse pozrieme na praslovanské *-én- v etnonymach, ¢o je star$ia vrstva slo-
vanskych nazvov ako ojkonymad, vo svetle ich variantnosti, tak Souobenoi ¢i Stauanoi je dolozené
meno pre Slovanov mozno uz v 2. storo¢i, najjednoznacnejsi * Tuchoréne, znami uz v 10. storoci,
sa zapisuju ako *Tuchori az v druhej polovici 11. storocia, dalsie, menej jasné pripady ukazuju,
Ze etnonyma koexistovali priblizne v tom istom case, ¢o plati aj pre Sldv/Slovan v 6. storo¢i, ak
neuzname zapisy z 2. storocia, pripadne zapisy bez praslovanského *-én- st o ¢osi mladsie, hoci
v pripade Vi¢anov a hypotetickych Srbanov by boli starsie. Historicky pohlad na zapisy variant-
nych etnonym ani paralely v baltskych jazykoch a polysémantickost praslovanského *-én- tento
tradi¢ny pohlad teda nepodporuju, a preto predpoklad analégii v danych pripadoch nemd Ziadne
zvlastne opodstatnenie.
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Abstract: JAWORSKA, Magdalena - KLEMENTOWICZ, Michal. Philosophy in the
Bibliotheca of Photius. Photius (c. 820 — 891) - a great erudite scholar and a patriarch of
Constantinople - became known as the author of one of the best and most important literary
works in Byzantium. His writing, known commonly as the Bibliotheca or Myriobiblios, is an
invaluable resource of knowledge based on 279 books which he read over the years. Among
the many books discussed by the patriarch, it is possible to find theological, philological
and historical works, knowledge of which dominates in his codices. There are also a few
books on natural sciences, medicine and philosophy. The aim of this paper is to discuss
philosophical treatises of which no surviving copies are known to exist or which are known
only from Photius’ accounts. Those include works by Boethos, Damascius, Joannes Stobaeus,
Nicomachus of Gerasa, Aenesidemus, Hierocles, Theophrastus and the anonymous author
of the Life of Pythagoras. Some of the treatises were appreciated by him, while others were
considered to be without significant scientific, stylistic or compositional value.

Keywords: Photius, Bibliotheca, Byzantium, philosophy, philosophical writings

Focjusz (ok. 820 — 891) — wielki erudyta i patriarcha Konstantynopola - dat si¢ pozna¢ jako
autor jednego z najlepszych i najwazniejszych dziet literackich w Bizancjum. Jego pismo, znane
pod potoczng nazwa Biblioteka albo Myriobiblios, jest nieocenionym Zrédtem wiedzy na temat 279
ksigg przeczytanych na przestrzeni wielu lat. Chronologia Biblioteki do dzi$ uchodzi za frapujaca
badawczo kwesti¢!, a zawarte w niej przeglady, wyjatki, streszczenia, tudziez krytyczne oceny
w wiekszej mierze dotyczg pism tworcow wezesnego i poznego antyku, jak i autoréw bizantynskich
pierwszego okresu. Wérdd wielu ksigg omawianych dominuja te o charakterze teologicznym,
filologicznym i historycznym, lecz odnajdujemy takze nieliczne lektury z zakresu nauk naturalnych,
medycyny i filozofii®. Celem niniejszego artykulu jest przyblizenie nierzadko niezachowanych albo
znanych jedynie z relacji Focjusza traktatow filozoficznych, m.in. autorstwa Boethosa, Damaskiosa,
Jana Stobajosa, Nikomacha z Gerazy, Ainezydemosa, Hieroklesa, Teofrasta i anonimowego tworcy
Zywota Pitagorasa. Niektore z nich zostaly przezen docenione, inne natomiast uznane za wyzbyte
wszelakich (naukowych, stylistycznych, kompozycyjnych) waloréw. W stosunku do tych ostatnich

! Na ten temat zobacz min.: Dekkers 1953, 214-216; Sinko 1954, 375; Diller 1962, 389; Halkin 1963,
414-417; Ahrweiler 1965, 356-361; Hemmerdinger 1965, 101-102; Dvornik 1970, 290; Lemerle 1971,
38; Mango 1975, 40; Treadgold 1980, 30-31; Jurewicz 1986, XIV; Wilson 1990, 168; Paprocki 2004, 88;
Markopoulos 2004, 1-18; Maraglino 2007, 277-278; Wesoly 2009, 166-168; Codeso-Dominguez 2013,
112; Ronconi 2013, 392; Ronconi 2015, 223-224; Accorinti 2017, 535.

Inny wykaz kodekséw Focjusza poswigconych filozofii dostepny jest w opracowaniu Mropba VBanosa
(MBanos 2012, 192-197).
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uwagi patriarchy sg nader kasliwe, a jego jezyk - ciety i ironiczny. Parenetyczny wykaz lektur
filozoficznych w Bibliotece stwarza sposobnos¢, by pozna¢ nie tylko dzieta, po jakie Focjusz siegat
w procesie dydaktycznym, ale i dany temu odkrywcy recenzji ksiazek zmyst, ktory sprawil, ze
na polu literackiej krytyki nie miaf on sobie réwnych.

Zamyst Focjanskiego dzieta

Wydaje sie, ze cel napisania Biblioteki uchodzi za bezsporny i oczywisty. Focjusz bowiem zakresla
swoj ogolny zamyst i czyni to dwukrotnie. Dzieje si¢ tak w liscie dedykacyjnym otwierajacym
Bibliotekg oraz w paragrafie, ktdry ja wieniczy. Ze stow wstepnych mozemy wyczytaé, ze Focjusz
zaczal kompilowa¢ pismo na rzekomg proébe brata Tarazjusza, ktéremu je zreszta poswiecil.
Zgodnie tez z podaniem Focjusza, Tarazjusz chcial znalez¢ sie w posiadaniu streszczen ksigzek,
ktérych nie byt w stanie przeczyta¢. Jak donosi autor Biblioteki, owe przeglady ksiazek w liczbie
279 dodatkowo powinny oslodzi¢ czas braterskiej roziaki. Z listu dedykacyjnego jasno wynika,
ze wykaz przeczytanych pism ma pelni¢ cisle okreslong funkcje. Wszelako Focjusz, zwracajac
sie do swego brata, konstatuje: ,Wiadomosci, jakie podaje, przydadza ci si¢ niewatpliwie
do zapamigtania lub pobieznego przypomnienia sobie tego, co sam osiagnates w swoich lekturach,
do znalezienia przygotowanych materialéw, ktorych poszukujesz, jak rowniez do tego, co nie
stanowilo jeszcze przedmiotu twych glebszych studidw” (Biblioteka, 4)>. Nie sposob oprzec
sie wrazeniu, ze zestawieniu focjanskich lektur towarzyszy zamyst czysto edukacyjny*. Opis
zawartych w nim ksigzek moze przystuzy¢ si¢ Tarazjuszowi do od$wiezenia zapomnianych tresci
oraz okaza¢ si¢ pomocnym w pozyskaniu stosownych pism, a nawet stanowi¢ badawcza inspiracje
i zachete. Dydaktyczne i instruktywne przestanie Biblioteki potwierdza réwniez ostatni paragraf,
z ktérego pochodzi nastepujaca wzmianka: ,,zostaniesz wlascicielem tego, o co mnie poprosites
i nie zawiedziesz si¢ w swojej nadziei; masz dowdd milosci i jednoczesnie przedmiot pocieszenia,
pamiatke, a takze pierwociny i wynik mogacy zadowoli¢ twojg wielka zadze¢ wiedzy” (Biblioteka,
kodeks 280, 263). Jak wida¢, podlug samego Focjusza Biblioteka jest w stanie zaspokoi¢ rozlegle
pragnienie wiedzy jego brata. Trzeba zatem zalozy¢, ze niechybnie w opinii jej tworcy sama w sobie
uchodzi za dzieto pomocne i pozyteczne. Poprzez lekture tegoz pisma Tarazjusz staje si¢ cze$ciag
misternie przemyslanego przez Focjusza procesu pajdeutycznego i w tym samym czasie uczniem
wielkiego mito$nika ksiag, ktory zechcial sie z nim podzieli¢ swa rozlegla wiedzg. Istotnie, wedlug
Schampa Tarazjusz przynalezal do szerszego grona, przed ktérym Focjusz czytal i objasnial rézne
traktaty (Schamp 2012, 15). Jest wiec mozliwe, ze instruktywne przestanie Biblioteki ma dalece
wigkszy zasieg i dotyczy wszystkich mlodych. Analogicznie bowiem do adresata listu majg oni
odkrywac ksiegi wespot z wybitnym Bizantyjczykiem i madroé¢, ktéra z nich plynie.

* W artykule wszystkie cytaty z Biblioteki podajemy w przekladzie Oktawiusza Jurewicza.

Wedlug Jacquesa Schampa mozna sadzié, ze znaczna cze$¢ lektur zawartych w Bibliotece stanowita
material dydaktyczny (Schamp 2012, 15). Na ten temat zobacz tez Ronconi 2015, 219-222. Niezaleznie
wigc od faktu, ze focjaniskie dzielo w swej ostatecznej formie by¢ moze stanowi efekt pracy zbiorowej,
tj. przerébki dokonanej w Konstantynopolu przez podopiecznych filozofa skazanego na wygnanie
po soborze w 869-870 roku (Ronconi 2015, 205-206; Canfora 2016 a, s. XIV-XX) oraz mozliwych
najnowszych interpretacji gtéwnie listu dedykacyjnego (Ronconi 2013, 387-395; Ronconi 2014, 135-153;
Ronconi 2015, 203-238; Canfora 2016b, XXVI-XXX; Canfora 2016 c, s. XXXIII; Accorinti 2017, 529-
556) — edukacyjny i instruktywny charakter Biblioteki jest oczywisty.
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Filozoficzne lektury Focjusza

Wiréd zawartych w Bibliotece lektur przewazaja streszczenia pism literackich, historycznych
i religijnych, ale nawet pobiezny przeglad jej zawarto$ci dowodzi, ze zamilowanie do filozofii
nie byto obce Focjuszowi. I cho¢ w dziele tym nie ma nawet jednego kodeksu nawiazujacego
do Platona i Arystotelesa, to przedlozone w nim pisma filozoficzne sa godne odnotowania.
Analogicznie bowiem do lektur odmiennego typu daja nam poglad na temat wielu czy to
zaginionych i niezachowanych do dzisiaj tekstow, czy to ich wersji, ktdre znamy jedynie z relacji
samego patriarchy. Do pierwszej grupy dziet filozoficznych nalezy zaliczy¢ zaledwie wzmiankowany
w 154. kodeksie leksykon pt. Zbior alfabetyczny stow platoriskich autorstwa niejakiego Boethosa.
Zdaniem Focjusza zostal on zadedykowany nieznanemu Melantasowi i jest bardziej cenny, anizeli
stownik sporzadzony przez bizantynskiego leksykografa Timajosa (IV w.).

W Bibliotece mamy tez szersze omdwienia dwdch niezachowanych pism neoplatonczyka
Damaskiosa (V w.), tj. zapisanego w czterech ksiegach, a niewymienionego z tytulu w kodeksie
130., utworu o charakterze paradoksograficznym oraz przywolanego dwukrotnie (w kodeksach
181. i 242.) Zycia filozofa Izydora. Pismo o niezwyklych zjawiskach tegoz autora nie spotkato sie
z uznaniem Focjusza z racji przewagi w nim opowiesci z pogranicza fantastyki, ktére zwyczajnie
jawia sie dla odbiorcy ,,niedorzecznymi, zle wymyslonymi, zadziwiajacymi, gtupimi” (Biblioteka,
kodeks 130, 202) i poswiadczajacymi bezboznos¢ samego Damaskiosa. Nieco inaczej zostaje
potraktowane przezen pismo o zywocie Izydora, ktéremu w Bibliotece po$wieca zreszta znacznie
wiecej uwagi. Tak wiec z kodeksu 181. mozemy wyczytal, iz dzieto Damaskiosa liczy sobie okoto
sze§¢dziesieciu rozdziatéw i zostalo zadedykowane blizej nieznanej Teodorze, ktéra dzigki naukom
pobieranym u autora pisma i tytulowego Izydora byla kobieta rozeznang w filozofii, literaturze,
arytmetyce i geometrii. Prawdopodobnie to wlasnie na jej prosbe Damaskios spisal swe dzielo.
Zgodnie z podaniem Focjusza w omawianym utworze tworca daje wyraz swym licznym bezboznym
pogladom, a ogoélnie tok jego rozumowania i inne pisma ,s3 petne niezwyklych opowiadan
starych bab” (Biblioteka, kodeks 181, 70), totez ,,czesto obszczekuje naszg religie w sposéb jawny”
(Biblioteka, kodeks 181, 70). Co najwazniejsze, krytyczne uwagi Damaskiosa raczej obnazaja
jego zta wole, tchorzostwo i pyszalkowato$é, anizeli site wlasciwej argumentacji. W zasadzie
mozna stwierdzi¢, ze pelen skrajnosci Zzywot Izydora oddaje osobowosciowe rozchwianie samego
biografa. Dzieje sie tak, poniewaz w tej samej mierze, co gtéwny bohater zostaje przedstawiony
przez pryzmat utrudniajacych jego ocene pochwal i nagan, to bedacy w stanie narcystycznego
podziwu i samouwielbienia Damaskios nie przejawia jakichkolwiek zdolno$ci, ktére mozna by
uzna¢ za ponadprzecietne. Tak czy inaczej, wbrew doskonalemu poczuciu Damaskiosa, Focjusz
nie waha sie stwierdzi¢, iz w omawianym pismie ,nie mozna znalez¢ niczego, co by przekraczalo
granice przecietnej filozofii lub co graniczyloby z zywosécig intelektualng na miare ludzks”
(Biblioteka,kodeks 181,70). To jednak nie wszystko, gdyz w tym przypadku nie tylko autor dzieta nie
wypada najlepiej, ale takze ocena jego stylu, ktory cho¢ mogtby by¢ wdzieczny, to w rzeczywistosci
z wdziekiem, jasnoscig, polotem i gtebig nie ma nic wspdlnego. Nadmierna forma, jezyk wladcy
i niezwykta konstrukeja Zycia filozofa Izydora w focjaniskiej relacji oddaja jakoby nadmierne zapedy
tworcy pisma, ktéry zwyczajnie nie sprostal zadaniu. Skadingd mozna podkresli¢, ze kodeks 181.
wienczy krétka notka biograficzna o Damaskiosie. Focjusz nadmienia, iz ¢wiczyt sie on w retoryce
u Teona, matematyczne nauki pobieral u nastepcy Proklosa - Marynusa, Ammoniosowi zas
zawdzigczal znajomos¢ Platona i Ptolemeusza, a dialektyki — gtéwnemu protagoniscie swego
pisma — Izydorowi. Szkoda tylko, ze w Bibliotece po owej erudycji nie wida¢ ani §ladu. O tym zas,
w jaki sposdb sam Damaskios opisal zywot Izydora, mozemy przekonac sie, siegajac po fragmenty
zamieszczone w kodeksie 242.
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Inng niezachowang do dzi$, a wspomniang przez Focjusza w kodeksie 187., rozprawg
z zakresu filozofii jest spisana w dwoch ksiegach Teologia arytmetyczna neopitagorejczyka
Nikomacha z Gerazy (ok. 50 r./150 r.), ktorej sam tytul ,, zastuguje na podziw i wzbudza szczegdlne
zainteresowanie” (Biblioteka, kodeks 187, 106). Jak donosi Focjusz, autor niniejszej pracy
docieka teorii liczb poczawszy od jednego do dziesigciu, ale czyni to odmiennie anizeli w swym
dziele pt. Wprowadzenie do arytmetyki. W przeciwiefistwie tez do ostatniego, gdzie Nikomach
przedstawil godne podziwu rezultaty swych dociekan, w samej Teologii czytelnik spotyka sie
z wytworami ,umystu niewolnego od skazy i bledu, nie wyciagajacego wnioskéw zgodnych
z istotg rzeczy, lecz upierajacego sie zawzigcie, by podporzadkowa¢ rzeczy wlasnym urojeniom”
(Biblioteka, kodeks 187, 106). To wszystko sprawia, iz przywotane dzieto nie gwarantuje niczego,
co zapowiada obiecujacy tytul. Mozna zauwazy¢, ze wérdd wszystkich filozoficznych lektur
Focjusza pismo Nikomacha spotkato sie z najwieksza krytyka. W Bibliotece ocena tego dzieta jest
na wskro$ negatywna. Wedlug patriarchy nawet zycie ludzkie nie jest wystarczajaco dlugie, by
pojac przedlozong przez mysliciela z Gerazy dziwng teologie liczb oraz by zgtebi¢ nauki, ktére
zezwolg na plecenie tego typu niedorzecznosci i bzdur. Zdaniem Focjusza, wywody Nikomacha
z Gerazy to osobliwa mieszanina wlasnych checi uczynienia z liczb bogéw i praprzyczyn bytow
oraz nieznaczacych twierdzen wzietych z réznych nauk. Nie dziwi wiec, ze tworca Biblioteki
po krétkim ich przegladzie sugeruje, ze dla Nikomacha bytoby znacznie lepiej, gdyby jego dzieto
nie przetrwalo podobnie jak warto$ciowe rozprawy anizeli jako bezuzyteczne cieszyto si¢ gtosna
stawa.

Jeszcze innym niezachowanym pismem wzmiankowanym w kodeksie 212. sa Pisma pyrronejskie
sceptyka Ainezydemosa. Dla Focjusza nadrzedne przestanie tej zapisanej w o$miu ksiegach pozycji
ogranicza si¢ do konstatacji, ze ani zmysly, ani rozum nie wioda czlowieka do poznania czego$
pewnego, przez co myslacy inaczej marnotrawig i tracg swoj czas na prozno. Autor pism podkresla
natomiast, ze tylko Zycie poparte nauka Pirrona jest zyciem madrym i szczesliwym. Po zwigzlym
nakresleniu zawarto$ci merytorycznej pierwszej z o$miu ksiag, gdzie oméwione zostaly réznice
miedzy przyjmujacymi bezsporne zasady dogmatykami, tj. akademikami i nieprzyjmujacymi
zadnych zasad sceptykami, Focjusz stusznie zauwaza, ze w zasadzie rdznica, o ktorej tu mowa,
dotyczy os6b miewajacych watpliwosci i ludzi, ktérzy sa bez zarzutu, bo ich nie posiadaja.
Naturalnie grono tych ostatnich tworza zwolennicy sceptyckiej doktryny, ktéra zapoczatkowat
Pirron. W pozostalych ksiegach wspoltworzacych Pisma pyrronejskie Ainezydemos (zgodnie
z podaniem Focjusza) przechodzi do wykazania, iz w rzeczywisto$ci zadne z poje¢ nie jest
postrzegalne i nie podlega ludzkiemu poznaniu. Tak wiec do niepoznawalnych i nierozstrzygalnych
nie tylko przynaleza sady o prawdzie, przyczynach, ale i cnotach, bostwach tudziez ostatecznym
celu. W efekcie twérca Biblioteki przedtozone w tej ksigzce rozwazania podsumowuje nastepujaco:
»Irud w nie wlozony idzie na marne i jest wielka gadaning” (Biblioteka, kodeks 212, 172). Warto
podkresli¢, ze dla przenikliwych i chcacych sie ¢wiczy¢ w sztuce dialogowania moga one okazaé
sie pozyteczne, o ile zainteresowani nie wpadng w zasadzke zawitych rozmyslan. Skadinad nie
nalezy sadzi¢, by owe dociekania byty pomocne w ksztattowaniu jakichkolwiek opinii.

W lekturach filozoficznych, po jakie siegnat Focjusz, znajduja sie takze dzieta drugiego typu, tj.
zachowane, lecz znane autorowi Biblioteki z innych oryginaléw albo ocalate dzigki jego ekscerptom.
Do tej grupy pism przynalezy przywolane w kodeksie 167. dzieto neoplatoniskiego mysliciela
Jana Stobajosa o tytule Wypisy z sentencji i nauk. Tworca Biblioteki streécil je przy wykorzystaniu
innego od zachowanego rekopisu. Wedlug relacji Focjusza autor poswigcit swa prace swemu synowi
Septymiuszowi, ktéremu miata sie przystuzy¢ w ¢wiczeniu i doskonaleniu pamigci. Ogélnie stanowi
ona zapisang w 2 tomach, w 4 ksiegach i 208 rozdziatach antologie sadéw, sentencji i powiedzen
zaczerpnietych z kilkuset pism. Znajduja sie tam odniesienia do znamienitych filozoféw (np.
Arystypa, Zoroastra, Anaksymenesa, Arystotelesa, Platona, Jamblicha, Epikura), retoréw i mezéw
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stanu (np. Demostenesa, Herodota, Izokratesa, Hipokratesa) oraz poetéw (np. Aleksisa, Orfeusza,
Iona, Heliodora, Sofoklesa, Safony). Focjusz podaje, iz 1. ksiega obejmuje tematyke przyrodnicza,
2. po czesci dotyczy kwestii jezyka, a po czesci zagadnien moralnych. Kolejne dwie ksiegi (3. 1 4.)
traktuja o moralnosci i sprawach panstwowych. Ponadto wedlug tworcy Biblioteki dzieto Stobajosa
uchodzi za nader pozyteczne, gdyz moze by¢ instruktywne dla wielu oséb. Jego lekture zaleca
zwlaszcza tym, ktorzy poznali wzmiankowane tutaj pisma i ich autoréw oraz pragna odswiezy¢
sobie wiedze na ich temat. Z drugiej strony, moze si¢ ono okaza¢ przydatne i dla tych, ktorzy
go wecale nie znajg, jak i zainteresowanych retoryka. Czytajac je bowiem, jedni i drudzy posiada
w krotkim czasie informacje o réznych pieknych sprawach, a co istotne, fatwo zyskaja sposobnosé
przejécia od rozdziatéw do samych dziel, nie narazajac sie na utrate czasu.

Kolejnym dzietem zachowanym dzigki dwém wyjatkom spisanym przez Focjusza jest ksigzka
ucznia Plutarcha z Aten, a mianowicie neoplatonczyka Hieroklesa (1. polowa V w.) pt. O opatrznosci
i przeznaczeniu. Zostata ona omoéwiona w kodeksach 214. i 251. Z Biblioteki jasno wynika, iz autor
poswigcit swe pismo rozmilowanemu w filozofii Olimpiodorowi i ze jego wiodacym watkiem jest
zblizenie oraz pogodzenie my$li Platona i Arystotelesa. Wedlug Focjusza, Hierokles pragnacy
pojedna¢ doktryny dwdch wielkich Hellenéw uwaza, iz ci, ktorzy wprowadzaja miedzy nimi
rozdzwiek, odeszli od prawdy i padli ofiarg wlasnego nieuctwa i glupoty. Wzorcem postepowania
jawi sie dlann Ammonios, bo usunat u obu myslicieli wszelakie niedorzecznosci i ukazat zgodnos¢
ich nauk. Kierujac si¢ swoim zamystem, Hierokles krytykuje wszystkich, ktorzy sadza inaczej
od niego samego, a zwlaszcza nieukéw poddajacych w watpliwo$¢ istnienie opatrznosci albo
twierdzacych o jej bezsile. Ogdlnie Hierokles w swej ksigzce czyni starania, by wykazaé kilka
zasadniczych watkow. Po pierwsze zauwaza, ze u Platona jest jeden bog i stwérca wszystkiego.
Po drugie stwierdza, ze wszelakie byty zawdzigczaja woli Demiurga swe istnienie. Po trzecie
nadmienia, ze $wiat jest doskonaly oraz ze w owym jednym doskonalym $wiecie obowiazuje
hierarchia stworzen (czwarte z twierdzen), ktérymi kieruje ich twdrca i ojciec. Owo zas ojcowskie
krolowanie jest przy tym opatrzno$cig, ktéra wszystkie stworzenia z osobna obdarza tym, co nalezy
sie kazdemu podlug miary sprawiedliwosci i przeznaczenia. Zgodnie z focjaniska relacjg, autor
pisma O opatrznosci i przeznaczeniu niemato uwagi poswieca metempsychozie i preegzystencji
dusz. Odrzuca wszakze mozliwo$¢, by dusze przechodzity od istot nierozumnych do istot tego
samego rodzaju. Focjusz podkresla tez, ze rozwazania Hieroklesa z zakresu preegzystencji
i wedrowki dusz skazaty go na irracjonalizm i sfer¢ nieprawdopodobienstwa. W efekcie natomiast
spowodowaly plecenie bredni. Z drugiej strony jego wypowiedzi w siedmiu ksiggach stanowia
przejaw jasnego, czystego i zrownowazonego stylu, w jakim zostaly sprecyzowane.

Autorowi Biblioteki zawdzigczamy takze parafraze tak zwanego Zywota Pitagorasa, dzieta
anonimowego tworcy. W kodeksie 249. Focjusz dokonuje streszczenia tego pisma, twierdzac, iz
jego autor mial Platona za dziewiatego nastepce Pitagorasa, a Stagiryte za dziesigtego. Ponadto
wychowankom szkoty Pitagorasa, ktérzy oddawali si¢ medytacjom, nadawano przydomek
poboznych, pochlonietych za§ sprawami ludzkimi zwano politykami, a rozmilowanych
w astronomii i geometrii - matematykami. Uczniami skupionymi wokdt Pitagorasa byli
pitagorejczycy, wychowankami pitagorejczykéw - pitagoreje, a nasladowcami tych ostatnich
zyjacy poza obrebem szkoly pitagorysci. Powstrzymywanie si¢ od spozywania miesa byto tym, co
taczylo ich wszystkich, tak samo zresztg jak niejedzenie ciezkostrawnego bobu. Wierzyli bowiem
w reinkarnacje dusz, a tego typu strawe mieli za niedobra i ostabiajacg umyst.

Wedlug nieznanego autora Pitagoras zyl przypuszczalnie 104 lata i przewidzial wiele faktow,
ktore nastepnie miaty miejsce. Jego czworo dzieci, tj. dwdch synéw i dwie corki, odeszto ze $wiata
w bardzo mlodym wieku. Jeden z synéw mial na imie Telauges, imie drugiego pozostaje nieznane.
Coérkami medrca byly natomiast Ajsara i Myja. By¢ moze dzieckiem Pitagorasa byta réwniez jego
wychowanka Teano.
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Pitagorejczycy nauczali o Monadzie (wchodzacej w sklad liczb oderwanych) i nieokreslonej
Diadzie (stanowigcej nadmiar lub brak) oraz réznych od nich, bo bedacych liczbami - Jedynce
i Dwdjce. Wszystko tez wywodzili od Monady i Diady i twierdzili, iz wszystko jest liczba.
Za najdoskonalsza z liczb uznawali 10-tke, gdyz stanowi ona sume czterech pierwszych
liczb. Zgodnie tez z nauka pitagorejczykow czlowiek moze si¢ doskonali¢ w trojaki sposob.
Po pierwsze przez obcowanie z bogami i upodabnianie si¢ do nich przez odejscie od rzeczy
niegodziwych i ztych. Po drugie przez czynienie dobra, ktdre jest skutkiem nasladownictwa istot
boskich. Po trzecie przez wlasng smier¢, ktora zbliza do najwyzszego dobra i ludzka dusze czyni
lepsza. Stwierdzali oni, ze czlowiek jest mikrokosmosem z racji posiadania w sobie wszystkich
warto$ci czy to natury fizycznej, czy duchowej, jakie istnieja w calym Kosmosie. Jego boska cecha
jestbowiem rozum, a z drugiej strony nieobce sa mu przyrodzone wlasciwosci takie jak: odzywianie
sie, rozwoj i zaptadnianie. Mimo wyposazenia we wszystkie wartosci, w kazdej z osobna cztowiek
jest niedoskonaly. Wszelako ani nie rozumuje niczym bostwo, ani tez pod wzgledem danych
mu wlasciwosci elementarnych nie doréwnuje roslinom. Czlowiek ma wielka che¢ do zycia, ale
nie odzywia si¢ i nie wzrasta jak one. Nie dziwi wigc, ze w $wietle zarysowanej doktryny jego
zywot uchodzi za trudny, a on sam za tego, ktéry jako jedyny ze stworzen jest miotany przez
wszystkie charakterystyczne dlan wlasciwosci. Element boski wiedzie go ku dobru, a zwierzecy
ciggnie ku zlu, co sprawia, ze musi by¢ dobrym sternikiem, by dane mu zalety prowadzily tam,
gdzie nalezy i$¢. Zgodnie tez z obserwacjami anonimowego tworcy tego pisma najtrudniejszym
dla jednostki zdaje si¢ by¢ prosty aforyzm ,,poznaj samego siebie”. Sktania on do rozeznania si¢
we wiasnych mozliwosciach, a co za tym idzie do zglebienia istoty kosmosu niedostepnej dla
nieuprawiajacych filozofii, do ktérej poznania zacheca zresztg sam bog.

Z focjanskiego streszczenia dowiadujemy si¢ miedzy innymi, Ze Pitagoras jako pierwszy
niebo nazwal Kosmosem oraz ze istnieje osiem typdw poznania. Sg nimi: wrazenie, wyobraznia,
umiejetnos¢, rozumowanie, rozwaga, madro$¢, inteligencja i wiedza. Umiejetno$é, rozwaga,
inteligencja i wiedza tacza nas z bogami, a wrazenie i wyobraznia ze zwierzgtami. Rozumowanie
to cecha typowo ludzka, z kolei fatwos¢ uczenia sie zalezna jest od bystroéci umystu, pojetnosci
i pamieci. Ponadto w odréznieniu od bogdw i roslin cztowiek nie dziala nieprzerwanie, bo niemal
polowa zycia mija mu (niczym zwierzetom) na $nie i odpoczywaniu a obyczaje Hellenéw bywaja
lepsze od barbarzyncéw z racji umiarkowanej strefy klimatycznej, w jakiej zyja. Warto tez doda,
ze cho¢ w omawianym dziele dominuja zagadnienia tyczace si¢ cztowieka i jego natury, to nie
brak w nim tez kwestii o charakterze przyrodniczym (np. gorace i suche wiatry w trakcie lata,
przyczyny przyboru i wylewu Nilu, pory roku) tudziez kosmologicznym (planety, budowa nieba
ijego 12 sfer).

W Bibliotece mamy takze wzmianki o przyrodniczych traktatach Teofrasta, ktorych
oryginaly w wigkszej mierze zagingly i pozostaja nieznane do chwili obecnej. W kodeksie 278.
Focjusz przedstawia nam skompilowana wersje az 9. pism wychowanka Stagiryty, a precyzyjnie
ujmujac: O zwierzgtach zmieniajgcych barwe, O porazeniu, O omdleniu, O zawrotach glowy,
O zmeczeniu, O zwierzetach, ktére pojawiajg si w wielkich ilosciach, O zwierzetach uchodzgcych
za zawistne, O potach i O miodzie. Zgodnie tez z podaniem Focjusza mozemy z nich wyczytaé
zar6wno o roznych zwyczajach i rysach charakterologicznych zwierzat, jak i rozmaitych
stanach i dolegliwosciach czlowieka. Przyktadowo, z pisma O zwierzetach zmieniajgcych barwe
dowiadujemy sie, Ze kameleon, obok o$miornicy i renifera, jest tym zwierzeciem, ktére modyfikuje
swg barwe w celu upodobnienia si¢ do otoczenia. Przybiera on wszelakie barwy z wyjatkiem
bieli i czerni, a przypuszczalnie zmiany tego typu zachodza w nim pod wptywem oddychania.
Z traktatow za$ O zwierzetach, ktére pojawiajg sie w wielkich ilosciach i O zwierzetach uchodzgcych
za zawistne wiemy, ze do grup zwierzat mnozacych si¢ ponad miare przynaleza muchy,
slimaki, zabki niewielkich rozmiaréw, weze i szczury. Niektdre z nich, jak muchy, pojawiaja si¢
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w ogromnych ilo$ciach z powodu gatunku, do ktérego przynaleza, niektére zas — pod wplywem
zmian pogody, niczym §limaki i zabki, ktorych jest mndstwo, gdy spadnie deszcz, a jeszcze inne
wskutek deszczowego klimatu i toczonych walk, co $miato mozna odnies¢ do wezy. U szczurdéw
jest odmiennie, albowiem woda jest ich wrogiem, przeto rozmnazajg sie podczas suchoty. Wsrod
zwierzat powszechnie uchodzacych miedzy ludzmi za zawistne mamy z kolei jaszczurke, ktéra, nie
bedac rada udziela¢ wsparcia cztowiekowi, pozera swa chroniacg przed padaczka skoére od razu
po jej zrzuceniu; jelenia, ktory chowa prawy rég dobry na leczenie réznych ludzkich dolegliwosci
czy choc¢by klacz zzerajacg naroél na glowie zrebaka pomocna w zwiekszaniu popedu plciowego.
Wszelako trzeba podkreslié, ze te i inne zwierzeta, ktdre ludzie zwa zawistnymi, wcale nie sg
takie z natury, a tylko w recepcji czlowieka. Wiele z nich postepuje w niezrozumialy dlan sposéb.
Nie wiadomo na przyklad, dlaczego pies podnosi noge przy oddawaniu moczu, a kura w chwili
skladania jaj balagani i rozrzuca stome. Bardziej rozsadnym zatem jest przyja¢, ze nierzadko
rzekomo zlosliwe zachowania zwierzat wynikaja z instynktu i odczuwanego strachu niz ze zlej
natury.

Z traktatéw opisujacych rézne stany czy dolegliwosci bliskie czlowiekowi jasno wynika, ze
porazenie stanowi efekt ochtodzenia, braku oddechu i bezruchu, ktére je wywoluja. Bezposrednia
przyczyna omdlen, jak podaje Teofrast, jest utrata lub ochlodzenie si¢ ciepla w poblizu narzadéw
oddychania. Duszacy upal, zwlaszcza gwaltowny, ostabia czlowieka i prowadzi do omdlenia, bo
goraco pochodzace z zewnatrz redukuje wewnetrzng cieplote. Z drugiej strony, przyczyna omdlen
moze by¢ brak krwi lub plynéw ustrojowych albo zwyczajne przemeczenie pracg. Moga nig by¢
i zwykte radosci i troski, ktére wywotuja nazbyt duze iloéci tychze ptynéw w organizmie czlowieka.
Z kolei zawroty gtowy dotycza tych, do ktérych glowy dostat sie obcy powiew albo nadmiar ptynu
ustrojowego wywolany spozyciem strawy czy wina. Pojawiaja sie one takze u oséb krecacych
glowa w kolo, patrzacych z wysoka na urwiska, nieprzerwanie obserwujacych jeden przedmiot
oraz schylajacych sie. Na ogdt zawrotom sprzyja pojawienie sie w ludzkim ciele obcych plynéw,
a wiec pijatyki i zatrucia, oraz gwaltowne wstawanie z miejsca. Co si¢ za$ tyczy stanu zmeczenia,
to raczej ulegaja mu chodzacy po plaskim terenie, a nie nieréwnym, bo ruch dlugi i jednolity jest
bardziej wyczerpujacy, anizeli nieréwnomierny, ktory wrecz daje wytchnienie. Skadinad zgodnie
z konstatacja Teofrasta, znuzeni mezczyzni ,tracg nasienie w czasie snu, poniewaz ich organizmy
majg podwyzszong cieplote i zawieraja wiecej plynu z powodu wyczerpujacego wysitku”
(Biblioteka, kodeks 278, 219). Oni tez maja w zwyczaju klas¢ sie na wznak, co przyczynia si¢
do wytrysku spermy podczas snu. W dodatku organizmy majace w sobie wiecej ptynow sa bardziej
narazone na zmeczenie od tych, ktére uchodzg za suche, bo sa oden stabsze. O potliwosci uczen
Arystotelesa stwierdza, ze wystepuje ona czesciej u osoéb dorostych niz u posiadajacych bardziej
szczelng skore, czyli mlodych i dzieci. Pot jest wydalany przez ruch, zmeczenie, upat lub ciezkie
oddychanie. Ma rézne smaki, bo bywa stodki albo kwasny, a jego zapach zaleznie od okolicznosci
moze by¢ albo cuchnacy, albo przyjemny. W dodatku, wedtug Teofrasta tatwiej poca sie ci, ktorzy
nie trawia pokarmu, cierpig na bezsennos¢ i uprawiaja ¢wiczenia gimnastyczne, przy czym na ogét
czlowiek poci sie bardziej, gdy przestaje pracowac, a nie podczas trwania pracy. I cho¢ zazwyczaj
najpierw poci si¢ czolo, to u ludzi podatnych na leki pot zwykle oblewa stopy.

W kodeksie 278. Focjusz zawarl jeszcze jeden traktat o nieco innej od wcze$niejszych
problematyce. Rzecz dotyczy pisma O miodzie, gdzie Teofrast wskazuje na trojakie jego
pochodzenie. Tak wiec midd pochodzi badz z kwiatéw i roélin o stodkim zapachu badz spada
z powietrza, badz tez powstaje w trzcinach. Miéd wywodzacy sie z powietrza spada na ziemie
lub roéliny i mozna go tatwo znalez¢ na listkach debu i lipy, bo liscie tych drzew sa wilgotne
i nie wykazujg skfonnosci do wchlaniania go. Niestety, w poréwnaniu do Arystotelesowych badan
przyrodniczych wzmianki o miodzie s3 nader skape. Wiadomo bowiem, ze mistrz Teofrasta
pszczolom i miodowi poswiecil znacznie wigcej uwagi i kwestie te uznat za badawczo pociagajace.
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Filozofia dobrai zla

Wirdd filozoficznych lektur Focjusza mamy do czynienia z pismami neoplatonskich autoréw
reprezentujacymi rozmaite nurty i szkoly o rodowodzie antycznym (wyjatek stanowig tutaj traktaty
Teofrasta). Na kartach Biblioteki dziela te zostaly przyblizone w réznoraki sposdb. Niektore z nich
poznajemy jedynie poprzez pryzmat zawartych w focjanskiej Bibliotece streszczen i parafraz
pozbawionych odautorskich komentarzy i wtracen (Zywot Pitagorasa, traktaty Teofrasta). Inne
z dziel przyblizane s3 czytelnikowi dodatkowo przez cenne uwagi i sugestie zwiazane badz
ze stylem danego tworcy, badz tez literacka wartoscia samej pozycji. W jednej z lektur, a mianowicie
w Zyciu filozofa Izydora, pojawia sie nawet krétki biogram jej tworcy tzn. Damaskiosa. Dzielo
Focjusza, jak stusznie podaje Wilson, to pierwszy w piS$miennictwie bizantynskim przyklad
recenzji literackich, o czym $wiadcza nawet nieliczne rozprawy o charakterze filozoficznym.
W tym tez kontekscie nie sposéb nie zgodzi¢ sie z Krumbacherem, iz focjaniska Biblioteka stanowi
najlepsze i najwazniejsze pismo, jakie w ogole wydato $redniowiecze.

Powracajac jednak do obecnych w tym wielkim dziele ksiazek z zakresu filozofii, jak réwniez
do parenetycznego zamystu i celu samej publikacji, trzeba przede wszystkim postawi¢ pytanie
o przydatnos¢ takiej lektury. Czy Tarazjusz lub inne osoby, zapoznajac si¢ z przywolanymi
powyzej filozoficznymi rozprawami, moga wynies¢ z nich jakas korzys¢? By¢ moze krétkie ich
zestawienie pozwoli na sformufowanie odpowiedzi. Wedtug Focjusza paradoksograficzne pismo
Damaskiosa jest bezbozne, glupie i zle przemyslane, a z kolei jego Zycie filozofa Izydora obnaza
pyszalkowatos¢, przecietnos¢ i nie do konca dobry styl samego autora. Nie lepiej w Bibliotece
oceniono Teologie arytmetyczng neopitagorejczyka Nikomacha z Gerazy, o ktérej Focjusz
stwierdza, ze stanowi wytwor chorego umystu, w zwigzku z czym nie jest nawet warta czytania.
Z kolei o Pismach pyrronejskich Ainezydemosa tworca Biblioteki ma do powiedzenia tyle, ze
zawarte tam rozmy$lania nie sg niczym innym, jak czcza paplaning niegodng jakiegokolwiek
trudu, lecz o ile nie oczekujemy pomocy w ksztaltowaniu wlasnych sadéw i opinii, to ostatecznie
moga sie one przyda¢ w ¢wiczeniu prowadzenia dyskusji. Ksigzka neoplatonczyka Hieroklesa
O opatrznosci i przeznaczeniu, zostala co prawda napisana w dobrym i przejrzystym stylu, ale
watki nadmiernie absorbujace uwage jej autora, czyli miedzy innymi preegzystencja i wedréwka
dusz sprowadzily te pozycje na skraj fantastyki i w efekcie pelna jest niedorzecznosci i bredni.
Pozostaja nam jeszcze Zbior alfabetyczny stow platoriskich Boethosa oraz Wypisy z sentencji i nauk
Jana Stobajosa. W odniesieniu do leksykonu pierwszego autora mozna tylko stwierdzi¢, iz dla
tworcy Biblioteki jawi si¢ on jako bardziej cenny od stownika sporzadzonego przez Timajosa.
W obliczu za$ dotychczasowych opinii focjafiska ocena ostatniego z pism moze nieco szokowaé
i dziwi¢. Patriarcha stwierdza, ze dzielo Stobajosa jest pozyteczne i pouczajace dla wielu
odbiorcéw. Uchodzi¢ moze za przydatne zaréwno dla chcacych odswiezy¢ sobie o nim pamie¢,
jak réwniez dla nieznajacych samego traktatu. Jest takze pomocne dla zainteresowanych sztuka
retoryczng. Pozostaje bowiem Zrédtem informacji o réznych pieknych rzeczach, przez co jego
lektura nie naraza na bezsensowna utrate czasu. Niestety zdanie Focjusza na temat kolejnych jego
filozoficznych lektur, czyli o Zywocie Pitagorasa i 9. traktatach Teofrasta, nie jest nam znane, gdyz
nie umieszcza on w Bibliotece zadnego autorskiego komentarza na ich temat.

Po zestawieniu wszystkich oméwionych rozpraw o charakterze filozoficznym nasuwasi¢ wniosek,
iz z wyjatkiem Wypiséw z sentencji i nauk Stobajosa, cze$ciowo Pism pyrronejskich Ainezydemosa
oraz Zbioru alfabetycznyego stéw platoriskich Boethosa zasadniczo nie s one szczegélnie cenne.
W tym kontekscie zatem Teofrast i anonimowy twdrca Zywota Pitagorasa moga poczué ulge, gdyz
ich dzieta jako jedyne nie zostaly poddane focjanskiej ocenie i wystawione na krytyke. Skoro za$
przeczytane przez Focjusza ksigzki uchodzg dlan za marne i kiepskie, to jawnym i zrozumialym
staje sie wpisane w jego dzielo przestanie o typologii wychowawczej. Dla samego Tarazjusza, jak
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réwniez innych odbiorcédw, pozyteczna bedzie rezygnacja z czytelnictwa pism pozbawionych
waloréw edukacyjnych. Jeszcze bardziej intratne moze okaza¢ si¢ dla nich okreslenie przydatnosci
niektdrych traktatéw za pomoca przygotowanych przez Focjusza streszczen. Wiadomo bowiem,
ze nie kazda filozofia musi by¢ dobrg i ze kazdy z nas najszybciej uczy sie na wlasnych i cudzych
bledach. Owe za$ bledy dane jest nam pozna¢ dzieki dobremu pedagogowi, w petni §wiadomemu,
ze przekazywanie wiedzy polega réwniez na ukazywaniu mylnych ludzkich przekonan. Tak czyni
wlaénie Focjusz. Obnazajac przed bratem i wychowankami braki i walory réznych pism i ich
autoréw, w istocie naucza jak odroézniac to, co jest dobre i warto$ciowe od tego, co zle i kiepskie.
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TOWARDS THE HISTORY OF WORDS FOR HUNGER INTHE OLD
BULGARIAN CORPUS: ON MATERIAL FROM THE SO-CALLED
UCHITEL'NOE EVANGELIE BY CONSTANTINE OF PRESLAV'
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Abstract: DIKOVA, Ekaterina. Towards the History of Words for Hunger in the Old Bulgarian
Corpus: On Material From the So-Called Uchitel'noe evangelie by Constantine of Preslav. The
article is focused, firstly, on a substantive that has remained outside the scope of study on the
9th-century Uchitel'noe evangelie — aA(B)koTa. Its 6 appearances in this collection are observed
together with their Greek corresponding words and direct respective contexts in the source
and target texts. The derivatives of the same root are also traced in the monument together
with their Greek counterparts. Then, a visual thesaurus is presented of the concurrent nouns
with the root *alk- according to the main diachronic dictionaries. Finally, two synonymic
roots — noct- and raap- are presented in terms of their distribution in the monument and
their semantic peculiarities.

The conclusions are that the words for hunger in Uchitelnoe evangelie are of three roots
and that each of these roots has its exact Greek counterpart: raaa- translates Aip- and signifies
‘acute need for food’; noer- corresponds to viot- and is related to ‘voluntary deprivation of
food; and aa(B)k- is related to meiv- only in its more general meaning of ‘need for food’ (but
not in its meaning related to ‘gluttony’).

The word an()kora is relatively rare in the older written monuments. Nevertheless,
it completes the thesaurus of nouns with aa(a)k-/aai-, it is inherent in the Old Bulgarian
literary language, and, in particular, in Constantine of Preslav’s language.

Keywords: Old Church Slavonic, diachronic lexicology, ninth century, Didactic Gospel

The Old Bulgarian 9th-century® Uchitel'noe evangelie’ is a collection of 51 sermons intended
to be given at the Sunday liturgies of the whole church year from Easter to Palm Sunday. It is
a combination both of Constantine of Preslav’s translations of Byzantine catenae* (and homilies®)
to the Sunday Gospels and of his own texts (including the introduction and the Alphabetic acrostic
prayer at the beginning of the book, all the introductions, and conclusions of the orations as well

I am indebted to both the Editorial Board and my anonymous reviewers for their important suggestions
on this article. It is written within the frame of the project entitled The Vocabulary of Constantine of
Preslav’s Uchitel'noe evangelie (‘Didactic Gospel’): Old Bulgarian-Greek and Greek-Old Bulgarian Word
Indices which is financed by the Bulgarian National Science Fund (contract KIT-06-H50/2 of 30.11.2020).
2 The monument is dated usually to 889 - 893 (cf. Arhim. Antonij 1885, 7; Galluchi 2001, 3-4; Spasova
2005; Tihova 2012, XII, Slavova 2017, 3 and the literature cited there).

Francis Thomson refers to this monument as Evangelienhomiliar (cf. Thomson 1986) yet the designation
Uchitel'noe evangelie has been largely accepted in the scholarship.

See the catalogue of the Byzantine Greek catena manuscripts by Parpulov 2021.

> See e.g., Gorskij — Nevostruev 1859, 423-424. Kotova 2022a and Petrov 2022 find previously unknown
Greek source texts for certain parts of orations 19 and 20 respectively in St. John Chrysostom’s homilies.
Cf. also Mitov 2022.
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as oration 42°). This written monument is precious for many fields of Slavonic medieval studies
and was fully edited in 2012 (Tihova 2012, reviewed by Krys’ko 2017).

The first of the words with sememe hunger observed here is aa(z)kora. This lexeme appears
six times in three of the orations of the monument. The table below lists all these occurrences
together with their Greek counterparts and their Old Bulgarian and Greek contexts. The first
column in it marks the respective places according to the oldest manuscript Syn. 262 of the
monument because this is how they could be easily found in Tihovas edition. The number
before the slash indicates the number of the respective oration, then follows the page, column,
and line of the occurrence. The null sign (@) designates that there is no Greek counterpart of
the respective form because it is found in a text authored by Constantine of Preslav (i.e., in an
introduction or conclusion of an oration); the grey script marks words omitted in translation and
the square brackets enclose a newly discovered Greek counterpart.

Syn262 OldBul Gr Context

16/78al3  aakorml  TEIVNG Kol 0082 ThG metvng EduPavov aiobnotv
M AAKOTBI K¢ NE YOYAAXOY'™®

16/80al13 aaskort  [meivav]  [moBev 6¢ fpeig mapapvdnoopeda iy eivay v
fHeTépav;]
KOV AOY NAMB BOYAETh OYTEXA® AABKOTS NALLIEH®

16/80d16  aakomoy  mETVAV ¢80varo pgv yap kai opéoan Tdv Syhwv Thy melvay-
MOKAALLIE 5O M AAKOTOY 0y TACHTHS®

16/82a08  aakors @ M BB NOVCTBINK KHRAAXOY'® H AAKOTE HOYAALIMH Ne
WHAOLLIA®

27/130d18  aamkos €0XATOLG kKabamep yap €4v Tig TOUG oikéTag idot, Tovg v
KaKoig TPLPT} OVTAG, £aVTOV O€ €V £0XATOLG KAKOIG
IAKOKE BO ALjie KBTO OYZBpHTE CROA PABI BB MHLIH
coyLpA® CeB'B iKe BB AAKOTB®

31/143a12  jakoral 9 CAABOXOTHE NE NSAWTH AAKOTBI M KAKA N MOKETH
oyuKe ThOETH®

The place in the middle of oration 16 (16/80al3) was thought to not have its Greek original
according to Tihova’s edition of the monument in which Cramer’s edition of catenae was used to
juxtapose source and target texts. Dobriela Kotova, however, has checked other Byzantine sources
and found its correspondence in St. John Chrysostom’s Homily 49, more precisely in Joan. Chrys.
Hom. in Matth. (CPG S, 4424.49; PG 58, 499, 4-6 (the very word is on line 5)).

The conclusions which can be drawn at this stage are that: 1. the world aa(z)icoTa was part of
Constantine of Preslav’s vocabulary since it appears in his own additions to the translated texts and
2. it translates meivn/meiva always in its first meaning of ‘hunger, strong need for food’ and not in
the second, i.e., not in the meaning of ‘strong desire to acquire something’” The only deviation in
the listed above series of Old Bulgarian-Greek parallels is the correspondence anzkoTs — £éoxdtoLg

At a recent conference (Das kirchenslavische Schrifttum als Kulturerbe: Texte und Textwelten,
Rezeptionswege, Digitale Erfassung, Heidelberg, 15-16.07.2022) D. Kotova presented her discovery of
Greek parallels for about one-fourth of this oration. This study has been published already - Kotova
2022b.

For the meanings of the Greek words, check e.g., LS].
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kakoig. It does not seem like a standard translation and so requires some explanation. My initial
assumption was that Constantine of Preslav, thinking about his neophyte audience, decided that
the idea of the eschatological troubles would be difficult to comprehend. But here, it seems, the
key is rather in the translation of tpver with nuypa® and the meaning of nupa as ‘abundance”.
And so, it is more reasonable to assume that, while editing his text, the translator introduced
aA(B)icoTa as contrasting to nuipa because the opposition nupa and what would be the Slavonic
counterpart of ¢oxdtolg kakoi¢ would not be clear enough for Constantine’s audience and would
rather confuse them. But this case is specific and should not be considered a second translation
variant of AA(B)KoTA.

The substantive aa()koTa is not present in the following Slavonic diachronic dictionaries:
Slovnik jazyka staroslovénského (SJS 1, 27-28), Etymologicky Slovnik Jazyka Staroslovénského
(ESJS 1, 48 referring to 7, 399-400), the dictionary of Ceitlin, Vecherka and Blagova (SS, 68-
69), the Old Bulgarian Dictionary of the Institute of Bulgarian language at BAS (SR, 18), the
learner’s dictionary by Stojanov and Janakiev (SETR, 117),'° Argirovski’s dictionary of Greek-Old
Church Slavonic correspondences (Arg, 362-363) as well as in numerous dictionaries to particular
editions of codices, including the oldest Gospels and Old Testament books.!!

In other dictionaries, the word is mentioned in later monuments. Izmail Sreznevsky finds it in
Palaea of the 14th and Skazanije of the 15th century (Srezn 1, 19), Franz Miklosich documents it in
the Mihanovi¢ Homiliar and a Paterikon of the 14th century (Mikl, 4), Atanasij Bonchev discovers
it in a Prolog for February (Bonch, 23) and yet this occurrence does not seem an early one as
the word is missing in the indices of the Prolog for the winter half of the year which have been
prepared according to the earlier copies (Krys'ko at al. 2011)*?, moreover, in the complete Church
Slavonic dictionary of Dyachenko, the word is quoted only in the same Skazanije of the 15th
century already pointed by Sreznevsky in this respect (D’jachenko 1993, 12). The dictionary of the
Old Russian language fixes aa(a)iora in three texts of the 14th century (SDRJ 1, 81) and, in the
meaning ‘fasting’ also in the Izbornik of the year 1076 (Mushinskaja at al. 2009, 93) without any
Greek counterpart. The dictionary of the 11th-17th-century Russian language pins the word to
Uspenskij Sbornik" (SRJa 1, 29). The last two usages are the only earlier references in the general

The confusion of Tpugn and tpo@r) as counterparts of muuga had a long Slavonic tradition - cf. randomly
chosen diachronic dictionaries e.g., Arg, 460-461; Srezn 2, 945; SJS 3, 43 and its electronic version e-SJS.
Reflected as a second meaning of nuipa in SJS 3, 43 which always translates tpugn. Thanks to the e-SJS
we can easily find out that tpver| was translated with only two words in the earliest Old Church Slavonic
monuments, namely with nuipa and kpamamn and that these two words were the counterparts of Tpogr as
well.

In another learner’s dictionary it is, however, present — Bojadzhiev 2016, 222.

The exact lexicographic volumes I have checked are: Pogorvelov 1910, 260; Istrin 1930, 205; Meyer 1935,
4; Aitzetmiiller 1975, 5; Davidov 1976, 22; Lebedeva 1988, 12; Lihachev — Dujchev 1988, 259; Ljusen
1995, 183, 245, 249; Christians 2001, 3; Krys'ko 2005, 667; Hristova-Shomova 2007, 329; Pichhadze -
Makeeva 2008, 16; Penkova 2008, 45-46; Sels 2009, 3; Dimitrov 2010, 13; Maksimovich 2010, 2; Taseva
2010, 525, 590; Veder 2011, 3; Afanaseva 2012, 276; Fahl - Harney — Fahl 2012, 1760; Ilieva 2013, 258;
Dimitrova 2016, 367; Iliev 2017, 423; Savova 2017, 261; Hristova-Shomova 2018; Dimitrova 2019, 318;
RPE 2019, 31; Danova 2020, 375.

Besides, the lists of word forms to the twelve-volume edition of the Tarnovo redaction of the Verse Prolog
(Petkov — Spasova 2008-2014) lack aa(a)kora and the only use of the stem registered there is of the
adjective aarorsha in the Vita of St Fevronia on 25 June (ibid. 59, 89). See also Cejtlin 1986, 195-198,
where a number of nouns with the suffix -ora are explained, but the one in question is not given.

The exact context given in the dictionary is: “(BATog)iuagate a3s V¢ Xeb yike yBo KB ToMy' e BOHTE ¢A
MY'LIYHTEAA, N NE POANTE 0 CTPACE HH 0 CAMBIBNH HH 0 ANBKOTS NH 0 CiKphEH. Ver. ¢6. 426 XII-XIII BB together
with the quotation of another source of the 15th - 16th century.
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diachronic dictionaries which I have found so far. It is present also in the Scete Patericon and this
seems to be its earliest fixation (Veder 2012, 157)%.

This all comes to confirm that the word aa(z)koTa, as present in Uchitel noe evangelie, is not just
part of Constantine of Preslav’s idiolect but also of the earliest literary language, no matter that it
enjoyed a less frequent use. Its absence in the majority of the general lexicographical manuals for
the period means, above all, that their publication preceded the publication of the monuments in
which it is found. As Vadim Krys'ko and Geogrij Mol'’kov (2017, 385) point out, even though some
of the words found in Uchitelnoe evangelie have not been included in SRJa - albite the fact that
the Description of Alexander Gorsky and Kapiton Nevostruev (Gorskij — Nevostruev 1859) and
Sreznevsky’s dictionary (Srezn) were among its sources — many others did, besides with reference
to the work of Gorsky and Nevostruev. In addition, SJS also includes certain lexemes found in
Uchitel'noe evangelie, while SR, SDR], and SRJa do not reflect the monument at all (Slavova 2013,
107, see also Zhikova 2017, 25).

If this is so, it is logical to look for information about the word aa(a)iora in the very studies of
the vocabulary of Uchitel'noe evangelie. The earlier scholars of it (Gorskij — Nevostruev 1859, 424-
432) aim at making an overview of more specific linguistic features and of particular translation
decisions and author’s choices and so the word aA(a)kora remained out of their scope. Roman
Kryvko attempts to prove the Western and South-Western origin of the monument (Krivko 2014);
V. Krys’ko and G. Mol'’kov systemize various linguistic features on a territorial basis — Eastern
and South Slavonic - and do not mention the word aa(z)kora (Krysko - Mol’kov 2017). Zheni
Zhikova does not pay special attention to the lexeme, but it still appears in an example quoted
in her dissertation — the one from Oration 31 (Zhikova 2017, 148, 198). So, as far as I know,
aA(3)icota has not attracted special attention in the studies of Uchitel'noe evangelie - presumably,
because it is neither a loan word nor a theological term, it is not present in a Biblical quotation
and has nothing unique in its etymology, morphology and word formation, no specific rhetorical
uses of it were noticed.

Yet the root *alk- was relatively productive in Old Bulgarian as attested by the number of
words which contain it — verbs, adjectives, and other nouns. Uchitelnoe evangelie shows various
occurrences of the kind - fifteen in total in twelve orations as follows:

02/10a06 ANBPHLIAR O

03/11d06 ANBTBNAAM (aAbroyipare WH) metv@vta

12/67d06 AAVOVIIA TEVOVTA

13/68d16 aavoyipe @ — in an introduction, metaphorically used
16/77d16-17 AAKATH iKe NOYAALIH TOD Alpod ye katavaykdlovtog'™
26/126b06 aavoyyuma @ — in an introduction, metaphorically used
28/133cl6 AATBNA O

32/144b06 BB3AAKAAB @ — in an introduction with reference to Christ in the desert
32/150d13 anBKaxXB @ — in a conclusion

33/153c21 AABYbNHH @ — in a conclusion

42/195b21-195¢1 BB3AAKAAB @ — in an introduction

47/212b10 BB3AAKAXD ETEIVACA

47/212d19 AAYBNB TIEVQOV

47/210d21 AAPBNAMB O

49/220d04 aavaLprooy M @ — in an introduction

I am indebted to Ivan P. Petrov for this finding.
This asymmetry is one of the numerous examples of phrase-for-phrase and not word-for-word
translations in Uchitel'noe evangelie unless another source was used in this particular case.
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The excerpts above reveal that: 1. no other nouns of the same root were used in the monument'®,
2. two-thirds of the usages of -aA(2)k- are in original and not translated parts, which themselves
constitute a much smaller share of the corpus - probably around one-tenth of it, and 3. the majo-
rity of the usages correspond to the Greek root -metv-.

The lack of other nouns of the root -aA(s)k- in the monument would make the scholar curious
about the system of these competing terms, that is, of the other nouns with the root *alk- and
the semantic relation between them. The outline of the related substantives, according to the
dictionaries is as follows'":

> aA(B)KANHIC L. Apog (e-SJS™), metva (SDRJ; Pichhadze - Makeeva 2008,
16%%; Maksimovich 2010, 2), @ (SRJA, SS)
2. vnoteia (Mikl; Meyer 1935, 4; SJS; e-SJS; Arg; SDRJ; SR; SS, Iliev
2017, 42), @ (Srezn, SRJa)
3. O ‘greed, strong desire’(e-SJS,* SRJa)

> AA(B)vbEA 1. vnoteia (Mikl, Meyer 1935, 4; SJS; e-SJS; SS; Ilieva 201,: 258;
Dimitrova 2016, 367), @ (SDRJ; SR;SRJa), dotria (Istrin 1930: 20),
doknotg (SJS, e- SJS, SS);

2. @ ‘hunger’ (Srezn, SDRJ, SR, SRJA), neivn/neiva (Istrin 1930, 20;
Lebedeva 1988; 12, Fahl - Harney - Fahl 2012, 1760)

> aA(B)va 1. Mg (SIS, e-SJS, Arg)
2. © ‘fasting’ (e-SJS), vnoteia (Arg)
> aa(B)vb 1. @ ‘hunger’ (SJS, e-SJS, SDR], SRJa), nteiva (Srezn, Mikl), Apog
(Mikl, Arg)
2. @ “fasting’ (Srezn, SDR], SRJA)
> aa(B)koTa neivn/neival (Srezn, Mikl), @ (SDRJ, SRJa)
> AAKOMHIE,
AMCOMBCTRHIE,
AAKOTA Q ‘gluttony, voracity, greed, avarice’ (SJS, e-SJS)
AAKOMOCTb, AdkomocTh — TheoveEia (Mikl)
AAKOMBCTRO AAKOMBCTRO — &On@ayla (Taseva 2010, 525)

The broadest meaning has aa(a)kanuie as it translates both Apodg and meiva as well as vnoreia,
besides, was noted to designate also ‘greed’; aA('3)vbBa translates vnoteia and even doknotg, while
aA(B)va most often translates Aipog but is also fixed to designate ‘fasting’ even though without

16 Tn it, there are no metathesized forms — with initial mak- from *alk-.

7 A valuable reference tool to check this list is CID-COLCSLL 1. 2015 (9, 11, 12), 2. 2018 (260). It refers
to all the listed substantives and marks the Slavonic diachronic dictionaries which mention them. The
three missing above are the dictionaries of Croatian, Serbian and Macedonian redactions respectively,
of which just the first one is available to me and it mentions some of the non-metathesized forms just as
references to the metathesized, whose entries, however, are forthcoming (the last volume of the edition,
as far as I know, is 22. (2018) (zemlbnp - i)).

8 The print version of SJS does not give a Greek correspondence of the word - it is present only in the
electronic version, e-SJS, which includes the additional material from the fifth section.

¥ But also, évdeta, émtopia (ibid.).

2 The third meaning of the word is present only in the electronic version of the dictionary.
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a Greek correspondence; aaseb is registered generally as ‘hunger’ but without a Greek counterpart
and in only one example. To this system, we need to add also aa(z)iota from the ninth-century
monument (the noun previously noted in Mikl, Srezn, SDR], SRJA) which relates to the first
meaning of meivn/meiva. Last but not least, there is a whole group of nouns that have the same
root but with metathesis in it, i.e., starting with aak-. They all mean ‘voracity’ and ‘avarice’ All this
system may be presented visually in the following way:

ACKNTLE

[ AAKANHEE
‘ AA(B)KOTA AA(B)TA

melvn)/meiva A Awpde

AAlcomme...\f

I“‘ yaoTouagyix
adnpocyio

mAeovedia

The most general term is aan(z)kannie — it includes the need for food, the severe lack of it, the
voluntary restriction of eating, and, even, the gluttony and greed. In the upper register comes
aa(B)vbBa designating fasting and metaphorically used also for any kind of ascesis. The upper
register is touched by aa(z)va in its meaning related to fasting while the severe need for food pulls
it down. Quite narrow — and rather neutral - in meaning is aA(a)koTa designating simply the need
for food. And the substantives with metathesis in their root, at least according to the dictionaries
listed, seem to signify abnormal desire for food and other goods.

Needless to say, the visual thesaurus presented above related to nouns deriving from *alk- is not
fully attested in Uchitel'noe evangelie. The higher register of aa()vbea and the lower of aakomHie...
are missing in it; raap is used instead of its synonymic an(a)kanmie and noetz replaces aa(a)va.
So, the distribution of these two additional lexical roots designating hunger in the monument is as
follows: first, come the four uses of raap in the monument plus two of the adjective raapbna and
then follow the eight occurrences of noera plus six other of the verb noetnrn ca:
32/148c06 raapoy Aipod
39/185a21 raapBNbIA CBMB)TH amo Apod Bavatov
39/185b06 raapa Apod
43/199b06 raaps @ — in a conclusion
47/212d19 raapbNB ApOTTOV
23/118a03 noeta @ - in an introduction
23/118b08 nocruTe cA @ — in a conclusion

VYVYVYVYVYY
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27/131c¢05 noetomb @ — in a conclusion
48/216b12 noera @ - in an introduction
48/217b01 nocTHTE cA VO TEVTTE
48/217c21 noers voteiog

48/217d08 noer® vnoteiav

48/218b01 noyib cA VnoTevoag
48/219b15 noeTuTi ¢cA @ — in a conclusion
49/220c08 nocra @ — in a conclusion
49/220¢10 noers @ - in a conclusion
49/220c11 noers @ - in a conclusion
49/220¢16 cA noctHK @ — in a conclusion
49/221a07 noctum ¢A @ — in a conclusion

VYVVYVYVYVYVYVYVYVYY

These excerpts reveal that: 1. raaa- is exclusively the counterpart of Ai-, 2. noer- corresponds to
vnot-, and 3. aak- corresponds - to the main meaning of mewv- i.e., the one related to hunger, but
not the secondary, the metaphorical one.

The first conclusion to be drawn is that the words for hunger in Uchitel'noe evangelie are of three
roots, namely raaa-, noet-, and aa(z)k- and that they have their exact Greek counterparts, besides,
word for word and meaning for meaning: raas- translates Aip- and designates severe hunger, noer-
to vnot- and is related to fasting, while aa(z)k- translates meiv- in its meaning related to ‘need for
food’ (and not to ‘greed, desire for acquiring’). Indeed, it is occasionally used also metaphorically
to signify the strong need for non-material, spiritual goods, in which sense it slightly touches the
second sense of meivn/meiva but still remains in the upper register and distant from the group of
nouns designating gluttony and greed for food and other material goods.

Most specific among the three is the word aa(z)koTa as it seems to be relatively rare in the
older Slavonic monuments but nevertheless, it is inherent in the Old Bulgarian literary language
and in the vocabulary of Constantine of Preslav in particular. Besides, it finds its place in — and
completes — the thesaurus of nouns with the root *alk- which are related to various aspects of the
sememe hunger.
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SVATY HIERONYM - OKOLNOSTI VZNIKU LEGENDY
O AUTORSTVE HLAHOLIKY?
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Abstract: DATELINKA, Anton - JUDAK, Viliam. Saint Hieronymus — Circumstances of the
Origin of the Legend About the Authorship of the Glagolitic Alphabet. After the expulsion of
the disciples of Sts. Cyril and Methodius from the territory of Great Moravia, the Slavonic
liturgy also reached the area of the Western Balkans. This area is considered the birthplace
of the Church teacher and saint, St. Hieronymus. Over the centuries, a thesis has emerged
according to which St. Hieronymus was considered the author of the Slavonic script known as
Glagolitic in the Middle Ages, due to the ecclesiastical-political situation and the efforts of the
local clergy to preserve the Slavonic liturgy. After several local synods or decisions of popes
that were not favorable to the Slavonic liturgy, it was finally approved by Pope Innocent IV
in the thirteenth century. This opened the way for the further development of the Slavonic
liturgy in the Balkans, specifically in Dalmatia. Although the Slavonic liturgy in this area has
survived to the present day, the idea of the authorship of Glagolitic by St. Hieronymus was
criticized and refuted in the nineteenth century, but the circumstances of its origin clearly
show the seriousness of the situation in which this thesis was born.

Keywords: Sts Cyril and Methodius, St Jerome, glagolitic script, Dalmatia, slavonic liturgy

Uvod

Napriek jasnému vysostnému postaveniu latinc¢iny ako jediného liturgického jazyka v zapadnej li-
turgickej tradicii sa v oblasti dne$ného Chorvatska objavil zvlastny fenomén a precedens, ze od 10.
stor. mohli chorvatski mnisi a knazi v istych oblastiach a miestach slavit liturgiu rimskeho obradu
v inom ako latinskom jazyku. Na rozdiel od pravoslavnych krestanov klérus v oblasti Dalmécie
pouzival iny typ pisma, znamy pod menom hlaholika.

Osoba sv. Hieronyma je v kontexte dejin Cirkvi zdsadne dolezitou postavou. Svity Hieronym,
celym menom Eusebius Sophronius Hieronymus (Evo¢ptog Zw@poviog Tepwvupog), je svitec na-
rodeny medzi rokmi 342 - 347 v Stridoniu, nelokalizovanej osade v neskoroantickej Dalmicii,
hranic¢iacej s Panoniou. Je znamy najma ako redaktor Biblie z gréctiny a hebrejc¢iny do latinciny.
Jeho vydanie Biblie, zname ako Vulgata, je dodnes dolezitym textom pre §tudium Biblie. V obdobi
stredoveku sa jeho preklad pouzival na rozvoj gramotnosti a bol stc¢astou vedeckého vyskumu
(Kobylarek 2019; Spoljari¢ 2018). Aj preto ho Katolicka cirkev uzndva za jedného z cirkevnych

1

Prispevok je vystupom projektu APVV-22-0204 Religiozita a hodnoty trvalej udrzatelnosti. Projekt pod-
poruje Agentdra na podporu vyskumu a vyvoja SR.
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otcov a doktorov Cirkvi. Prirodzene, jeho Zivot a dielo st neustale v centre pozornosti vedeckého
vyskumu (Botica - Kuhar 2021, 48).

Jeho doélezitost pre Cirkev bola zdéraznena aj papezom Bonifacom VIII. Ten ho 20. septem-
bra 1295 spolu so sv. Gregorom, Ambrézom a Augustinom vyhlasil za ucitela Cirkvi - doctor
Ecclesice. Papez zaroven ustanovil, Ze sviatok tychto svitcov treba slavit so zvlastnou slavnostnos-
tou (Verkholantsev 2014, 3).

V obdobi 13. stor. sa objavuje téza, ktora pokladala za autora staroslovienskeho pisma hlaho-
liky prave sv. Hieronyma. Ddkazom, ze tento nazor nebol len okrajovou mienkou, dosved¢uje aj
fakt, ze Hieronym je za autora hlaholského, resp. ilyrskeho pisma, ako sa ono neskoér nazyvalo,
povazovany aj na stenach Vatikanskej kniznice. Vatikdnska kniznica (obr. 1) bola vyzdobena na-
stennymi freskami za papeza Sixta V., prace boli dokoncené v roku 1589 (Piazzoni, 2012). Tieto
jednotlivé indicie ddvaji znacny priestor na mozné vovedenie do témy vztahu sv. Hieronyma
a jeho dajného autorstva hlaholiky (Sanjek 1993; Ivi¢ 2016; Botica, Ivan - Kuhar, Kristijan 2021,
48-58; Kraft Soi¢ 2016, 17-38).

Slovanska liturgia a problémy v Dalmacii

Hoci hlaholika bola prispevkom byzantskych bratov Konstantina-Cyrila a Metoda pri ich mi-
sijnom snazeni na Velkej Morave, v oblasti Dalmacie stredoveky nazor o spojeni hlaholiky
a sv. Hieronyma prezival niekolko storo¢i (Hetényi - Ivani¢ 2021; Kral¢dk 2014; Zagar 2013).
Ak chceme pochopit velktl pomoc v osobe sv. Hieronyma pre slovanska liturgiu (Krupa 2022a),
musime si v§imnut problémy, ktoré ju sprevadzali. Zakladnym motivom misie solinskych bratov
bolo priniest Dobru zvest tam, kde ich posle cirkevna hierarchia, v ktorej vnimali Bozie posol-
stvo (Kondrla et al. 2022a, 144-147). Boli verni odkazu Krista posielajuceho svojich ucenikov,
aby ohlasovali jeho meno, ¢o predpokladalo aj to, Ze budu vnimat a rozumiet, ¢o sa im v tomto
slove ohlasuje (Jancovic, 2019).

V obdobi 10. a 11. stor. vidime zna¢né problémy, ktorym museli celit kiazi slaviaci liturgiu
v slovanskom jazyku.? Pritomnost tohto liturgického jazyka je nesporne dolozena viacerymi vy-
jadreniami rimskych biskupov ¢i miestnych synod v Dalmacii.

V3ade v slovanskych krajinach pod rimskou alebo franskou jurisdikciou, v ktorych sa $iril slo-
vansky obrad, mame dokazy o napéti medzi latinskym a slovanskym duchovenstvom. V Pandnii,
kde knieza Kocel prejavil velkd priazen slovanskému obradu, néroky salzburského duchovenstva
uz v roku 870 ukoncili tento ritus (Ivani¢ — Lukacovd 2014). Na Morave tento konflikt vyustil
do exilu cyrilo-metodskych Ziakov v roku 885, z ktorych niektori utiekli do Bulharska a Ciech.
V Cechich sa slovansky obrad stretol s odporom a nakoniec sa latinskému nemeckému ducho-
venstvu podarilo v roku 1096 presvedcit knieza Bretislava II., aby vyhostil slovanskych mnichov
z ich poslednej pevnosti — zo Sdzavského klastora (Adde-Vomacka 2015). V Chorvatsku viedol
tento odpor k vyraznému obmedzeniu slovanského duchovenstva rozhodnutiami koncilov z ro-
kov 925 a 1060, ako uvedieme dalej (Verkholanstev 2014, 31).

Z Panonie a Moravy, kde sa odohrali zdsadné kontroverzie o pouzivani slovanského ja-
zyka pri liturgii, sa na prelome 9. a 10. stor. liturgia v slovanskom jazyku dostala na pobrezie
Jadranského mora a opét zacali podobné problémy a kontroverzie. Zatial ¢o miestna cirkevnd
sprava sa v Dalmadcii zaoberala slovanskou liturgiou v roku 925 na koncile v Splite, este pred nim

2 Problém prenasledovania a utrpenia pre pravdu (Martin et al. 2022) evanjelia mozno vnimat uz v Zivote

solinskych bratov, zarover aj pri slovanskom klére posobiacom préave v oblasti Dalmacie v 10. — 13. stor.
Obraz prinasania utrpenia pre dobro krestanskej viery slovanski kiazi ¢erpali aj z bohatej maridnskej
tradicie vychodného krestanstva, s ktorym zili v dedi¢stve solunskych bratov (Hlad 2021a).
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sa pocas pontifikdtu papeza Jana X. (914 - 928) dostali do Dalmadcie dva listy napisané tymto
papezom. Tie adresoval svetskym aj cirkevnym autoritdm, pri¢om ich varoval pred tym, aby sa
slovanska liturgia hlboko nezakorenila a nevytvorila protivahu k latinskej liturgii. Z toho mézeme
usudzovat, ze slovanska spisba sa musela v tejto oblasti rozsirit natolko, Ze bolo potrebné zo strany
rimskej kurie venovat jej pozornost (Verkholantsev 2014).

Problém, ktory mohol byt prvotnou pri¢inou napisania listu, v§ak zrejme stal v inej veci. Biskupi
Dalmacie sa preli o to, kto bude menovany za metropolitu novoustanovenej provincie Chorvatsko
a Dalmacia. Zadar bol hlavnym mestom byzantskej Dalmécie pod vplyvom Konstantinopolu,
a pokial by sa bola mala udrzat tradicia umiestiiovania metropolitného sidla do miesta aj civilnej
spravy, potom biskup Zadaru mal prednost. No na druhej strane, biskupovi mesta Nin Gregorovi®
pripadalo tzemie vicsie ako vSetkym ostatnym biskupom dohromady. Podobne mu blizke spoje-
nie s chorvatskym kralovskym dvorom davalo isti vyhodu. Arcibiskup Splitu (Spalatho) zas mal
predpoklady v tradicii spojenej so svojim biskupstvom, kedze Splitské arcibiskupstvo sa povazo-
valo za priameho nastupcu biskupského sidla Salona®, ktorého opustené ruiny sa nachadzaju len
par kilometrov od Splitu, ale na uzemi biskupstva Nin. Prave obavy papeza o zdsadné posilnenie
vplyvu Konstantinopolu z viacerych hladisk podnietili rozhodnutie, Ze arcibiskupské sidlo nebude
v Zadare (hoci i8lo aj o sidlo civilnej spravy), ale v Splite. Snaha o posilnenie vplyvu Rima zaroven
povzbudila papeza, aby sa menovite vyjadril k téme ucenia biskupa Metoda, ked sa v liste vyjadri:

»Ale nech je daleko od stdc veriacich (Boh ochrariuj), ktori uctievajii Krista a veria, Ze svojou
zboznostou mozu dosiahnut iny (vecny) Zivot, aby ich, prehliadajiic ucenie evanjelia a kanony apos-
tolskych knih, pritahovalo ucenie Metoda (Methodii doctrina)®, ktorého sme nemohli ndjst v Ziadnej
knihe medzi svitymi spisovatelmi®®

Dalsim pépezskym listom spojenym so slovanskou liturgiou v oblasti dnesného Chorvétska,
kde neskdr vzide myslienka autorstva slovanského pisma sv. Hieronymom, je list toho istého

*  Gregor bol biskupom v Nine a ako taky bol pod silnou ochranou krala Tomislava. Na synode
v roku 925, ktord sa konala v Splite, Gregor prehral so splitskym arcibiskupom, bolo mu pontknuté
biskupstvo v Sisaku, ale odmietol. Po zaveroch prvej synody sa Gregor v roku 927/928 opit stazoval,
ale bol odmietnuty a jeho biskupstvo v Nine bolo zrusené, pricom sam Gregor bol poslany na biskup-
stvo v Skradine a po tomto daji sa vytraca z dejin (Curta 2019, 328).

4 Salona, staroveké mesto zaloZené v 3. storo¢i pred Kristom, vzdialené len 6 km od mesta Split, bolo
hlavnym mestom rimskej provincie Dalmacia. Mesto malo silnt Zidovski komunitu, pricom pociatky
krestanstva sa viazu az k posobeniu Ziaka sv. Pavla, k Titovi, pdsobiacemu prave v Dalmdcii. V tomto
meste sa pocas archeologického vyskumu nasla zidovska synagoga, co dosvedcuje jasnu pritomnost stalej
a silnej zidovskej komunity. Zidovské komunity prijali krestanstvo, dévajice im pravy rozmer slobody
a pochopenia vykupenia medzi roznymi naboZenstvami vtedaj$ej Dalmacie. Ilyrske kmene vo svojich
pohanskych nabozenskych prejavoch zna¢ne spéjali prirodné prostredie, pdsobenie mytologickych by-
tosti a bol u nich silny rozmer potreby uspokojovania poziadaviek bozstiev, ¢o sa prejavovalo aj v lud-
skych obetach (Plasienkovd, 2019). Prave prava sloboda krestanstva mohla byt jednym z faktorov ovplyv-
nujucich aj neskorsie nazeranie na problém utlaku slovanského kléru a jeho odhodlanie zniest aj prena-
sledovanie zo strany latinskych cirkevnych predstavitelov (Roubalova et al. 2022; Roubalova et al 2021).

> S vyrazom Methodii doctrina sa prvykrat stretdvame v diele Conversio Bagoariorum et Carantanorum,
spisanom okolo r. 870, vo verzii doctrina Methodii philosophi, ked sa hovori: ,,... quidam Grecus Methodius
nomine noviter inventis Sclavinis litteris linguam Latinam doctrinamque Romanam atque litteras aucto-
rales Latinas philosophice superducens vilescere fecit cuncto populo ex parte missas et ewangelia ecclesiasti-
cumque officium illorum, qui hoc Latine celebraverunt (Gracanin - Petrak 2017, 30).

¢ ,Sed absit hoc a fidelibus, qui Christum colunt, et aliam vitam per orationem se credunt posse habere, ut
doctrinam evangelii atque canonum volumina, apostolicaque etiam preecepta preetermittentes, ad Methodii
doctrinam confugiant, quem in nullo volumine inter sacros auctores comperimus“ (Kostrenci¢ et al. 1967,
28-30).
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papeza, Jana X., adresovany arcibiskupovi Janovi do Splitu a jeho sufragannym biskupom; kralovi
Tomislavovi; princovi z mesta Hum; princovi Mihajlovi Visevi¢ovi a im podriadenym. V tomto
liste sa papez velmi razantne vyjadruje, Ze je mimoriadne doleZité, aby sa deti odmalicka ucili
rozumiet latinskému jazyku, ktory im umozni vyhnut sa pouzivaniu barbarského jazyka, akym je
slovansky jazyk:

»Unde hortamur vos, o dilectissimi filii, ut vestros tenerrimos pueros a cunabulis in studio
litterarum deo offeratis. Quatenus divinitus informati vos suis admonitionibus valeant relevare ab
illecebris delictorum ad supernam patriam, in qua Christus est, cum omnibus electorum agminibus.
Quis etenim specialis filius sancteeromance ecclesice sicut vos estis, in barbara, seu sclavinica lingua
deo sacrificium offere delectatur? Non quippe ambigo ut in eis aliud maneat, nisi illud quod scriptum
est: Ex nobis exierunt et non sunt ex nobis. Nam si ex nobis essent, manerent utique nobiscum, nisi
in nostra conversatione et lingua“ (Klai¢ 1967, 96-98).

Je jasne postrehnutelnym faktom, Ze otazka slovanskej liturgie, aj vzhladom na cirkevno-
-politicku situdciu v danom geografickom a ¢asovom ramci, nebola pre papeza Jana X. prvora-
dym problémom. Prvou snahou bolo zabranit vplyvu Byzancie, pricom slovanska liturgia bola
s tymto usilim negativne spojena.

Synoda v Splite v roku 925 sa konala pri pritomnosti papezskych legatov Jana a Leva. Podobne
boli na nej pritomni aj kral Tomislav a knieza Mihajl. Hlavnou témou Synody bola snaha chorvat-
skeho krala Tomislava oslobodit sa od vplyvu bulharského cara. Cisir Romanus I. Lecapenus
(919 - 944), ktory chcel zabezpelit neutralitu Chorvatov v konflikte s bulharskym cédrom
Symeonom, udelil Tomislavovi titul prokonzula a zveril mu spravu byzantskej ,,themy Dalmdcie®
spolu s pobreznymi mestami a ostrovmi. Tomislav mal vlddnut nad tymto tizemim ako zastupca
cisdra, ale v skuto¢nosti toto opatrenie znamenalo podriadenie poslednych byzantskych majetkov
v Dalmacii Chorviétsku a oslobodenie od Bulharov (Dvornik 1970, 237-239).

Z desiateho bodu zaverov Synody v Splite zretelne vyplyva, ze Ziaden biskup danej provincie
sa nemd opovazit podporovat liturgiu v slovanskom jazyku ¢i medzi klérom, ¢i v mnisskom stave:
»X. Ut nullum episcopum nostre provincice audeat in quolibet gradu sclavinica lingua promoveri,
tam in clericatu et monachatu deo deservire. Nec in sua ecclesia sinat eum missam facere; preeter si
necessitatem sacerdotum haberet, per supplicationem a romano pontifice licentiam ei sacerdotalis
ministerii tribuat” (Sakcinski, 1874, 80).

Na nasledujtcej synode, tiez konanej v Splite v roku 927/928, sa zucastnil papezsky legat,
biskup Madalbert. Tato synoda mala rozriesit spor biskupa mesta Nin Gregora, ktory sa obratil
na Rim so Ziadostou, aby jeho biskupstvo nemuselo byt podriadené biskupovi Splitu ako metro-
politovi (Curta 2006, 196).

V 11. stor. sa za¢ina vytvarat reformné hnutie, ktoré sa snazi o obnovu Cirkvi. Reformné hnu-
tie v Rime zacal Klement II. (1046 - 1047) a pokracoval v iom Lev X. (1049 - 1054) a jeho na-
stupcovia Viktor II., Stefan X. a Mikulas II. Vrchol dosiahlo za vlady Gregora VIL. (1073 - 1085).
Zneuzivanie, ktoré sa reformatori snazili odstranit (simonia a manzelstva kiazov), existovalo aj
v Dalmdcii. Ilustruje to najma pripad Dabrala, arcibiskupa zo Splitu (asi 1040 - asi 1059), ktory
udajne Zil so svojou manzelkou a detmi aj po svojom povys$eni do biskupskej hodnosti. Lateranska
synoda (13. aprila 1059) odhlasovala sériu kanonov odsudzujucich hlavné zneuzivania a v de-
cembri toho istého roku papez Mikulds II. (1059 - 1061) poslal opata Mainarda do Chorvatska,
aby inicioval reformu chorvatskej cirkvi. V marci 1060 bola v Splite zvolana nové synoda, ktora
vyhlasila rozhodnutia Laterdnu za zévizné v Chorvétsku a Dalmécii. Dal$i kénon bol namiereny
proti pouzivaniu slovanskej liturgie (Dvornik 1970, 239).

Tento kanon sa zac¢inal tymi istymi slovami ako kdnon, o ktorom sa predpoklada, ze bol
prijaty v Splite v roku 928, kde pod hrozbou exkomunikacie bol vydany zakaz svitit za knazov
Slovanov, ak neovlddaju latinsky jazyk. Synoda tiez ukazuje, ze hoci Chorvati boli dlhé storocia
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pod poslusnostou Rima, stéle boli ovplyvneni niektorymi zvyklostami byzantskej cirkvi. Ked sa
odpovedal, Ze Zije v legitimnom manzelstve podla zvyklosti vychodnej cirkvi. Chorvatski duchov-
ni, ktori pouzivali slovanska liturgiu, si tiezZ nechévali narast bradu a dlhé vlasy rovnako ako by-
zantski duchovni. Nosenie brady a dlhych vlasov bolo tiez zakdzané synodou. Novy zésah synody
z roku 1060 proti slovanskej liturgii jasne ukazuje, ze sa pouzivala az do polovice 11. stor. a bola
tolerovana biskupmi a panovnikmi. Pdpez Honorius II. v§ak v roku 1063 v Rime potvrdil rozhod-
nutia synody z roku 1060. No nebolo lahké uviest ich do praxe. Slovanské duchovenstvo protesto-
valo a bolo podporované laikmi. Zavedenie desiatkov, dovtedy v Chorvatsku neznameho zdanenia
pre potreby papezského $titu, bolo velmi nepopularne. Ostru kritiku vyvolalo aj rozsirenie zédkazu
sobdsa na niZsie stupne kiazskych sviteni. Nespokojnost bola taka velkd, ze v chorvatskej cirkvi
vznikla schizma (Verkholantsev, 2014).

Archidiakon Tomads$ zo Splitu (Matijevi¢ 2006, 251-269) o dve storocia neskdr opisuje vo svo-
jom diele Historia Salonitana neskorsi vyvoj cez osobu Vuka (Vulfus) a staruckého knaza Zdeda
(Cededa) (Galovi¢ 2018, 119-120).

P6évodcom nového vyvoja bol podla archidiakona Tomasa isty knaz menom Vuk. Ten pora-
dil slovanskym knazom, aby poslali k papezovi delegaciu, ktora by ziadala obnovenie pouzivania
slovanskej liturgie v kostoloch a vysvitenie slovanskych knazov. Slachtici, ktor{ boli priaznivcami
slovanskej liturgie, a ich kiazi sa zhromazdili a vo svojom mene poslali Vuka do Rima s darmi
pre papeza. Vuk poziadal papeza, aby zrusil rozhodnutie synody a obnovil v chorvatskej cirkvi
stav spred synody. Papez odpovedal, Ze nemdze tak lahko zrusit rozhodnutie biskupov potvrdené
jeho legatmi. Poziadal Vuka, aby kralovi, arcibiskupovi a ostatnym preldtom predlozil papezsky
list so ziadostou o pritomnost dvoch biskupov v Rime s ciefom objasnit tento pripad. Ten vsak pa-
pezsky list kralovi a prelatom zamlcal, ale ubezpecil slovanské duchovenstvo a lachtu, Ze papez je
ich poziadavke priaznivo nakloneny, a vyzval ich, aby poslali knaza, ktorého by vysvitil za bisku-
pa. Zhromazdenie slovanskych knazov vybralo Zdedu, starého knaza, ktory nevedel po latinsky,
a poslalo ho do Rima spolu s opatom Potepom a Vukom. Papez sa opytal, preco v delegdcii nie st
ziadni biskupi, a po vyjadreni prekvapenia, ze Zdeda nosi bradu, mu kus z nej odrezal, prikazal ho
ostrihat a bradu mu podla latinského zvyku oholit. Papez potom Vukovi zopakoval to, ¢o povedal
predtym, Ze tento ustupok nemdze udelit. Vuk vraj presved¢il nevedomého Zdedu, ze papez, ked
mu ostrihal bradu, ho tym vysvitil za biskupa. Ten tejto historke uveril a spolu so svojimi privr-
zencami vyhnal biskupa z Veglie (Krku) z jeho stolca a sam vystupoval ako biskup, vysvicoval
knazov a posvicoval kostoly. To sposobilo v Chorvatsku velky zmitok. Papez poslal do krajiny
kardinala Jana ako legata, ktory vysvetlil, Ze Zdeda nebol vysviteny za biskupa. Bol exkomuniko-
vany a Vuk, odsudeny synodou v Spalate, bol za svoju zradu potrestany vizenim (Dvornik 1970,
241-242).

Sprava, ktoru podal archidiakon Tomas, je urcite tenden¢na. Tento zavazny incident v§ak na-
znacuje, ze chorvatska strana, uprednostiiujica slovansku liturgiu, sa usilovala ziskat biskupstvo,
akym bol Nin, ktory by bol podriadeny nie Splitu, ale priamo Svitej stolici. To vietko sved¢i o tom,
ze slovanska liturgia mala vela privrzencov a Ze ani tie najprisnej$ie synodalne nariadenia ju ne-
mobhli vykorenit, ale len zvacsili nepriatelstvo medzi latinskym a slovanskym klérom a nevrazivost
voci reforméatorom snaziacim sa vykorenit slovansku liturgiu z povedomia fudu.

Odvazne prezitie slovanskej liturgie a jej uznanie zo strany Rima

Prudka reakcia proti rozhodnutiu Splitskej synody o pouzivani slovanskej liturgie ilustruje jej
oblubenost medzi ludom a ¢astou §lachty. Zda sa tiez, Ze tato odozva zo strany ludu spomalila
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protislovanskd kampai. Dalsia synoda, ktora sa konala v Splite v roku 1075 pod predsednic-
tvom Gerarda, arcibiskupa zo Siponta, legata nedavno zvoleného papeza Gregora VIL., potvrdila
obnovenie biskupstva v Nine, ale uz sa neodvazila obnovit dekrét zakazujuci slovanska liturgiu
(Strika 2014, 27-43). Podla autorov bol Vuk, predtym zodpovedny za aféru na papezskom dvore
a za mylné informacie o knazovi Zdedovi, z vizenia prepusteny. Problémy slovanského kléru véak
pokracovali aj v dalsich desatrociach.

Po preskiimani predstavenych historickych suvislosti spojenych s problematickym postave-
nim slovanského ritu v oblasti jadranského pobrezia a Chorvatska je zrejmé, ze slovansky klé-
rus, aby udrzal pouzivanie liturgie v slovanskom jazyku, potreboval zna¢nd autoritu, ktora by
posilnila legitimitu tohto zvyku. Zaroven je potrebné poznamenat, Ze slovansky klérus, aj ked
nesuhlasil so zakazom slovanskej liturgie, bol vzdy verny Rimu a nepriklanal sa na stranu uz
v tom ¢ase pravoslavnych cirkvi.

V roku 1248 sa stretdvame s potrebou riesenia tejto otazky v diecéze Senj. Biskup tohto mesta
Filip sa obratil so svojou otdzkou na papeza Inocenta IV. List odoslany do Rima sa nezachoval,
zostal v8ak prepis reskriptu adresovaného papezom biskupovi Filipovi ako odpoved na Ziadost
vzhladom na slovansku liturgiu (Kraft Soi¢, 2016). List je datovany 29. 3. 1248 v tomto zneni:

»Porrecta nobis tua petitio continebat, quod in Sclavonia est littera specialis, quam illius terree
clerici se habere a beato Jeronimo asserentes, eam observant in divinis officiis celebrandis. Unde
cum illis efficiaris conformis, et in terree consuetudinem, in qua consistis episcopus, imiteris,
celebrandi divina officia secundum dictam litteram a nobis suppliciter licentiam postulasti. Nos
igitur attendentes, quod sermo rei, et non res est sermoni subiecta, licentiam tibi in illis dumtaxat
partibus, ubi de consuetudine observantur premissa, dummodo sententia ex ipsius varietate littere
non ledatur, auctoritate presentium concedimus postulatam“ (Verkholantsev 2014, 187).

Specifické okolnosti, ktoré viedli biskupa Filipa z mesta Senj k napisaniu tejto ziadosti papezo-
vi Inocentovi IV, nie st zname. Z papezovej odpovede je v§ak mozné odpovedat na viaceré otazky
a stanovit dolezité body tohto textu.

Prvou vaznou vecou zasluhujticou si nasu pozornost je nie uplne jasny status hlaholiky vzhla-
dom na sv. Hieronyma. Pretoze podla slov papeZskej odpovede nie je explicitne povedané, ¢i
Hieronym je autorom tohto pisma.

Druhou hypotézou je nazor, ze pod pojmom littera specialis je v papezskom dokumente mys-
lené nielen pismo, ale i zvukovd forma pisma, teda jazyk. Inocent teda identifikuje tento pojem
s celkovym jazykovym prejavom slovanského kléru.

Tretou hypotézou je dolezité pravidlo vyjadrené papezom Inocentom, Ze sermo rei, et non res est
sermoni subiecta - re¢ je podriadend veci a nie vec reci. Slovné vyjadrenie (sermo) je len zvukovou
a grafickou podobou podstatnejsieho, ¢im je vec, ktora mé byt komunikovana (res) (Krupa, 2022b).
Istotne sa na kladnom hodnoteni slovanskej liturgie podpisal aj fakt pritomnosti délezitého devia-
teho kanonu z vtedy nedavno skonceného IV. lateranskeho koncilu, ktory hovort:

»Quoniam in plerisque partibus intra eandem civitatem atque dioecesim permixti sunt populi
diversarum linguarum, habentes sub una fide varios ritus et mores, districte praecipimus ut
pontifices huiusmodi civitatum sive dioecesum, provideant viros idoneos, qui secundum diversitates
rituum et linguarum divina officia illis celebrent® et ecclesiastica sacramenta ministrent, instruendo
eos verbo pariter et exemplo. Prohibemus autem omnino, ne una eademque civitas sive dioecesis
diversos pontifices habeat, tanquam unum corpus diversa capita, quasi monstrum® (Huberto et al.
1973, 239).

Teda nielen vyucovanie vo viere, ale aj slavenie liturgie malo podliehat rozmanitosti jednot-
livych ritov, aj keby sa nachddzalo v jednom meste ¢i diecéze. Tak je eSte lepsie mozné pochopit
slova o podriadenosti slova veci a nie naopak (Méhrik et. al. 2020).
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Stvrtou délezitou vecou je fakt, ze biskup Filip ziadajuci pdpeza o moznost slavenia slovanskej
liturgie nebol osobne tym, kto by ju slavil, kedZe sa o knazoch slaviacich tdto liturgiu papez vy-
jadruje v tretej osobe. Pépez pouzivanie hlaholskej liturgie nazyva consuetudo, teda zvyk. Ziadost
do Rima nebola adresovana vo veci, ktorej zriadenie sa o¢akava, ale naopak, islo o schvélenie zvy-
ku, ktory bol jasne v meste a diecéze Senj pritomny. Papez poukazuje na jeho doleZitost a na po-
vinnost biskupa podporovat tento ritus (Verkholantsev 2012, 42-43).

Text papezského reskriptu Inocenta IV. je prvym a najstar$im pramenom, v ktorom sa streta-
vame s vyjadrenim spojenia hlaholiky a sv. Hieronyma ako jej autora.

Mozné vysvetlenie pripisovania autorstva sv. Hieronymovi

Dolezitym dielom ovplyviujicim presvedcenie slovanského kléru v Dalmacii o tom, Ze autor-
stvo hlaholiky by bolo mozné pripisat aj sv. Hieronymovi, je spis Cosmographia autora, ktory sa
nazyva Athicus Ister (obr. 5). Sam seba v tomto diele pomenuje menom Hieronym, knaz z Istrie,
¢im svoje dielo pseudoautorsky pripisuje sv. Hieronymovi. To, Ze sv. Hieronym pochadzal z oblasti
Dalmicie, je vSeobecne zname (Verkholantsev, 2012),” aj ked je pravdou, Ze nie je presne mozné
urcit miesto, skadial pochadzal. Je evidentnym faktom, Ze autorom tohto diela, ktoré je cestova-
telskou novelou, nemoze byt sv. Hieronym, kedZe autor pouzije aj texty autorov neskorsieho data
(Izidor zo Sevilly). Odborny nazor na mozny vznik je dnes stanoveny na roky 636 - 658 (Shanzer
2006, 57-86).

Zostava pre nas nevyrieSenou otdzkou, preco prave tento text a pismo, ktoré bolo jednoznacne
fikciou a nepatrilo k Ziadnemu vtedy zndmemu pisomného prejavu, ovplyvnilo benediktinskeho
mnicha a opdta klastora Fulda a neskorsieho biskupa v Mohuc¢i Rabana Maura (750 - 856), ktory
vo svojom kratkom diele De inventione linguarum (obr. 6), opise aj pismo Zthica, Skyta z Istrie.
Ponukne k nemu tento komentar:

»Litteras etiam Athici philosophi cosmographi natione Scythica, nobili prosapia, invenimus,
quas venerabilis Hieronymus presbyter ad nos usque cum suis dictis explanando perduxit, quia
magnifice ipsius scientiam atque industriam duxit; ideo et eius litteras maluit promulgare. Si in istis
adhuc litteris fallimur, et in aliquibus vitium agemus, vos emendate.“®

Po najdeni zmienky o pismendch Athica, ktoré rozlustil a vysvetlil Hieronym, mohol latinsky
klérus lahko dospiet k zaveru, Ze ide o zvlastne pismena ich chorvétskych slovanskych spolubra-
tov. Je mozné, Ze sa ani neobtazovali porovnat pismena v Cosmographii a De inventione linguarum
s pismenami hlaholskymi a ze hlaholski klerici prijali tuto tedriu bez toho, aby kriticky presku-
mali pramene, o ktoré sa ich latinsky klérus opieral. Treba poznamenat, ze v Ziadnom z najstar-
$ich historickych dokumentov, ktoré sa zmienuji o presvedceni hlaholitov, Ze svoje listy dostali
od Hieronyma, nie st explicitné odkazy na traktat Rabana Maura ani na ZAthicovu Cosmographiu.
Zatial zostava nejasnym fakt, kedy pred rokom 1248 sa toto presvedcenie objavilo a ¢i ho ako prvy
oficidlne vyjadril biskup zo Senj Filip vo svojej prosbe papezovi Inocentovi IV.

Zaver

Krestanska viera, postavend na zakladoch zidovskej a gréckej kultury, prinasajica so sebou novost
ucenia apostolov poslanych do sveta, bola jasnym a odvaznym obsahom, ktorého ohlasovanie
ziadal aj knieza Rastislav vo svojej tuzbe po takych uciteloch, ktori by priniesli Slovanom vieru

Cosmographia bola charakterizovana ako cestopisna novela (Shanzer 2012, 98-99).
¢ PL CXII, 1579-1580.
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v re¢i zrozumitelnej (Kondrla et al. 2022b, 21). Misia solinskych bratov priniesla na Velka Moravu
pismo a re¢, v ktorych sa liturgia slavila (Hlad 2021b). Pricom jasné indicie autorstva hlaholiky
v dne$nom obdobi dokazujt autorstvo sv. Konstantina-Cyrila.

Nasledné problémy, spojené s tazkostami, s ktorymi museli zapasit pri pokrac¢ovani svojej
misie oni a neskor ich Zziaci, priniesli popri intrigdch na jednej strane zasadny rozkvet na strane
druhej (Kondrla - Kralik 2016, 95). Tym sa misia solinskych bratov roz$irila do omnoho vicsich
rozmerov, nez v akych bola povodne myslend.’ Prave tento rozmach mozno sledovat aj v oblasti
Dalmicie. Prezitie slovanskej liturgie bolo spojené s nemalymi problémami, pri¢com prave osoba
sv. Hieronyma sice nepriamo, ale zdsadne posilnila postavenie slovanskej liturgie v o¢iach kléru
a rimskych biskupov.

Aj ked i8lo o historicky nespravnu interpretaciu, mala v dejinach Cirkvi vaZzne postavenie a ne-
zastupitelné miesto, pri¢om prave z dnesného pohladu, po mnohych storo¢iach mézeme chapat
celkovy kontext a vyznam, ktory osoba sv. Hieronyma v celkovej problematike slovanskej liturgie
odohrala.
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Prilohy / Appendix

Obr. 1. Vatikanska kniznica, Sala Sistina (sv. Hieronym vyobrazeny na prvom stipe vpravo). Zdroj:
http://www.croatia.org/crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.
html.

Fig. 1. Vatican Library, Sala Sistina (St. Jerome painted on the first column on the right). Source:
http://www.croatia.org/crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.
html.

Obr. 2. Vatikanska kniZnica, Sala Sistina (Svéty Hieronym). Zdroj: http://www.croatia.org/crown/
articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.

Fig. 2. Vatican Library, Sala Sistina (St. Jerome). Source: http://www.croatia.org/crown/
articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.
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Obr. 3. Vatikanska kniznica, Sala Sistina. Detail obrazu sv. Hieronyma. Zdroj: http://www.croatia.
org/crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.

Fig. 3. Vatican Library, Sala Sistina. Detail of painting of st. Jerome. Source: http://www.croatia.
org/crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.

Obr. 4. Detail nad freskou sv. Hieronyma s vyobrazenim hlaholiky a napisom: ,,Az buki vidi glagole
dobro est Zivjeti zelo zemlja.“ - ,,Ja, ktory poznam pismenad, hovorim, Ze je dobré Zit na Zemi.“ Zdroj:
http://www.croatia.org/crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.
html.

Fig. 4. Detail above the fresco of St. Hieronymus depicting the Glagolitic alphabet and inscription:
,Az buki vidi glagole dobro est Zivjeti zelo zemlja — ,I, who know the letters, say that it is good to
live on Earth® Source: http://www.croatia.org/crown/articles/11245/1/St-Jerome--and-his-
importance-for-Croatians.html.
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Obr. 5. Pismo z diela AZthicus Ister: Cosmographia. Zdroj: http://www.croatia.org/crown/
articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.

Fig. 5. Alphabet from book of Athicus Ister: Cosmographia. Source: http://www.croatia.org/
crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.
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Obr. 6. Pismo z diela Rabana Maura: De inventione linguarum. Zdroj: http://www.croatia.org/
crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.
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Fig. 6. Alphabet of Rabanus Maurus: De inventione linguarum. Source: http://www.croatia.org/
crown/articles/11245/1/St-Jerome--and-his-importance-for-Croatians.html.
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MOVEMENT AS A MODE OF BEING OF THE HOLY TRINITY
IN NICHOLAS OF METHONE
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Abstract: TEREZIS, Christos Ath. Movement as a Mode of Being of the Holy Trinity in Nicholas
of Methone. In this article, focusing on the work of Nicholas of Methone entitled Refutation of
Proclus’ Elements of Theology (Avéantvéig tij¢ ©eoloyixiic Zrowyeidoews IpdxAov I atwvikod
Didocbgov), T study the concept of movement as it appears in the metaphysical level of the
Holy Trinity. My purpose is to show that the author preserves the philosophical meaning of
the concept in question, but without getting out of the Christian frame. My study is divided
into six particular sections. In the first one I attempt to approach Nicholas™ thoughts on the
movement as a mode of communication between the three Persons of the Holy Trinity. In
the second one, I investigate his views on movement in the sense of distinction of the divine
essence from the divine energies. In the third one, I examine his positions on how movement
is distinct from change. In the fourth one, I approach some more particular aspects of the
divine movement. In the fifth one, I attempt to see in comparison his opinion regarding
metaphysical self-movement and natural self-movement together with their epistemological
extensions. Finally, I discuss his thought on the double movement of the angels. The most
important conclusion that I draw is that, when speaking of the metaphysical level, movement
is for Nicholas the factor which distinguishes the divine transcendence from the divine
creativity.

Keywords: Nicholas of Methone, movement, Holy Trinity, divine essence, divine energies,
metaphysical self-movement

General Introduction

In the teachings of Christianity, the philosophical concept of “movement” is found both in the
metaphysical level of the Holy Trinity as well as in the natural one of the produced beings and it
expresses the active way of their existence. Regarding the first level, it is projected in such a way
that it completely surpasses any static model of a blissful immobility and self-reference of the three
Persons of the Holy Trinity. The purpose is to point out the highest degree of their extreme activity,
both in their relations with each other and in their productive tendency towards the created world,
including both the immaterial and the material world. Certainly, the triune God is completely
independent of the movement of matter which either falls or not to causality and operates in
a way that, like the Aristotelian “mpwro kivodv dxivitov” (first immovable mover), enables beings
to acquire a formulated and functional way of being. From this point of view, Metaphysics is
connected with Physics and thus any attempt to form an inactive metaphysical system with no
communicative projections is excluded. On the other hand, “movement” is presented as a physical
state which is connected, in the sense of a principle, with beings and their functions. It is also the
power that, either as intervening in beings or as their inner state, contributes to their change or
to their transition to a new field of being, sometimes natural and sometimes moral or cognitive.
Essentially, however, this change, in its positive aspect, is not considered to be a change of the
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beings but mainly the highlighting of the possibilities of their existence, that are of course being
given totally by God (Maximus the Confessor 1857, 1032A-1116 D), where in our view a holistic
Anthropology is elaborated (Evdokimov 1958).

In his work Refutation of Proclus’ Elements of Theology (Avantvéig Tijc O@eodoyikfic Zroiyelwoews
Ilpéxrov IMMatwvikod Didoddpov), the Christian thinker Nicholas of Methone (? - ¢.1165)
(Angelou 1984') demonstrates specific approaches of the Eastern Christian Theology on the
question of movement, in his attempt to overthrow the polytheistic ontological system of Proclus
the Neoplatonist. In the following study we shall attempt to present his relevant views, but without
insisting on his criticism of Proclus (Podskalsky 1976, 509-523; Robinson 2014, 67-72; Biriukov
2003, 181-188%). Our intention is to remain exclusively in his positions regardless of any critical
intention he may have had, in order to understand an aspect of the Christian Ontology in detail.
We believe that Nicholas preserves the philosophical meaning of the concept of “movement”
without refuting at all its theological definition. He therefore applies to his reasoning a solid
theoretical basis not only at the beginning but also in the articulation of his methodology. In the
following study we shall investigate what is the position of movement in the divine transcendent
level according to Nicholas.

1. Movement as a way of communication between the Persons of the Holy
Trinity
A basic point of the teaching of Eastern Christianity is the dynamic way which is added to all
the presences and activities of the Holy Trinity. In other words, it is assumed that any static state
must be excluded by the divine, an aspect that presupposes that the way of its existence is formed
by energy, as functions, references and relations. These relevancies are presented both within the
Holy Trinity and in its various-infinite manifestations and presentations. Therefore, on the one
hand, movement is an internal way of life for the Holy Trinity regarding the so-called dialectical
way of its inner development. Specifically, Father moves from the absolute unity of the “monad”
and contributes, with the birth of the Son, to the development of duality and furthermore, with
the procession of the Holy Spirit, to the Trinity. This movement of developments does not lead
in any way to situations of substantial change and ontological alterations. The opposite would
introduce the change-variability and would include the divine in the operating conditions of
creation. Everything is done is self-evidently characterised by the integrity of unity and it declares
the reciprocity between the divine Persons, as an eternal dynamic projection of their relations
(Angelou 1984, 29.27-30; Cf. Gregory the Theologian, Adyog 29, (Oratio 29), 76B; Lossky, 1967°).
From a cognitive point of view, it is inscribed in what is defined as apophatic and superlative
theology. In other words, it is a hyper-essential movement and therefore not known by the human
consciousness, nor described by any categorical or conceptual system (Dionysius the Areopagite
1857a, 997A-1048B; Semmelroth 1950, 209-234. On a historical and systematic approach of this
discussion Hochstaffl 1976).

The above statements are essential in order to understand, to the extent possible, the particular
ways of the divine’s manifestation so as not to confuse them with each other, both in their projection
processes as well as in their results. According to Nicholas, therefore, within the intra-Trinitarian

It is a critical edition of Angelou who has also composed an introduction on Nicholas’ life and works.
About the criticism of Nicholas on Proclus.

Lossky also analyses how human beings are asked to repeat in their relationships consciously and in their
own way the relationships which are developed within the Holy Trinity.
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relations there is an essential fertility and movement, performed in a transcendent way: «Kai
el Tpia To0TO (sc. 10 Oelov €v) @apev Sia Thv HEPOVOiWG VoL YOVILOTNTA Te Kal Kivnov»
(Angelou 1984, 29.24-25)*. Due to the fact that this way cannot be approached by the human
sensible experience and mental processing, it can be understood, to some extent, from the point
of view of the identity of the divine essence, which is easily susceptible to the divine hypostatic-
personal distinctions. That is, it is an ontological equivalence and indistinguishability, which are
not abolished by distinctions already a priori of the divine hypostases. Therefore, the birth of the
Son and the procession of the Holy Spirit from the Father are ontologically different from that
of the fruitful imitation of the Holy Trinity through which the immaterial and natural beings
of the created world are produced (Lossky 1944, 131-169). However, it is not about a difference
that is defined by space or time but by purely ontological qualities. In the case of angels and
physical beings, a new existence emerges without a pre-existing general ontological substratum,
a condition of production that is not found in the Holy Trinity (Angelou 1984, 32.10). Certainly,
all these do not lead to the conclusion that the divine essence has an ontological priority over the
divine Persons, excluding at the same time the opposite too. In the Holy Trinity neither hierarchies
and definitions nor polytheism are developed.

2. Movement in the sense of distinction of the divine essence from the
divine energies

It is necessary, however, to address the whole question of cosmic development through divine
movements under the terms of the famous theory of Eastern Christianity about the distinction -
and not the separation — between the divine essence and the divine energies. It is basically about
highlighting the difference between the separated-unparticipated and the dynamic-participated
aspect of the Holy Trinity (Gregory Palamas 1966b, 96.1-136.2). Accordingly, Nicholas notes
against this theory that the divine moves through its actions in a creative and predictive way. The
result of this movement is for the beings to be produced (beginning of intervention) as well as to
be maintained and corrected in a harmonious way (care of operation). As for its essence, however,
it remains immovable and in a permanent state in itself. Thus, the unalterable and irreversible of
its deepest ontological core is ensured: «Kivovpévng (sc. ¢ mavteleiov Tptadog) Snpovpyk®g Te
Kai TPOVONTIK®G €I§ TNV adTOV (SC. TOV TAPAYOUEVWY) TTAPAYWYTV Kol CLVTAPNOLY Kal ETAKTOV
Bnap€ry, odolwdg 8¢ pevovong &v £autii dxvriTov Te kai dvailowwtov» (Angelou 1984, 33.26-
28)°. If we examine the issue in its final implication, we can argue that with this last position,
regarding the immutability, any version of the diffusion of the divine substance is avoided and
obviously pantheism too. Created beings are ontologically other than the Holy Trinity and their
existence is related in its capacity as a cause only to the projections of the divine energies. It
should be noted that this relationship also operates under conditions of otherness, thus excluding

We need to mention that according to the Christian teaching the concept of triad does not refer to
numbering but to a dynamic mode of being as projection (Lossky 1944, 43-44).

We could contend that at this point there is an analogous approach with that which is found in the
first two hypotheses of Plato’s Parmenides as they are interpreted in a Christian way by Dionysius the
Areopagite and in a Neoplatonic way by Proclus (Corsini 1962). This is a crucial study for this topic,
which presents analyses for other questions as well, which have to do with the differences and similarities
between Christianity and Neoplatonism.
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pantheism here as well. The divine energies combine with each other in a special way, unknown to
man, and produce beings as new ontological data (Gregory Palamas 1966a, 137.1-163.16)°.

These lead with epistemological validity to some conclusions. According to Nicholas, any
movement of the substance, exclusively at the limits of the divine level, takes place as a point
of reference for the intra-triadic relations of the Persons, while according to its reference to the
created world it is immovable and therefore reducible to something else and incompatible with
something else. Thus, what we would legitimately support is that on behalf of the Father only
bringing forth (mpoaywyn) of similar beings arises - and not production (mapaywyn) - or, more
precisely, of identical beings since the term “similar” refers to essentially different hypostases.
This form of production excludes the hierarchy of ranks between the divine hypostases as well
as the parameter of their ontological - and even more of their temporal - succession. Christian
monotheism makes inactive and excludes even the most basic suspicion regarding the submission
of a divine hypostases to another. As far as the issue of productive manifestations is concerned,
in the process of the creation of beings there is no possibility of bringing forth but rather of
production. It is not about an emanation of the divine essence. The energy mode of production
is perceived in a sense that God raises beings to ‘existence’ from the state of their previous non-
existence without his essence undergoing even the slightest alteration and without granting any of
its so-called core elements. «Akivitov év éaut® pEvov TO €V Ta pév €k TAG oikelag ovaiag Tpodyet
Spota, pdAAOV 88 TadTA KATd PUOLY EVT (Kai TODTO Yap HEVELY €v EauTd €0TL), T 8¢ Ttapdyet
K () GVTOVY KIVOUUEVOY SNUOVPYIK®G Kol undev avTo eig v oikelav ovoiav mdoxov» (Angelou
1984, 35.5-8). According to the text, it is clear that the divine movement in its external projections
is inextricably linked to the divine energy or is the promoting factor for its manifestation.

3.Terms of distinction between movement and change

Nicholas’s two remarks, expressed in a rather careful way, enable us to place the specialisations
of movement in the necessary conceptual framework. First, the Christian thinker considers it
to be a sophisticated reasoning, that is, if we accept that the movement less and the immutable
are ontologically identical. And this distinction is based on the fact that their opposites,
movement and change, are not identical but every change is considered to be some form of
movement (relative and conditionally descriptive with concepts) but he does not consider every
movement to be a change (since movement is relevant and has no exclusive content, which
means that sometimes is ontologically identified with change). In a similar way, therefore, every
unchangeable is immovable and not every immovable is unchangeable (Angelou 1984, 156.17-
21)". In our opinion, the differences between the divine and the cosmic are indicated here, in
terms of their functions. First of all, it is already a given that in no case do we have the legitimacy
to claim that just because God moves, he is subject to the terms of change. Also, regarding his
essence, his immutability is directly related to its immobility, although this connection on its
own is not such as to ensure divine unchangeability. This is a situation that goes beyond any
conceptual definition. Nevertheless, in the case of sensible beings, we cannot accept that their
immobility leads them necessarily to their unchangeability. And the reasoning for this is based on
two reasons. First: even if they are immobile in their natural physical state, by what criteria would
they exclude the possibility of accepting an external movement and suffering the consequences.

¢ We need here to mention that Gregory Palamas’ works are interesting not only from a systematic point

of view but also from a historical one, regardless of the topic discussed each time.
At this point it becomes clear that the meaning of the terms depends on the ontological level which they
describe.

7
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Secondly, as natural in their state of being they do not have substantial autonomy, they are neither
self-determined nor do they shape themselves. As hetero-determined, they are in fact subject to
alteration, modification, change of their state of being as well as transformation in general (Lossky
1944, 87-107).

4. Particular aspects of the divine movement

Nicholas’ second point refers to the qualitative characteristics of the divine movement. He clarifies
that the concept and the results of the active movement should not be connected exclusively, and
with the standard analogy of term by term, with their counterparts of production. Due to the
fact that movement does not work mechanistically even under the terms of a rigid determinism,
but rather is directly related to the will and expediency of the moving being, it is connected to
the processes of transformation and change that are clearly characterised by an optional mode of
operation. This means that there is a strong possibility for a qualitative -or any other- change of
intervention, and that existence is not only what is provided to a being but also the precondition
for a specific way of its presence and function. This activation and specialisation are connected,
while the Holy Trinity creatively intervenes with gradations-differentiations in terms of movement,
and that of course occurs in terms of all the other properties provided. Thus, the fact that God
makes some beings self-moved, some hetero-moved and others immovable is due to his will and
his pre-eternal plans, which define specific conditions for configurations. It should be noted that
these optional factors concerning the process of their manifestation, but not their results, remain
unexplored by human intellectual activity. Therefore, God is driven by clear personal facts and
not by some necessity that his essence would set, he does not remain infertile while, on the other
hand, his property of being immovable is obviously different than that of the soulless beings. «To
8¢ KIvelv ov 1O apdyetv Lovov Snhodv dAA Kol TO HETATIOLETY Kal HeTaokeVAley KaTd TNV ToD
KIvoDvTog BovAnoty, elvat 8& TO TavTa Tapdyoy, T avTokivijTa, Ta £TepokiviTa, T dKiviTa, Kol
SNoVpyKdG DPLOTAV Kal VTOOTAVTA TNPODV E0TMTA Kol Ktvody, &te PodAetar, TO &v avTo, TV
plav avtwy dpxny kai aitiav, Ty map’ v oefopévny tptdda (tptdda pev wg ur dyovov pévn to
&v und’ dxivitov 0¢ Ta mavtanaoty dyuvxa» (Angelou 1984, 36.5-11.)% In our opinion, whenever
divine immobility is mentioned, it would not be pointless if we argued that it is connected with
the stability and the perpetuity of both its essence and actions. More generally: it is about a specific
dialectic based on the possibility of a perpetual productive explosion by constantly regenerated
(or overfilled) ontological cores that ensure the stability of the created world.

Specifying the way of movement of the Holy Trinity, Nicholas first notes that by being the
only source of the produced cosmos, it is not completely immobile but operates as the cause
of every fertile state and every movement. Here we face the affirmative aspect of Theological
Ontology, according to which God is the absolute precondition for the formation of the
archetypes that make the reduction of created beings into existence possible. In other words,
he provides the core substrata from which every possibility for fertile manifestations emerges,
which are also completely independent of what will be produced; thus, they are not subject to
necessity (Maximus the Confessor 2857, 1032 A-1036 C; Tatakis 2007, 81-91). Bringing the
issue to theological epistemology and to the field of the formation of names, the question also
receives a theoretical content and is formulated with certain conceptual formats. The triune God

8 Regarding the volitional content of the requirements of the creation of the created world, cf. Maximus the

Confessor 1857, 1069 A-1101 C, where there is also reference to the concept of “movement” as associated
with the divine will-energy.
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is therefore considered to be legally characterised as fertility per se and as the only, primary and
per se “self-moving”. This categorical attribution does not only express a theoretical construction,
but arises from a consistent theological realism, which is fully adopted by Eastern Christianity.
At the same time, through its elaboration one also aims to exclude the version that the negative-
apophatic names for the Holy Trinity indicate deficits, deprivations and absences. And it would
be completely inappropriate to claim that God lacks the highest values. However, this is where
apophatic theology is introduced, which defines not only the infinite differences of God from
beings but also the inherent inability of human consciousness to be elevated to the divine realm
with cognitive validity (Lossky 1962). From these binding conditions we are led to superlative
theology, according to which the Holy Trinity, as absolute superiority, possesses every quality in
a completely different — and indeed indefinable — way than it exists and functions in created beings
(George Pachymeres 1857, 612d-613b; Roques 1957, 97-112; Vanneste 1961, 401-415). And on the
subject that concerns us we have to note the following: in the context of Christian Monotheism,
if God were exclusively immobile, from which other ontological principles would he inherit the
terms of his movement towards the physical world? Other impulsive forces would be required and
obviously superior to God-or at least equivalent- a version that is inappropriate, both because it
suggests polytheism as well as metaphysical causal pluralism, while it also leads to the perpetual
search for new mobility principles. «II&Av 0Tt puév 10 €v, GAX’ 00K &yovov ovdE ATy dKivnTOoV,
AN adTO TO TTAONG AdTIOV YOVIHOTNTOG Kal KIVIoEwG, 810 Kai TO kaf adTd yOVIHOV Kal TO Hovovy
Kal TPWTLOTOV adTOKIVTOV, tva iy TV ¢§ avtod kalliotwy dnootepfitat. Ei yap dyovov, mdbev
101G AANOLG 1) YOVIHOTNG, Kai €l dkivijtov, ToBev 1) kivnoig; H yap &AXo Tt Sotéov eivat T0 TodTwY
aitiov kai o0Twg ovy Ev dv gln TO MAVTWVY aiTIoV, Kai £l TO TAVTWYV aiTiov &v kal yovipoy, avto kai
avtokivitov &vaykn eivar (Angelou 1984, 5.3-10)°. The ontological conclusion that eventually
emerges is that Nicholas, utilising the theory of divine energies here as well, promotes an extremely
creative conception of the Holy Trinity regarding the multiplicity of its movements, a version that
he finally presents in its multilevel - and exclusively in its particularity - immanence in the entire
created world.

All these make clear that in the area of created beings no absolute state of self-movement can be
detected. Movement at this point, even in its highest manifestations, is considered as a gift of God.
According to this indisputable fact Nicholas makes some clarifications. In his estimation, therefore,
any essential identification of the hetero-moved with the moving is a logical error and ontologically
unreasonable. In order to express the reasoning correctly, however, it is necessary to first rule out the
possibility that the Holy Trinity could exist as a hetero-moved. The possibility of such a redefinition
would lead to polytheism. Obviously, the only thing we can categorically attribute to God is that
as self-moved he is moving, in the sense of the reflexive form of the verb and not in the passive
one. Or, in more accurate terms, he is moving in the self-active sense. We must also exclude the
identity of the non hetero-moved with the motionless. The non hetero-moved has a wider field of
applications or represents more existential fields than the simply immovable and is subdivided into
the self-moved and that which is completely motionless. This second subdivision is valid only in
“undauf undapdwg 6v” which basically refers to the absence of existence and function. That is to
say, this is a negative state by deprivation. On the other hand, bodies are completely hetero-moved,
while to a certain degree of self-movement is possessed by the incorporeal essences, that is, the
angelic orders (Angelou 1984, 20.7-15; Gersh 1978, 243-251). Their self-movement, however, does
not only indicate a distinct characteristic of manifestation but is also connected with an inner state
of moral expediency, the self-determining power. This relation of the exterior with the interior
operates and is based on the fact that the incorporeal participate, in the form of the reception of

9

This reasoning is formed through the dialectical encounter of the opposites. Cf. Gersh 1978, 229-243.
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gifts, in the first self-moved and self-existent reality, that is, in the Holy Trinity. But the reception
must be done consciously in order to exclude or at least further limit the mechanistic reactions.
«Tfg avtokvnaiag, fiv HUES papey avTEEOLALOTITA, HETEXOVOAL AT THG TIPWTNG AVTOKIVITOV Kai
avBumdpkTov ovoiag» (Angelou 1984, 20.15-17).1°

Following his reasoning, Nicholas argues that Holy Trinity’s movement introduces furthermore
the parameter of hierarchy into the produced beings. Specifically, the causal principle of Creation,
moving creatively and driven not by a natural and without deviations necessity but by its
exaggerated goodness, produces the whole of beings, making some of them self-moved but not
in an absolute degree- and others hetero-moved (Angelou 1984, 20.18-20). The Christian thinker
even clarifies that movement either as an external impulse or manifestation, or as an internal state
is in any case analogous to the ontological field or to the existence of the moving. «Avdloyov 8¢
TAVTWG PNTEOV TOIG KIVOVEVOLG TNV Kivioty» (Angelou 1984, 20.20-21)". It is about an obvious
correlation of the essence with its functional modes of its expression or with its energy states.
Thus, movement is natural in the realm of physical beings while in the metaphysical world it is
transcendent (Angelou 1984, 20-21-22). And with this new reasoning it becomes clear that the
system of movement does not only refer to immaterial and material beings but also to the divine
metaphysical activity. Therefore, any aspect of Parmenidean immobility that would introduce
an unbridgeable gap between these two worlds is excluded, whatever the consequences of such
a position may have been for the realisation of cosmological processes. Divine movement, as
a functional property of divine energy, makes such a gap non-existent and is the mediating factor
for the transition from metaphysics to the natural realm.

5. Metaphysical self-movement — Natural self-movement and their
epistemological extensions

Accordingly, discussing the differences between the ontological levels, Nicholas elaborates on
another aspect of the movement, that is, its branching from the transcendent area of the Holy
Trinity to the lowest sensible beings. First, he repeats that in the transcendent deity we distinguish
two levels, the immovable and the moving. Generally speaking and specifying the case of that
which has movement, he points out that it appears in two ways, that of the self-moved and the
hetero-moved. This distinction basically differentiates, in terms of its function, the metaphysical
from the natural realm. On the other hand, he mentions that the term “immovable” refers to two
diametrically opposed forms of existence. It is the one that is superior to any movement and the one
that which is inferior, that is, it is characterised by the terms of deprivation (Angelou 1984, 20.23-
32). It is obvious here that the reference to the first existential state is a reminder of superlative
theology, according to which the Holy Trinity, not reflected in any affirmative or apophatic term,
possesses in an absolutely superior way all qualities held by created beings. Given the fact that
the material cosmos is totally dependent on metaphysical archetypes, the Holy Trinity provides
some beings with remaining and others with movement (Angelou 1984, 21.18). Therefore, how
would it be possible to provide them if it did not possess them already? These differentiated gifts
are made according to certain divine reasons, which function as “destinations” of what will be

10

Gregory the Theologian 1857, 76b. On the concept of the “self-determining power” in Christianity more
Tatakis 2007, 195-211; Benakis 1985, 163-177.

At this point, the organic connection of movement with its particular bodies, of which it is an essential
predicate, is clear (Aristotle 1957, T, 200b35: «Ovk €07t ¢ TIG Kivnolg Tapd T€ Tpdypatar.) So, movement
has a special character and in this sense is always a mode of expression of a being but not of the entire
world, but without this nominalist approach constituting its general cosmological presence.
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produced. But the “what” and “how” of these divine reasons, that is, their ontological nature and
their creative function, are factors that cannot be explained by the human consciousness and this
is the reason they remain unutterable (Angelou 1984, 21.18-20). Our points, therefore, describe
and categorise the created beings that move and fall under the sensory experience. Therefore, we
face the apophatic theological realism, which leads consistently to the epistemological distinctions
that correspond to its fields. The method of analogy can be barely applied, as there are no obvious
relations between the created movement and the uncreated movement (Lossky 1930, 279-309)"2
It is basically excluded in terms of “elvar” (is) and applies only in the ways of existence.

6. The double movement of the angels

One of the key concepts of Eastern Christianity is its persistence in operation, that is, in taking
initiatives by the created beings. Each entity is considered to have been assigned a specific mission,
which it is asked to carry out. Indicative, and even par excellence, case of application of this rule is
that of the angelic orders which play an intermediate or mediating role between the metaphysical
and the natural realm'. According to Nicholas, this contributes to the fact that angels have
a double reference movement. On the one hand, as created and, therefore, not as completely
perfect beings, they move upwards towards the Holy Trinity, in order to expand themselves for
the better and to ensure a more divine way of being for their existence. On the other hand, they
have a downward movement, that is, they turn to people and thus serve the divine providence and
transmit the content of the divine will. In fact, the specificity of their condition is such that we do
not characterise them as motive only on the basis of certain qualities of their nature but mainly on
the basis of their conscience and intention. «Ot 8¢ dyyelot kai TpoOG TO dvavteg KvodvTat TPoOg
10 BeldTepov dvatetvopevol Kai mpog tO katavteg Tij Oeia mpovoiq Stakovovpevol kat SAwG el kal
) Katd @Oy AAAA Katd Tpoaipeoty Kwvntol giotv» (Angelou 1984, 149.18-21). The Christian
theologian also notes that because angels were created before the sensible beings, their movement
is supernatural and possesses the properties of eternity. According to the specific presence of this
hyper-empirical characterisation, two details emerge. First of all, angels are not subject to the
processes and changes of the world of becoming and retain their nature with no change. In other
words, there are no ontic movement conditions of transition from the former to the latter. Second,
they show a perpetuity and unchangeability in the general constants of their movements. So, they
are constantly manifested with the double movement mentioned before and obviously specialise
in its content depending on the new situations that appear each time or depending on the new
missions assigned to them. Mostly they are in a state of immobility in projecting both the way
in which they participate not only in the infinity of divine goodness but also in the good idiom
of their behavior (Angelou 1984, 149.26-28). In fact, in a next section, Nicholas mentions that
angelic orders, as holy intellects, have a movement that turns towards the right actions. Moreover,
he points out that by their choice they add a moral character, which adds excellent intentional
qualities to their existence, on the basis of which they constitute the opposite force against the
demons (Angelou 1984, 150.31-151.1).

For a systematic approach of the concept of movement according to the Christian teaching (Gersh 1978,
243-251).

13 On Christian Angelology see Dionysius the Areopagite 1857b, 164d-321a, a work that has been
commented by Roques 1970; Roques, 1983, 135-169 and Gersh 1978, 167-175.
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Conclusion

According to Nicholas of Methone — and more broadly according to Christian thought — movement
is a way of expressing the dynamic state of the Holy Trinity. Although the situation to which it
refers is more appropriate for the natural world, it is transferred by Nicholas to the metaphysical
(universe) and contributes to the formation of the ontological archetypes of the sensible world.
It contributes to the distinction between divine transcendence and divine creativity, however,
leading to either divisions or hierarchies of the divine world. The self-founding divine unity
and eternity are not violated and with the movement they reveal their infinite inner wealth, in
a personal, energetic and intentional way.
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Abstract: PALKO, Jakub. Ulrich I, Bishop of Seckau, and His Activities During the Hungarian
Rule Over the Duchy of Styria (1254 - 1260). This study deals with both political and economic
development of the ecclesiastical province of Seckau at the times when the Duchy of Styria
was governed by officials appointed by the Kingdom of Hungary (1254 - 1260), during the
times of the so-called war over the Babenberg inheritance. Based on preserved diplomatic
sources from the archives of Austrian and Styrian ecclesiastical institutions predominantly,
the study documents new findings on the activities of Ulrich I, the Bishop of Seckau (1243 -
1268) and later on, the Archbishop of Salzburg (1256 - 1266); which were at this period
coordinated with the representatives of the Hungarian administration in Styria. Apart from
addressing the issues related to the political history, the paper presents also other significant
findings in respect to land tenures of both Bishopric and the Chapter of Seckau. Besides, the
study analyses activities of nobles and ministeriales in the service of Bishop Ulrich, while
emphasizing the cooperation with the Styrian administrative representatives, coming from
the Hungarian milieu.

Keywords: Ulrich 1, Bishopric of Seckau, Archbishopric of Salzburg, War over the Babenberg
Inheritance, Philip of Sponheim

The Bishopric of Seckau, one of the suffragan bishoprics in the Austrian lands under the
ecclesiastical province of Salzburg, played an important role in a political development of the
region during the War of the Babenberg Succession (1246 - 1278). Bishop Ulrich was one of the
key players in the conflict in its first stages; he was a representative of the pro-Hungarian party
and later put in for a position of the Archbishop of Salzburg against Philip of Sponheim, a younger
brother of Ulrich I11, Duke of Carinthia and Margrave of Kranj (Zemli¢ka 2011, 109-110).

This paper aims to outline activities of the Seckau bishopric representatives during the
Hungarian rule over the Duchy of Styria (1254 - 1260) and thus point out those aspects of
Hungarian-Austrian-Bohemian relations in the mid-13th century which have been constantly
overlooked until now.? The study mostly focuses on the policies of Ulrich I, Bishop of Seckau
(1243 - 1268); later the Archbishop of Salzburg (1257 - 1265).

' Thisresearch has been supported by the grant VEGA 1/0860/21: Historia mediciny slovenského stredoveku.
Institiicie, osobnosti, poznanie (The History of Medicine of the Slovak Middle Ages. Institutions,
Personalities, Knowledge); granted to the Department of History of Medicine at the Institute of Social
Medicine, LF UK in Bratislava, in a cooperation with the Department of Slovak History, FiF UK in
Bratislava, and the grant VEGA 1/0796/19: Uhorské kralovstvo v listinnych pramenoch 60. a 70. rokov
13. storocia s osobitnym zretelom na izemie dne$ného Slovenska (The Kingdom of Hungary in Charters
from the 1260s and 1270s with a Special Emphasis on the Area of the Present-day Slovakia), granted to
the Department of Slovak History, FiF UK, Bratislava.

An issue of the Hungarian administration over Styria has become more and more prominent in Slovak,
Hungarian and Austrian historiography in last years. For general information see Bradacs 2016, 171-197;
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Ulrich was appointed the Bishop of Seckau in the early 1240s and maintained his position
until his death in July 1268. His fight against Philip of Sponheim strongly influenced the whole
development in the Eastern Alps area at that time; unsurprisingly, it bore a significant impact on
the Hungarian rule over the Duchy of Styria as well (Freidinger 1998, p. 130-131). The analysis
of charters issued by Ulrich I himself or by the Chapter of Seckau * reveals that during the whole
period of interest, he was coordinating his activities with the representatives of the Hungarian
administration at least in some manner and participated in a decision-making process of Styrian
administrative authorities to some extent.

In respect to the Hungarian activities in Styria, Bishop Ulrich first appears in a charter for the
Cistercian monastery in Rein, close to Graz, which had been issued by Captain Stephen Gutkeled.
Actually, Ulrich maintained a prominent position within the list of those witnessing the charter,
together with Ladislaus, Bishop of Knin, which attests that he must have supported the Hungarian
administration in Styria from the very beginning (ReinOCist., f. Urkunden, sign. AIII/24).
Besides, his policies were much aligned with those of the Hungarian administration in following
years: characterized mostly by favouring ecclesiastical interests over problems of Styrian nobles
and ministeriales. Most frequently addressed issues included property revisions as well as court
and out-of-court settlements between lay and ecclesiastical nobility and ministeriales on one side,
and ecclesiastical institutions representatives on the other side (Palko 2021, 25).

Certain continuity in Ulrich’s policies once the Hungarian administration had been
established, is shown in a donation charter issued as early as September 7th, 1254 in Stiefing,
south of Graz. An Austrian ministeralis Ottokar from Graz donated villages of Wagendorf,
Stangersdorf and Misselsdorf in the proximity of the Mureck Castle, south of Graz; together with
a village Geidorf bei Graz (nowadays a part of the city) and his house in the outskirts of Graz to
the Bishopric of Seckau. The house actually later became the seat of the Bishopric of Graz-Seckau
(Zahn 1903, 225-226, n. 149). In 1254 - 1260, Ottokar appears several times on a list of witnesses,
pertaining to charters issued by both Bishop Ulrich and representatives of the lay administration
of the duchy:*

At the beginning of November 1254, Bishop Ulrich and the Bishopric of Seckau obtained
the right to the income from tithes collected in Graz and a nearby village of Gradwein; this right
had been earlier questioned and objected to by Gertrude of Waldstein. The cause was actually
dealt with by the Holy See, with Amerlich, abbot of the above mentioned Cistercian monastery
of Rein acting as a representative of the Pope. In the end, Amerlich adjudged the tithes revenues
in question to Ulrich and his Bishopric of Seckau (Zahn 1903, 230-231, n. 154). While taking
into consideration Amerlich’s contacts with the Hungarian administration representatives, this
judgement appears to be only logical and another outcome could not have been expected anyway.
This seems to be rather apparent when examining following measures he was taking: in years
1254 - 1260, the Cistercian monastery in Rein recorded probably their greatest property gain,
while most of these newly attributed properties were gained thanks to decisions of Gottfried of
Maribor, judex provincialis of Styria, and at the expense of local nobles and ministeriales. Besides,
Amerlich sometimes cooperated with other representatives of the Hungarian administration.

Herucova 2017, 3-24; Palko 2021, 3-26.

These particular sources are stored in Austrian archives, namely DAGS, f. Bistumsurkunden; OeStA,
HHStA, f. Seckau, Augustiner-Chorherren; ReinOCist, f. Urkunden.

For example, Ottokar’s property transfers in favour of the Rein monastery from July 11th, 1255 see: Zahn
1903, 261, n. 178.
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These findings also suggest a certain “pro-Hungarian” orientation of Bishop Ulrich, however, this
attitude fully materialized only a couple of years later when the conflict in Salzburg emerged.’

Other decisions related to the Rein monastery policies from 1255 attest further coordination
between Ulrich and Gottfried of Maribor.® On January 13th 1255, comes curialis Gotfried
got involved in the matters of the Bishopric of Seckau again; this time together with Styrian
marschalcus Friedrich V. of Ptuj (marschalcus regis Vigarorum in Styria). The bishopric was to be
compensated with the sum as high as 600 silver marks. The damage to the bishopric was inflicted
by a ministerialis Herrand of Wildon (Frohlich 1756, 215, n. 67).

Both chapter and bishopric in Seckau naturally did not get their income only from won legal
proceedings, but also via various other activities as for instance rental of bishopric and chapter
properties. There is an interesting example of such activities in 1256, when Arnold, provost of
Seckau leased two whole homesteads and 13 fields in the village of Hetzendorf, north of Judenburg
to Friedrich, a burgher of Judenburg and his sons Perchte and Otto. In return, the burghers pledged
to pay the Seckau chapter half a mark of silver annually, always by the September 29th at latest
(Zahn 1903, 294-295, n. 208). There is a similar example of a pledge by a certain Richza Ebermut
from August of the following year. Her liege lords, brothers Wiilfing and Hartnid of Leibnitz
arranged an agreement between her and the Seckau chapter, stating that after Richza’s death, the
Church of Seckau was entitled to get her vineyards in Kainberg (Jeeringen), together with all the
rights pertaining to the future occupancy and yields of these vineyards (Zahn 1903, 324, n. 235;
Frohlich 1756, 216, n. 69).

Formally, Bishop Ulrich’s influence grew in 1256, when he was elected the Archbishop of
Salzburg by the representatives of the Chapter of Salzburg. This development was a consequence
of the almost decade lasting tenure of Philip of Sponheim who was only an “elected” Archbishop
of Salzburg (archielectus). His activities were opposed by the local chapter as well as the
representatives of the Hungarian administration in the Duchy of Styria; the Holy See also did not
stay completely out of these disputes. However, Philip refused to step down which triggered a feud
between him and the newly-elected Archbishop Ulrich; these arguments later resulted in several
armed conflicts, also with some Bohemian (Pfemyslids), Carinthian (Sponheims) and Hungarian
(Arpdds) involvement.” One of the Austrian monastery annalists described those times as follows:
when “the canons of Salzburg rose against master Phillip, the elect of that very church, a son of
the duke of Carinthia, they demanded (the appointment of) Ulrich, Bishop of Seckau™. However,
since the city of Salzburg as the main seat of the archbishopric was held by loyal nobles and
ministeriales of Philip of Sponheim, Ulrich’s position was rather formal and fairly limited during
his whole tenure. Besides, some of the high-ranking dignitaries could not accept even the mere
election of Ulrich, as he maintained his previous position at the Bishopric of Seckau which was in
contradiction with the cannon law (Zemli¢ka 2011, 109-110).

On the Rein monastery possessions development see the latest contribution by Palko 2021, 13-17.

For instance, granting the indulgences to the Rein Chapel of All Saints from January 17th, 1255
(ReinOCist., f. Urkunden, sign. AIII/27), or granting the monastery statute by Gotfried of Maribor only
a couple of days earlier. (ReinOCist., f. Urkunden, sign. AIII/25-26).

There has not been a complex work addressing the conflict over the Archbishopric of Salzburg in
1246/1256 - 1266 yet. However, the whole issue has been addressed partially, by various Austrian, Czech,
Slovak and Hungarian authors, see for instance Antonin 2010, 55-71; Herucova 2017, 8-9; Pferschy
1978/1979, 73-91; Rohd¢ 2016, 18-42; Zemlicka 2011, 109-110.

»[...] Canonici Salzpurgenses opposuerunt se domino Philippo electo eiusdem ecclesie, filio ducis Karinthie,
et dominum Ulricum Sekowensem episcopum postulaverunt, <quem dominus papa quartus, domino
Philippo deposito, consecravit.> [...].“ Continuatio Sancrucensis 2, MGH SS 9, 644.
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Through the mediation of Bishop Heinrich of Chiemsee, one of Philips formal subordinates,
Pope Alexander IV attempted to reconcile the feuding parties. His call to Heinrich argues for
Philips deposition; in conclusion of this appeal, he called upon the Salzburg archbishopric
representatives to respect their newly elected Archbishop Ulrich.® Thus, the Archbishopric of
Salzburg found itself ruled by two sovereigns: deposed Philip of Sponheim; who, however, thanks
to his contacts controlled the majority of the land; and formally acknowledged Ulrich whose
competences and influence were very limited.

As far as the Seckau bishopric was concerned, Ulrich’s relations with the Styrian administration
remained unchanged after the Salzburg election in 1256. In this respect, Ulrich is first mentioned
as the Archbishop of Salzburg on November 29th 1257. The document reveals that at that time,
Ulrich was still trying to grasp his new position better and establish himself more significantly
within borders of the ecclesiastical province of Salzburg. While trying to do so, he established
contacts with representatives of more remote parts of the archbishopric (Freising B, f. Bistum und
Hochstift, sign. 1257-X1-29). In later diplomatic conflicts with Philip of Sponheim, and Bohemian
and Austrian ruler Pfemysl Ottokar II, good relations with Conrad I. of Télz and Hohenburg,
Bishop of Freising, as well as with his successor Conrad II of Dhaun, turned out to be rather
useful. The cooperation with Freising continued also in the years to follow: for instance in early
1258, the Chapter of Freising suggested to Ulrich to appoint Master Heinrich of Sankt Andra
a scribe at the Sankt Peter am Kammersberg monastery. This proposal was later approved by
Ulrich (Freising B, f. Bistum und Hochstift, sign. 1258-00-00/1).

As an archbishop, Ulrich started rewarding his loyal people in Styria which might have aimed
at gaining more local supporters against Philip of Sponheim. However, in contrast to Philip who
preferred concluding various disadvantageous agreements, not rarely under certain pressure,
Ulrich opted for a different approach.'® He favoured predominantly those nobles and ministeriales
who had been loyal to the previous archbishop, Eberhard II of Regensburg (until 1246) and
subsequently had not entered Philip’s services. For instance, he granted the right to revenues from
the tithes collected in Hartberg, north-east of Graz, to Liutold of Stattegg and his wife Anne on
September 5th, 1258 (OeStA, HHStA, f. Salzburg, Erzstift, sign. AUR-1258-1X-05).

In late December 1258, Ulrich addressed a complaint of Wiilfing of Hanau concerning incomes
from the village of Hirschegg, west of Graz (Zahn 1903, 339-340, n. 251). On January 19th, 1259
Ulrich approved hereditary rights to collect further unspecified tithes to Volkmar, Valchun and
Walter, burghers of Graz, (OeStA, HHStA, f. Salzburg, Erzstift, sign. AUR-1259-1-19). Moreover,
in April, he granted the above mentioned Volkmar and his heirs the right to collect tithes in
Gleisdorf and Fladnitz (OeStA, HHStA, f. Salzburg, Erzstift, sign. AUR-1259-1V-17).

»l...] In contemptum veniens Phylippus quondam Salzburgensis ecclesie electus, nimis videtur a se timorem
Domini et hominum reverentiam abiecisse, dum adhuc munitiones et castra et quedam aliam bona ipsius
ecclesie in sua detinet potestate, quasi non suffecerit, dictam tenuisse ecclesiam in suam et multorum
perniciem tanto tempore viduatam. |[...] Errata igitur dicti Phylippi corrigi misericorditer cupientes,
fraternitati tue per apostolica scripta mandamus, quatenus ipsum ex parte venerabili fratri nostro [Ulrico]
Salzpurgensi archiepiscopo vel alii eius nomine sine qualibet difficultate resignet”. In full extent included in:
Hermani Altahensis annales, MGH SS 17, 398.

These are actually tens of contracts concluded in 1248 - 1256 between Philip of Sponheim, and Austrian
and Styrian nobles and ministeriales which made them obliged to support Philip and supply him with
a specifically defined number of troops. Besides, sums of various amount were unjustly levied as well.
See for instance the contract with Ulrich of Liechtenstein. OeStA, HHStA, f. Salzburg, Dombkapitel, sign.
AUR-1250-V-12/1; or with brothers Rudolfo, Cholo and Reimbert from Sankt Jakob bei Rosental in
Carinthia: AES, f. Urkunden, sign. 2 327 and many others.
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Similar records referring to various issues point to the actual extent of Archbishop Ulrich’s
power: on the basis of comparative research from the last decade, it may be concluded that his
activities impacted a geographically very similar area to the one controlled by the Hungarian
administration. More specifically, this included the area of Central and Southern Styria, with the
greatest volume of accounts originating from the centre of the duchy (Graz and pertaining area) as
well as the area of the Seckau ecclesiastical province (Dopsch et al. 2003, 453; Palko 2021, 6).

From the early 1259, Ulrich started escalating his activities and these were even more
aligned with representatives of the completely replaced administrative apparatus, now headed
by Duke Stephen, son of the Hungarian King Béla IV who had taken over Styria in 1258, once
Stephen Gutkeled had been expelled. The uprising against Gutkeled was actually led by his own
marschalcus, the above mentioned Friedrich V of Ptuj. As a consequence of this rebellion, most of
Hungarian garrisons were pushed out of Styria (Palko 2021, 15).

At that point, King Béla IV intervened and appointed his eldest son Stephen (future Stephen
V) the Duke of Styria. Stephen had previously held the titles of Duke of Croatia and Slavonia
(Makk 1994, 294) and Duke of Transylvania (Salagean 2005, 234). Logically, Stephen first came to
Ptuj, a centre of the Styrian rebellion. The city surrendered and subsequently became for a couple
of years one of the most prominent points of Hungarian power in the region. Even after the battle
of Kressenbrunn in summer 1260, the Hungarian garrison maintained their control over Ptuj
and was obliged to leave only according to the peace treaty concluded in Vienna in March 1261
(Zemlicka 1986, 115).

Duke Stephen probably assumed that he might strengthen his influence in the region by
backing Archbishop Ulrich in his fight against Philip of Sponheim. To hold the city of Salzburg
turned out to be the key element in this respect. Archbishop Ulrich had been supporting the
Hungarians for a couple of years already; however, the first direct and unquestionable accounts
on their mutual cooperation appear only as late as 1258. The main goal was to take control over
other towns and castles. However, after some successes at the beginning, their army was defeated
by the town of Radstadt by Ulrich III, Duke of Carinthia and Margrave of Kranj, the brother of
the deposed Philip of Sponheim. It is rather probable that Philip himself took part in the battle;
thanks to various contracts with Austrian and Styrian nobles and ministeriales, he was actually
able to provide an army counting several thousands of soldiers. Since many people in Styria still
opposed the Hungarian rule, it may have significantly contributed to Stephen’s and Ulrich’s defeat.
(Hoensch 1989, 112)."

The defeat at Radstadt signifies the beginning of the end of the Hungarian rule in Styria.
Stephen was able to maintain his position for more than a year, while keeping the cooperation with
Archbishop Ulrich going. However, the war in 1258 disrupted a fragile stability in the relations
between the Hungarians (represented by King Béla IV and Duke Stephen) and Bohemians, as
Carinthia was an important ally of Pfemysl Ottokar II in first phases of the War of the Babenberg
Succession.

Disagreements between Stephen and Duke Ulrich IIT escalated the following year when
Stephen, aided by the Cumans, plundered Carinthia (Annales Otakarini, MGH SS 9, 183). Béla
IV’s relations with the Cumans had been problematic up to 1254 when the king married his
older son Stephen to a daughter of one of the Cuman chieftains. Subsequently, she was baptized

The Salzburg annalist refers to a tight grip of Ulrich’s army, while emphasising the advantage of surprise.
This resulted in many casualties and injuries: ,,[...] Postmodum assumptis pluribus armatis versus civitatem
Salzburch iter arripuit, et dum Rastat venisset, dux Ulricus Karinthie eum clam a tergo cum milicia
insewuitur, volens ipsi nocere; ubi in crepusculo fuit a partibus utriusque graviter dimicatur, aliquantis ex
utraque parte vulneratis et occisis. [...].“ Annales sancti Rudberti Salisburgenses, MGH SS 9, 794.
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Elisabeth and the Cumans became relatively well-incorporated in the Hungarian army, aiding it
also in major battles in the War of the Babenberg Succession (Kressenbrunn, Réba, Diirnkurt)
(Huszti 1938, 745).

When Stephen (V) became the Duke of Styria in late 1258, Archbishop Ulrich became
doubtlessly more active. Previous period of his passivity may have been ascribed to a brief
imprisonment after Philip of Sponheim had taken him captive after the battle at Radstadt (Dopsch
et al. 1983, 440-441). Once he was released, there was an apparent coordination between his and
Stephen’s activities, especially in terms of policies related to Styrian monasteries.

One of the examples backing this thesis is a charter for the Cistercian monastery Rein from
May 26th, 1259, issued by Duke Stephen, confirming the monastery their privileges, incomes
and properties. In addition, Stephen declared the monastery being under his protection. Among
various distinctive personalities, mainly coming from the Kingdom of Hungary, Archbishop
Ulrich was one of the guarantors of this legal act (ReinOCist, f. Urkunden, sign. AUR-AIII/41).
An initial impulse had actually come from Pope Alexander IV as early as November 1258; he
appealed to Béla IV to put an end to exploitation of monasteries by lay nobles and ministeriales. He
also specified the meaning of this exploitation by some examples: e. g. when monks were forced
to participate in castle constructions and destruction or other illegal practices (ReinOCist, f.
Urkunden, sign. AUR-AIII/38). In early May 1259, Archbishop Ulrich himself pledged to protect
this monastery (ReinOCist, f. Urkunden, sign. AUR-AIII/40).

From this time onwards, Ulrich appeared as a witness to several charters issued by the
Hungarian lords of Styria.'* Once the Hungarians were pushed out of the Austrian lands for good
and defeated at Kressenbrunn in summer 1260, Ulrich remained active, but naturally, no longer in
any coordination with the Hungarians: or at least, the sources do not reveal such information. In
the first half of 1260, when Duke Stephen’s government was collapsing definitely, he issued several
charters in favour of the Order of Teutonic Knights (DOZA, f. Urkunden, sign. 551), Chapter of
Seckau (Zahn 1903, 381-382, n. 288), or the already mentioned Rein monastery (ReinOCist, f.
Urkunden, sign. AUR-AIII/47).

Once the Hungarian army had been defeated at Kressenbrun in summer 1260, the Hungarians
no longer intervened in Styrian matters. Thus Archbishop Ulrich also lost any kind of support
from their side. His fight against Philip of Sponheim continued; however, none of them turned
out to be able to achieve general recognition or solidify their position in some decisive manner.

Conclusion

The activities of Ulrich, Bishop of Seckau, significantly influenced the political situation in
Central Europe at the times of Hungarian rule over the Duchy of Styria (1254 - 1260). Diplomatic
sources preserved and stored in archives of Austrian and namely Styrian ecclesiastical institutions
enabled to document and describe Ulrich’s political activities. During this period, Ulrich mostly
coordinated his policies with the representatives of the Hungarian administration in Styria.
Apart from his active political involvement, the research aimed to document his economic
activities, namely those related to the properties of the Seckau bishopric in the late 1250s, when
Styrian monasteries and Chapter of Seckau were granted new properties. His involvement in the
conflict over the Salzburg archbishopric (1246 — 1266) and his fight against Philip of Sponheim,

2 For example, in one of the rulings of the Styrian diet from mid-1259 (Zahn 1903, 364-365, n. 274); or
rulings for the monastery in Judenburg (Zahn 1903, 366, n. 275); in Spital am Semmering (Zahn 1903,
363-364, 273) and others.
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Archbishop-elect of Salzburg and brother of Ulrich III, Duke of Carinthia and Margrave of Kranj,
is of particular importance. Once the Hungarian administration in Styria collapsed at the end of
the 1250s, the sources do not provide any accounts on contacts between Bishop Ulrich and the
Hungarians.
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Abstract: HROMJAK, Luboslav. Reflection of the Slovak Political Environment in the Political
and Ecclesiastical Visions of Bishop Jozef Juraj Strossmayer. On the Origins of Catholic Slavism.
The world historiography has so far paid attention to the well-known phenomena of Pan-
Slavism and Austro-Slavism in connection with the unification process of Slavic nations. The
author of this scholarly study defines the fundamental aims of each term and then points
out the significant influence of the Slovak intelligentsia of the 19th century, standing in the
origins not only of Pan-Slavism (Jan Kolldr), but also of Catholic Slavism (Stefan Moyses),
which were significantly followed and promoted in European society by the Croatian Bishop
Jozef Juraj Strossmayer. The author describes the beginnings of Strossmayer’s collaboration
with both Kollar and Moyses, as well as his change of attitude from Pan-Slavism through
Austro-Slavism to Catholic Slavism, in which Moyses and Strossmayer played a decisive role.
The study emphasizes the connection between the Slovak and Croatian national movements,
which proves to be indicative for a better understanding of Slovak history, especially in the
second half of the 19th century as well as in the first half of the 20th century. In the conclusion
of the study, the author emphasizes the significance of the millennial celebrations of the
arrival of Sts. Cyril and Methodius in Great Moravia, which were the beginning of the public
manifestation of Catholic Slavism in the Habsburg Monarchy.

Keywords: Pan-Slavism, Austro-Slavism, Catholic Slavism, Cyril and Methodius cult, national
movement of Slovaks and Croats, Moyses, Strossmayer

Uvod

Velkd franctzska revolucia, ktora vyznamnym spdsobom ovplyvnila politicko-spolocensko-
-nabozensku situdciu v Eurépe v 19. storoci, nastolila v Eurépe novui éru narodov. Myslienka
ndrodného zjednotenia Francuzov, ako aj koncept prevzatia politickej moci z ruk monarchu
do ruk ndroda znacne podnietila tsilie ostatnych eurépskych narodov o narodnu a politickd jed-
notu. Ani slovanskému prostrediu, pozna¢enému $tatnou, politickou, narodnou i ndbozenskou

1

Vedecka $tadia bola podporend grantovym programom KEGA ¢. 011KU-4/2023 s nazvom Socidlna prd-
ca zalozend na mordlnych hodnotdch - inovdcia Studijného programu.
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rozdrobenostou, zjednocovaci proces nebol cudzi. Svetova historiografia pozna pre slovanské
politické hnutie druhej polovice 19. storocia usilujice sa o politické zjednotenie slovanskych
narodov dva historické fenomény, a to panslavizmus a austroslavizmus. Systematicky historicky
vyskum vo Vatikanskych archivoch, ktory sme realizovali v rokoch 2004 - 2007, vSak odhalil
dosial neznamy politicky a cirkevny zastoj Svitej stolice v slovanskej otazke, ktory mozno oznacit
terminom katolicky slavizmus (Hromjak 2010).

Pod pojmom panslavizmus rozumieme politické, narodné a kultirne usilie rozdrobenych slo-
vanskych narodov o ich narodné a politické zjednotenie pod zastitou carskeho Ruska. Za ideového
tvorcu tohto smeru mozno povazovat slovenského evanjelického pastora a spisovatela Jana Kolldra
(1793 - 1852), rodaka z Mosoviec, ktory debutoval basnickou zbierkou Sldvy dcera (1824). Tato
tedriu o slovanskej vzdjomnosti rozpracoval vo svojom najvyznamnej$om filozofickom diele
O literdrnej vzdjemnosti mezi kmeny a ndfecimi slavskymi (1836). Uvedené dielo vyslo v rozsi-
renej nemeckej mutécii v roku 1837 v Lipsku pod ndzvom Uber die literarische Wechselseitigkeit
zwischen den verschieden Stimmen und Mundarten der slawischen Nation (Kollar 1837) a bolo
prelozené do viacerych slovanskych reci. Jeho vizia o Slovanoch sa opierala o filozoficky zaklad
nemeckého filozofa a filoldga Johanna Gottfrieda Herdera (1744 - 1803), ktory vo svojich dielach
pripisoval osobitnu civiliza¢nt misiu slovanskym narodom pre Eurdpu a predpovedal im priazni-
v budicnost (Durica 2006, 6088-6089; Pichler 1998, 47; Varossova 1957, 124-169; Kirschbaum
1966; Abramowicz et al. 1978, 626), kym Madarom negativnu (Barany 1968, 19). Herder zohral
celkovo rozhodujtcu ulohu pri vytvarani ideového zékladu pre intelektudlne elity slovanskych
narodov v strednej a vychodnej Eurdpe, pri¢om jeho vizie budicnosti jednotlivych eurdpskych
narodov v tomto geopolitickom priestore vychddzali z dobovych koncepcii, v ktorych pojmy typu
$tat, lud, narod nadobudali vyrazny ideologicky rozmer spajanim svetondzoru o budicnosti naro-
dov a civilizacii s filozofiou dejin (Barnard 1965, 17).

Jan Kollar, ktory sa este pocas svojich $tudii v Jene dostal do kontaktu s intelektudlnymi kruh-
mi Weimaru, vo svojich dielach reflektoval na dobovii nemecku filozofiu, a to predovsetkym
na filozofiu Johanna Gottfrieda Herdera, Georga Wilhelma Fridricha Hegela a Immanuela Kanta.
Odmietol ¢isty intelektualizmus a v zhode s dobovymi filozofickymi prudmi Eurdpy zastaval
postoje, ktoré viedli k zavedeniu filozofickych intelektualnych teérii do praxe s cielom rozvoja
jednotlivych narodov, ako aj celého Tudstva (Mdhrik et al. 2020, 43-52; Kondrla et al. 2022, 19-30;
Akimjak - Hlad - Datelinka 2022, 47-54). Podla neho nérody st formou, prostrednictvom ktorej
ludstvo realizuje svoj vyvoj smerujuci k intelektudlnemu a moralnemu rozvoju (Krupa 2022a, 81-
103; Murgas et al. 2022, 17-36; Kobylarek — Madej - Roubalova 2022, 7-16; Akimjak — Rackova
2018, 29-38, Majda 2018, 93-104). Rozvoj jednotlivych narodov nie je podla Kolldra automatic-
ky ani fatalisticky, ale predpoklada vedomé zapojenie sa ludského faktora do procesu formécie
modernych eurdpskych narodov. Podiel tak jednotlivcov, ako aj spolo¢nosti na rozvoji ludstva
je podla Kollara moralnym imperativom (Lojan 2018, 84-92). V zhode so svojim ué¢enim dospel
k zaveru, ze ak Slovania maju zohrat Herderom predpokladant misiu v rozvoji eur6pske;j civiliza-
cie, je nevyhnuté, aby sa intelektudlne elity aktivne zapojili do procesu zjednotenia vsetkych slo-
vanskych etnik a do vytvorenia jedného velkého slovanského naroda, ktory len takto bude vediet
konkurovat nemeckému narodu.

Kollér si bol vedomy, Ze zjednotenim Slovanov bude slovansky narod predstavovat numericky
najsilnej$i narod Eurdpy. V ramci tejto vizie o jedinom slovanskom narode vypracoval na lin-
gvistickom zéklade vlastna vedecku tedriu o existencii kmenov tohto naroda, v ramci ktorych aj
napriek jeho slovenskému pévodu Slovaci vzhladom na podobnost jazyka patria do spolo¢ného
kmeia slovanského naroda spolu s Cechmi, kym Chorvati, Srbi a Slovinci podIa Kollra predsta-
vuju jeden ilyrsky, resp. juhoslovansky kmen slovanského néroda.
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Realizaciu jednotného slovanského naroda postavil na dvoch zakladnych pilieroch: na po-
¢iatoénom usili o zjednotenie najprv jednotlivych slovanskych kmenov a naslednom pestovani
vedomia slovanskej vzdjomnosti, ktoré malo prostrednictvom vzdjomnej pomoci napomahat
presadzovanie narodnych poziadaviek jednotlivych slovanskych narodov. V tychto dvoch zé-
meroch videl Kollar nastroj na dosiahnutie ur¢eného ciela sformovat jediny slovansky narod.
Kollara, ktory sa filozoficky a jazykovedne venoval Slovanom, mozno povazovat za zakladatela
slavistiky, ktort od roku 1849 prednasal vobec ako prvy profesor slavistiky na svete na univerzite
vo Viedni (Durica 2006, 6088). Medzi jeho hlavnych stipencov v slovenskom, prevazne evanjelic-
kom prostredi, patril vzdelanec Jozef Safarik (1795 - 1861), ktory nadviazal na Kollara vo svojom
hlavnom diele Geschichte der slawischen Sprache und Literatur nach allen Mundarten, v ktorom
ale poprel existenciu spolo¢ného kmena Cechov a Slovakov a deklaroval samostatny slovensky
nérod (Safarik 1826), a najvyznamnejs{ predstavitel slovenskej slachty Ludovit Star (1815-1856),
ktory v roku 1844 kodifikoval moderny spisovny slovensky jazyk. Kodifikaciu spisovného jazyka
vnimal ako manifestaciu ,,ducha ndroda“ (Pichler 1998, 49; Kruzliak 1965, 129-130; Sutherland
1985, 109). S dovolenim cisara Frantiska Jozefa publikoval v roku 1845 dielo Das neunzehnte
Jahrhundert und der Magyarizmus (Star 1845). V fiom informoval eurépsku verejnost o ndrod-
nom a politickom ttlaku Slovakov (Visco 2000, 145). Stdr svoje vizie o politickom a ndrodnom
vyvoji Slovanov, ktoré opieral o Hegelovsku dialektiku a idealizmus, o Herderov koncept zavisenia
dejinného vyvoja nie v dejinach Nemcov, ale Slovanov a o Kollarovu ideu slovanskej vzajomnosti,
obohatenti o schopnosti Slovanov humanizovat svet, vyjadril vo svojom diele Das Slawenthum
und Welt der Zukunft, ktory pre zakaz zo strany cisara publikoval v ruskej verzii v roku 1867
v Moskve (Star 1867; Star 1931).2 Stur patril medzi zostavovatelov Slovenského prosbopisu a Elenov
delegacie, ktora cisarovi Frantiskovi Jozefovi v marci 1849 predlozila poziadavku na od¢lenenie
Slovenska z Uhorska, vytvorenie samospravnej slovenskej korunnej krajiny, priamo podriadenej
centralnym §tatnym organom vo Viedni.

V tejto iniciative podporili slovenskych vlastencov chorvatski politici na ¢ele s banom Jela¢i¢om
a srbskym kniezatom Obrenovicom (Matov¢ik 1992, 534). V ¢eskom intelektualnom prostredi
nadviazal na Jana Kollara Josef Jungmann a Josef Dobrovsky. Idey Jana Kolldra zasiahli aj chorvat-
ske intelektudlne kruhy, spomedzi ktorych udrziaval zivy kontakt s Janom Kolldrom predovset-
kym Ljudevit Gaj, zakladatel illirizmu, a tiez chorvatsky katolicky biskup Josip Juraj Strossmayer,
narodeny v roku 1815, teda v tom istom roku ako Ludovit Star (Suljak 2006, 33; Cepeli¢ — Pavié
1900-1904, 30). O vyzname a vplyve Jana Kollara na myslenie Josipa Juraja Strossmayera sved-
¢i fakt, Ze pocas svojich filozofickych a teologickych $tudii v centralnom semindri v Budapesti
(1833 - 1838) navstivil spolu so svojimi spoluziakmi v roku 1835 Jana Kollara (Usak 1978, 109),
ktory v tom ¢ase posobil ako evanjelicky pastor medzi slovenskymi evanjelikmi v Budapesti, kde
sa sformovalo jedno z najdoleZitejsich centier slovenského narodného, politického a kultirneho
zivota. Strossmayer udrziaval kultirne kontakty s Janom Kollarom aj v 40. rokoch 19. storocia
pocas svojich $tudii vo Viedni. Kvdli nim sa Strossmayer stal presved¢enym stipencom Kollarovej
myslienky slovanskej vzajomnosti (Judak - Sedldk 2006a, 79-80). Takto Strossmayer predniesol
obhajobu slovanskych ndrodov na zhromazdeni ri$skej rady 21. juna 1860 potom, ¢o grof Juraj
Majlath vyhlasil vSetkych obyvatelov Uhorska za Madarov, spochybnujtc ich nemecky, sloven-
sky alebo rumunsky povod, a madar¢inu za jediny $tatny jazyk Uhorska. Biskup Strossmayer
nielenze obranioval osobitnym spésobom Slovakov v Uhorsku a opravnenost pouzivania sloven-
ského jazyka na tradoch, ale zastal sa prava Slovakov na vlastny narodny Zivot a jeho pravne

2V povodnej nemeckej verzii vyslo toto dielo az v roku 1931, v slovenéine az v roku 1941 pod nazvom

Slovanstvo a svet budiicnosti.
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ukotvenie v zakonodarstve Uhorska v ramci domdhania sa zrovnopravnenia vsetkych Slovanov
v Uhorsku (Polla 1970, 18).

Strossmayerov prejav na ri§skom sneme vyvolal silnt odozvu v slovenskom prostredi. Slovéci
na ¢ele s Andrejom Radlinskym, FrantiSkom Vitazoslavom Sasinkom a Janom Palarikom zaslali
prave biskupovi Strossmayerovi dakovny list 15. augusta 1860, ktory podpisalo 70 vyznamnych
slovenskych knazov, ucitelov, pravnikov a priemyselnikov. V tomto liste, uverejnenom v ¢asopise
Tatran, nazvali Strossmayera ,,Zastupitelom a Obrancom naroda nasho slovenského* (Podakovacia
adresa 1861, 226-227).° Slovensky uvedomeld inteligencia ziadala v uvedenom liste od biskupa
Strossmayera, aby sa nadalej zastaval prav Slovakov, spomedzi ktorych uviedli: 1. zavedenie slo-
venskych ucebnic do zakladnych $kol; 2. zavedenie slovenského vyucovacieho jazyka na siedmich
slovenskych gymnazidch, realkach a preparandiach (ucitelskych tstavoch); 3. zriadenie slovenske;j
pravnickej akadémie; 4. zalozenie slovenského literarneho spolku; 5. zavedenie slovenskej reci
na zhromazdeniach slovenskych obci, miest a stolic; 6. preklady $tatnych zékonov nie do ces-
kého, ale do slovenského jazyka; 7. zaloZenie samostatnych slovenskych novin. Cisar Frantisek
Jozef vyhovel tejto ziadosti prednesenej Strossmayerom a v 23 zupach Uhorska skuto¢ne dovolil
v tradnom styku popri nemcine a madaréine pouzivat aj slovencinu, no po obnoveni uhorského
parlamentu v roku 1861 sa medzi jeho poslancov nedostal ani len jediny Slovak, ¢o malo vézne
dosledky na narodny zivot Slovakov, kedZe v uhorskom parlamente sa ¢oraz viac presadzovala
madarizacia nemadarskych ndrodov Uhorska, Slovdkov nevynimajtc (Juddk — Sedlak 2006a, 82;
Podrimavsky 1992, 283).

Jediny riadne zvoleny poslanec uhorského parlamentu Adolf Dobriansky, ktory kandidoval
za obvod Makovica v Sarisskej zupe, sice ziskal post v parlamente, ale kratko na to bol z uhorského
parlamentu vyluceny len preto, Ze sa vyhlasoval za Slovana. Na konanie uhorského parlamentu sa
stazoval biskupovi Strossmayerovi jeho blizky spolupracovnik a vodca Slovakov banskobystricky
biskup Stefan Moyzes a ziadal ho, aby svojim vplyvom presadil rovnopravnost vietkych narodov
Uhorska (Juddk - Sedlak 2006a, 82-83). Strossmayer Moyzesovi vyhovel. V tomto duchu zostavil
re¢ na risskej rade 21. juna 1860, na ktord reagovalo také velké mnozstvo Slovakov, Ze biskup
Strossmayer sa napokon rozhodol odpovedat na tieto podnety verejnym listom z 30. oktobra 1860,
zverejnenym vyznamnym slovenskym narodovcom a katolickym kiiazom Andrejom Radlinskym
v Casopise Priatel skoly a literatiiry. Biskup Strossmayer v nom podotkol, Ze to bola jeho povin-
nost, pretoze sam vnimal evidentnu krivdu vladnych kruhov a uhorskych tradov voci Slovakom
v Uhorsku. V tomto liste sice v zmysle podpory Kolldrovho panslavizmu zazlieval Slovakom ja-
zykovi rozluku s Cechmi, no zéroven pontikol konkrétne navrhy, ako by sa mali Slovaci presadit
na vplyvnych miestach rie. Taktiez prisltbil, Ze sa bude nadalej zasadzovat za prirodzené prava
a spravodlivé tuzby slovenského néroda (Polla 1970, 26-27).

Strossmayer skuto¢ne podporoval véetky vyznamné narodné, vedecké, kulturne a cirkevné cie-
le Slovakov. Sumou 1000 zlatych pomohol najvyznamnejsej organizacii Slovakov Matici slovenske;
a v liste z 12. februdra 1863 sa vyhlasil za jedného z najhorlivejsich privrzencov a podporovatelov
tejto institdcie (Novinky 1863, 3; Hurban Vajansky 1970, 2; Usak 1978, 109). Biskup Strossmayer
podporil aj vystavbu Narodného domu v Turc¢ianskom svitom Martine, na ktory venoval 100
zlatych (SNK; ALU, 138K12). Na podporu studujicej slovenskej mladeze stanovil sumu 50 zlatych
ako tzv. Culenovské stipendium, pomenované po zosnulom slovenskom ucitelovi a ndrodovcovi
Martinovi Culenovi. Finanéne dotoval aj rozvoj slovenskej literatury a aktivity slovenského aka-
demického spolku Tatran vo Viedni (Judak — Sedlak 2006b, 125). Udrziaval ¢uly kontakt so vset-
kymi vyznamnymi slovenskymi ndrodovcami, ako Stefanom Moyzesom, Svetozdrom Hurbanom

> Tento list sa nachadza aj v Archive biskupstva v Dakove BA Dakovo, List Slovakov z Pest-Budina z 15. au-
gusta 1860.

| 68 | ese KONSTANTINOVE LISTY 16/1 (2023), pp. 65 - 77



ODRAZ SLOVENSKEHO POLITICKEHO PROSTREDIA V POLITICKYCH A CIRKEVNYCH VIiZIACH BISKUPA
JOZEFA JURAJA STROSSMAYERA. K POCIATKOM KATOLICKEHO SLAVIZMU

Vajanskym, MataSom Dulom, Ferkom Sasinkom, Janom Paldrikom, Andrejom Radlinskym,
Stefanom Hyrosom, Michalom Chrastekom, Jozefom Karolom Viktorinom, Jdnom Izakom, his-
torikom Teodorom Ortvayom (SNK, ALU, M90C22, M23L70) a tiez so slovenskym poslancom
Janom Bobulom. Bobulovmu synovi Janovi bol dokonca aj krstnym otcom a Bobulovcov aj osob-
ne navstevoval v Budapesti (Juddk - Sedldk 2006b, 124).

Okrem podpory slovanskej vzajomnosti Josip Juraj Strossmayer do vzniku katolickeho sla-
vizmu podporoval aj Kollirovu myslienku panslavizmu politickej jednoty slovanskych narodov
pod zastitou Ruska a narodnej jednoty vsetkych Slovanov. Neskor presiel do platformy austrosla-
vizmu, ¢o je mozné vnimat v liste Viktorinovi z 18. méja 1860. V nnom Strossmayer vyjadril svoju
prislusnost k jedinému slovanskému narodu nasledovne: ,,Ja som vrucny priatel svojej slovanskej
materinskej re¢i a svojho ndroda, a presved¢eny som, Ze blizsia vzajemnost pod dvojhlavym or-
lom rakuskym zZijucich Slovanov jich spolo¢na potreba jest. Vietko, ¢o je spdsobnd tento oba-
plny svizok stuzit, rdd podporujem. So zvlastnym zalibenim pozorujem tikazy pohyblivejsieho
narodnieho Zivota v najneprajnejSich pomeroch mocnarstva nasho Zijiacich Severoslovanov*
(K Oslave Jeho Excellencie [...] 1860, 61-63). Pod Severoslovanmi v koncepcii panslavizmu vni-
mal Slovakov. Panslavizmus mal i nadalej silné zdzemie v protestantskom i ortodoxnom prostredj,
menej vSak v katolickom prostredi, zvlast v slovenskom katolickom prostredi. Jednou z pri¢in
odmietania panslavizmu v katolickom prostredi bola obava z oslabenia katolicizmu zapadnych
Slovanov z dovodu numerickej prevahy pravoslavnych vychodnych Slovanov. V katolickom pro-
stredi sa tak ujal viac austroslavizmus. Preto sa nemozno divit, Ze aj ked Strossmayer spociatku
stal na platforme panslavizmu, postupne presiel na platformu austroslavizmu a neskor sa myslien-
kovo nasiel v katolickom slavizme, ktory mal svoje pociatky v slovenskom katolickom prostredi.
V tomto zmysle priatelstvo Moyzesa so Strossmayerom vyrazne ovplyvnilo priklon Strossmayera
ku katolickemu slavizmu.

Pod pojmom austroslavizmus rozumieme usilie o politickd a kultdrnu jednotu Slovanov Zi-
jucich na tzemi habsburskej monarchie, zaloZenej na posilneni samosprav a zriadeni narodnych
parlamentov az po federalizaciu monarchie bez narusenia jednoty krajiny a bez snahy o vytvore-
nie vlastnych narodnych $tatov Slovanov. Medzi hlavnych predstavitelov patria zo slovenského
prostredia katolicky kiaz a myslitel eurépskeho vyznamu Jan Paldarik, banskobystricky biskup
Stefan Moyzes, Andrej Kmet, ale aj slovensky evanjelik Pavol Jozef Safarik, ktory svoj silny austro-
slavizmus vyjadril slovami ,,genericum musi byt pre Slovanov Raktsko a specificum Slovak, Cech,
Chorvit...“ (Abramowicz 1980, 37; Durica 1981, 71-73; Novotny 1970, 544-564; Stoklaskova 1999,
307-308). Z ceského prostredia bol hlavnym predstavitelom austroslavizmu FrantiSek Palacky,
znamy svojim vyrokom , Ak by aj Rakusko neexistovalo, museli by sme si ho vytvorit“ (Kann
1964, 172; Mésaros 2000, 21-22), a z chorvatskeho prostredia zahrebsky arcibiskup Juraj Haulik
a neskor aj biskup Josip Juraj Strossmayer. Na tejto platforme existoval neskor aj tzv. belvedersky
kruh, ktory sa vyformoval okolo naslednika trénu Frantiska Ferdinanda d’Este, ktory v snahe
o zachovanie celistvosti monarchie presadzoval nevyhnutnut federalizaciu krajiny. Na tato tému
bolo uz vypublikovanych mnozstvo vedeckych i odbornych historickych $tadii.

Omnoho potrebnejsie je vSak pozastavit sa pri uz zmienenej spolupréci a vyraznom ideovom
ovplyviovani Strossmayera zo strany slovenského katolickeho biskupa Stefana Moyzesa (1797-
1869). Prave tento tandem Moyzes a Strossmayer tvoril zakladnd bazu na zrod doposial este vo ve-
deckych kruhoch stéle malo znameho historického fenoménu katolickeho slavizmu. Pociatky tejto
spoluprace, ktora nebola nahodnd, je mozné pozorovat uz v prvej polovici 19. storocia. Stefan
Moyzes nebol chorvatskemu narodnému pohybu cudzi a svoje aktivity vyvijal v centre tohto
hnutia v Zahrebe. Moyzes totiz v rokoch 1829 - 1847 pdsobil ako profesor filozofie a gréctiny
na Krélovskej akadémii v Zahrebe a rokoch 1847 - 1850 ako kanonik zahrebskej kapituly a rek-
tor semindra v Zahrebe, kde posobil ako zahrebsky arcibiskup, a neskorsi kardinal Juraj Haulik,
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rodak z Trnavy, ktory nadviazal na pracu svojho predchodcu Alexandra Rudnaya, slovenského
vlastenca a ostrihomského arcibiskupa (Lacko 2011, 161-166; Prikryl 2000, 462).* Z uvedeného
vyplyva, ze spoluprica predstavitela slovenského narodného pohybu s chorvatskym prostredim
nebola vynimo¢nd a bolo by potrebné v budiicnosti tento rozmer viac preskiimat a rozvinat. Linia
historického vyskumu v sledovani spoluprace medzi slovenskym a chorvatskym prostredim je
z hladiska pochopenia slovenskych dejin 19. storocia a scasti aj 20. storoc¢ia podla nasej mienky
kltcova vzhladom na podobnost narodnych aspiracii a konfesionalne zloZenie krajiny i vzhladom
na zapojenia sa do narodného pohybu v kontexte uhorskej politiky.

Spolupraca medzi Stefanom Moyzesom a Josipom Jurajom Strossmayerom viak mala najvy-
raznej$i dopad tak na slovenské, ako aj chorvatske prostredie, kedZe mala za nasledok ideovy
pociatok katolickeho slavizmu, ale aj celkovej spoluprace medzi slovenskym a chorvatskym na-
rodnym hnutim (Judak - Sedlak 2006a, 79-80). Obaja boli menovani za biskupov po revolucii
1848 - 1849, teda v Case ustupkov viedenského dvora voci poziadavkam nemadarskych narodov
Uhorska. Takisto mali tizke kontakty s cisarskym dvorom a politickou elitou cisarstva, v ramci
ktorej vynikal chorvatsky ban Josip Jelaci¢, ktory sa v oboch pripadoch pri¢inil o ich menova-
nie za biskupov. Takto bol 18. novembra 1849 Josip Juraj Strossmayer menovany za bosniansko-
-sriemskeho biskupa v Djakove. Toto menovanie potvrdil aj papez Pius IX. 20. mja 1850 (Suljak
2006, 34). Vzhladom na predchddzajicu spolupracu Moyzesa a Strossmayera, vdaka ktorej sa
Strossmayer stal v slovenskych katolickych kruhoch zndmym, slovenské prostredie privitalo
menovanie Josipa Strossmayera s velkym nad$enim. Toto menovanie malo pozitivny ohlas tak
v dobovej tlaci, ako aj u slovenskych biskupov: kosického biskupa Jozefa Kunszta a roznavského
biskupa Juraja Schoppera, ktorym biskup Strossmayer poslal svoj prihovor pri prileZitosti svojej
instaldcie v Dakove 29. septembra 1850 (AAC, 1668/1850; Judak - Sedlak 2006a, 80; Rizner 1933,
183; Hlav4¢ 1994, 71-72). Stefan Moyzes, ktorého na post banskobystrického biskupa podporoval
aj osobne Josip Juraj Strossmayer (Usdk 1978, 109) a zahrebsky biskup slovenského povodu Juraj
Haulik, bol menovany za biskupa Banskobystrickej diecézy 30. augusta 1850. Menovanie potvrdil
papez Pius IX. 18. februdra 1851 (Lacko 2011, 161).

Ziskanim biskupskych postov sa posilnilo postavenie Moyzesa a Strossmayera, ¢im vznikli
priaznivé podmienky na vznik katolickeho slavizmu, ktorého ideovym tvorcom bol pravdepo-
dobne Stefan Moyzes. Strossmayer totiz este dlhodobejsie inklinoval ku Kollérovym myslienkam

*  Juraj Haulik sa narodil 20. aprila 1788 v Trnave. Teologické studid absolvoval v Ostrihome,
Trnave a vo Viedni. Knazsku vysviacku prijal v roku 1819. Posobil najprv ako kaplan v Komarne a Pesti,
neskor na ostrihomskom vikariate v Trnave ako archivar, notar a tajomnik, v roku 1820 sa stal tajom-
nikom ostrihomského arcibiskupa a slovenského narodovca Alexandra Stefana Rudnaya a v roku 1825
aj ostrihomskym kanonikom, ¢im mu Rudnay pripravil cestu na arcibiskupsky stolec v Zahrebe.
Od roku 1830 zastaval tlohu radcu uhorskej miestodrzitelskej rady v Budine, od roku 1831 bol aj rad-
com a referentom uhorskej kralovskej dvornej kancelarie vo Viedni. V roku 1831 sa stal tituldarnym
biskupom, od roku 1838 sidelnym biskupom v Zahrebe a v roku 1845 dokonca aj najvys$sim politic-
kym predstavitelom Chorvatska — chorvatskym banom. V roku 1853 bol vymenovany za vébec prvého
arcibiskupa a v roku 1856 dokonca kardindla v dejinach Chorvatska. Podporoval vyrazne chorvétske
narodné hnutie a zalozil najvyznamnejsie chorvatske instittcie. Podla vzoru prvého ucitelského ustavu
v Uhorsku v Spisskej Kapitule zalozil uéitelsky ustav v Zahrebe. Podporoval rozvoj katedier chorvatskeho
jazyka na $kolach. Zalozil vobec prvy chorvatsky katolicky ¢asopis Katolicki zagrebacki list a knizné vy-
davatelstvo Hrvatsko knjiZevo druZstvo sv. Jeronima. Jeho zasluhou vzniklo v Zéhrebe chorvétske narodné
divadlo a jeho pri¢inenim sa ako prvé divadelné predstavenie zrealizovala hra slovenského narodovca
a knaza Jana Palarika Drotdri. Mal zasluhu na tom, Ze sa rektorom semindra a zdhrebskym kanonikom
stal Stefan Moyzes, ktorému vytvoril cestu na post banskobystrického biskupa. Zomrel 11. maja 1869
v Zahrebe.
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panslavizmu a az po menovani za biskupa postupne prechddzal ¢oraz viac v kontexte lojalnos-
ti voci viedenskému cisarskemu dvoru, ktory v rdmci ius circa sacra mal pravo nominovat a aj
menovat biskupov, na koncept austroslavizmu. Moyzes uz v Zéhrebe predstavoval vyznamného
exponenta viedenského dvora a jeho cirkevnej politiky. Katolicky slavizmus je vskutku istym dru-
hom kompromisu medzi panslavizmom a austroslavizmom, pretoze neopusta koncept potreby
zjednotenia vSetkych Slovanov v duchu panslavizmu, av$ak na rozdiel od panslavizmu, ktory déva
do popredia tlohu Rusov v tomto procese, kladie vodcovski tlohu do ruak katolickych Slovanov
ststredenych predovsetkym na tizemi habsburskej riSe v duchu austroslavizmu. Dokonca pred-
pokladéa vyznamnd tlohu rakuskeho cisdra pri ziskani vychodnych Slovanov do lona Katolickej
cirkvi v obave o moznu pravoslavizaciu prevazne katolickych zapadnych a juznych Slovanov pro-
strednictvom panslavizmu.

Zakladom katolickeho slavizmu bola aplikdcia Herderovej filozofie o misii Slovanov pre Eurépu
do prevazne nabozenského kontextu, v ramci ktorého figurovalo presvedcenie stipencov katolic-
keho slavizmu v osobitné poslanie katolickych Slovanov v dejindch Eurdpy v procese zjednotenia
vychodnych Slovanov s Rimom a v obrodeni eurdpskej civilizacie. Katolicki Slovania v katolickom
slavizme predstavovali potencidlny unionisticky most medzi katolickou a pravoslavnou cirkvou.
Nabozenskym spojivom v katolickom slavizme medzi vychodnymi a zdpadnymi Slovami sa mal
stat posilneny cyrilo-metodsky® kult, v ktorom sa kladol akcent na poslusnost a odovzdanost
sv. Cyrila a Metoda Apostolskému stolcu. Katolicky slavizmus, odvoldvanim sa zasa na spolo¢-
né cyrilo-metodské duchovné a kultirne dedi¢stvo, na ktoré nadvazovali takmer vietci Slovania,
zvlast Slovaci a Chorvati, zaroven upeviioval povodne panslavistickd myslienku slovanskej vza-
jomnosti. Cyrilo-metodska misia, spdjajica kulturnu tradiciu krestanského Vychodu a Zapadu
(Kocev et al. 2017, 88-97; Hetényi - Ivani¢ 2021, 417; Hlad 2021, 176-190; Nowak 2020, 55-68),
mala v ramci unionistickych a uz aj ekumenickych snéh katolickeho slavizmu priviest vacsiu cast
Slovanov, prevazne sustredenych v ortodoxnej cirkvi, k jednote so Svitou stolicou (Cecatka 2006,
108-111).° Boli to unionistické doévody, ktoré napriek vernosti Svitej stolici viedli Josipa Juraja
Strossmayera k odmietnutiu dogmy o neomylnosti papeza naI. vatikanskom koncile (1869 - 1870),
kedZe prijatie tejto dogmy povazoval Strossmayer za vytvorenie prekazky ekumenického dialo-
gu medzi vychodnymi a zapadnymi Slovanmi (Judak - Sedlak 2006b, 127). Tento jeho uprimny
umysel vnimalo slovenské katolicke prostredie s porozumenim. Ked noviny a ¢asopisy, ktoré boli
nepriatelsky ladené voci Slovanom, zneuzili Strossmayerov postoj a publikovali nepravdivé ¢lanky
spochybnujtce jeho oddanost voci papezovi, slovenski narodovci adresovali Strossmayerovi list,
v ktorom ho ubezpecili o oddanosti a uznani jeho prace na cirkevnom poli zo strany Slovakov
a ¢lanky oznacili za ,zlomyselné utrhaniny® Pre biskupa Strossmayera tieto prejavy podpory
zo strany Slovékov zohrali délezitt tlohu (Drobné zpravy 1870, 3). Kym unionisticky ladeny pa-
pez Pius IX., pocas ktorého pontifikatu sa konal 1. vatikdnsky koncil, toto tsilie Strossmayera
nepochopil a ostro kritizoval, jeho nastupca papez Lev XIIL, ktory otvoril dialég medzi pravoslav-
nou a katolickou cirkvou v duchu neskorsieho ekumenizmu, toto Strossmayerovo usilie pochopil
a neskor sa pod jeho vplyvom aj zapojil do budovania katolickeho slavizmu. Vplyv Strossmayera
na ekumenické ponatie zblizovania Slovanov s Rimom v zmysle re$pektovania a pestovania vlast-
nych tradicii krestanského Vychodu a Zapadu vyjadril papez v epochélnej encyklike Orientalium
Dignitas z 30. novembra 1894, v ktorej vyzdvihol bohatstvo krestanského Vychodu a ktorti mozno
povazovat za Magnu chartu ekleziologického chdpania vychodnych cirkvi zo strany Katolickej
cirkvi (Esposito 1961, 463).

5

Pravopisnej podobe adjektiva cyrilo-metodsky sa venoval P. Petras (2017, 251-261).
Unionizmus bol smer, ktory sa usiloval v Katolickej cirkvi o latinizaciu pravoslavnych krestanov, kym
ekumenizmus sa usiluje o zjednotenie vychodnych a zdpadnych krestanov, respektujic vlastnu tradiciu.
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V obdobi biskupského posobenia Stefana Moyzesa a Jozefa Juraja Strossmayera sa stretava-
me s prvou vyznamnou verejnou manifestaciou katolickeho slavizmu, ktorou boli milenarne
oslavy prichodu slovanskych vierozvestov svitého Cyrila a Metoda’” na Velkit Moravu. Biskup
Strossmayer sa postavil do cela katolickeho slavizmu a patril medzi najvyznamnejsie osobnosti
Katolickej cirkvi v rakuskej risi, ktoré sa zapojili do priprav cyrilo-metodskych milenarnych oslav.
Svoju vyzvu na organizovanie osldv adresoval zahrebskému arcibiskupovi a kardindlovi Jurajovi
Haulikovi (Juddk - Sedlak 2006b, 124). Vyznam tohto milénia si uvedomoval Strossmayer o to
viac, Ze bol biskupom bosniansko-sriemskej diecézy, kde sa nachadzalo starobylé rimske biskup-
ské sidlo Sirmium (Sriemska Mitrovica), ktoré bolo po avarskych najazdoch rozvratené, ale papez
ho v ¢ase misie solinskych bratov na Morave ur¢il za arcibiskupské sidlo svatého Metoda.

Na Strossmayerovu vyzvu reagoval Andrej Radlinsky v ¢asopise Cyrill a Method uz v roku
1861, ked uverejnil Strossmayerov list a podnecoval aj slovenskych katolikov k pripravam na bli-
Ziace sa oslavy (Strossmayer 1861, 406-407). Takto bolo sucastou priprav na milenarne osla-
vy na Slovensku Memorandum slovenského ndroda z 5. — 6. jula 1861, predostreté 12. decembra
1861 vo Viedni pod vedenim biskupa Stefana Moyzesa a evanjelického superintendenta Karola
Kuzmaényho. V tomto memorande sa Slovaci domahali svojich zékladnych politickych, narodnych,
administrativnych a kultirnych prav, ako aj uznania narodného znaku a vyhlasenia svétého Cyrila
a Metoda za slovenskych narodnych patrénov (Nahalka 1961, 97-108). V ramci priprav milenarnych
oslav v roku 1863 vznikla najvyznamnejsia ndrodna a kultirna institdcia Slovakov Matica sloven-
skd, ktorej predsedom sa stal Stefan Moyzes. Slovensky evanjelik a vyznamny slovensky spisovatel
Svetozar Hurban Vajansky nazval katolickeho biskupa Stefana Moyzesa v Slovenskych ndrodnych
novindch ,priamym nasledovnikom Cyrila a Metoda, najva¢sim zjavom slovenského Zivota, najjas-
nejsou slovenskou hlavou“ (Narodnie noviny, 1897). Stefan Moyzes organizoval v roku 1863 mile-
narne oslavy prichodu sv. Cyrila a Metoda na izemie dne$ného Slovenska v slovenskych diecézach.
Centrom tychto slovenskych cyrilo-metodskych oslav malo byt sidlo najstarSej slovenskej diecézy
Nitra, zaloZenej papezom Janom VIIL v roku 880 apostolskym listom Industriae tuae. Pre vahavy
a miestami aj odmietavy postoj uhorskych biskupov pdsobiacich na uzemi Slovenska v$ak nitriansky
biskup Augustin Roskovanyi tento navrh Stefana Moyzesa odmietol, ale zalozil aspor finan¢nu za-
kladinu svétého Cyrila a Metoda (40 000 zlatych) ur¢ent na podporu chudobnych slovenskych $tu-
dentov (Vragas 1991, 80). Stefan Moyzes sa preto obratil na spisského biskupa Ladislava Zabojského,
ktory ako podporovatel slovenského narodného pohybu a bernolakovéiny tuto myslienku podporil.
Pri tejto prilezitosti vydal biskup Zabojsky osobitny pastiersky list, v ktorom vyzdvihol zasluhy svi-
tého Cyrila a Metoda pri Sireni krestanstva (Judak 2021, 14-25; Ivanic¢ 2022, 106-126; Judak — Hlad -
Datelinka 2022, 40-52; Kondrla et al. 2022, 149-159), pri rozvoji duchovného a kulttrneho Zivota
Slovakov (Strossmayer 1863; Judak — Petrikovi¢ova — Akimjak 2022, 615-630; Krupa 2022b, 160-
169; Hetényi 2019, 141-158, Lenci$ 2021, 73-85). Spolu s klérom organizoval cyrilo-metodské oslavy
po celej Spisskej diecéze v dhoch 5. - 12. jula 1863 (Kutnik-Smalov 1947, 138-155; Sedlék 2001,
200). V banskobystrickom biskupstve sa konali cyrilo-metodské oslavy jubilea pocas celého roka, ale
svoje vyvrcholenie mali 15. marca 1863. Na slavnosti 31. maja 1863 sa uskuto¢nila posviacka prvého
kostola na Slovensku zasvéiteného svitému Cyrilovi a Metodovi (Povazan 1969, 29; Bagin 1985, 23;
Kruzliak 1963, 70-72).® Hudobny skladatel Jan Levoslav Bella, ktory v tom ¢ase $tudoval za kato-
lickeho knaza v banskobystrickom seminari, zlozil pri prilezitosti milendrnych oslav $tvorhlasny
starosloviensky Otce nds. Do tychto oslav v zmysle slovensko-chorvatskej spoluprace bol zapojeny
aj hudobny velikdn slovenského pévodu Franz List, ktory skomponoval hudbu pre zbor na slova

7 Pouzivaniu privlastku svéty pred menami Cyril a Metod sa venoval P. Petras (2021, 194-208).

Banskobystrickd diecéza pricinenim Stefana Moyzesa od roku 1853 pravidelne sl4vila sviatok sv. Cyrila
a Metoda v banskobystrickom slovenskom kostole.
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srbského spisovatela Meda Pucica (tal. Orsato Pozza) Slavimo slavno Sloveni a hymnus pre organ
a muzsky zbor U slavu Sv. Ap. Cyrila a Metoda (Demko 2003, 87-88; Franz Lis(z)t, strateny syn
Slovenska 2005, 22).

Milenarne oslavy v ramci pociato¢nej podpory katolickeho slavizmu, ktory vznikol v doma-
com prostredi, mali vyznamny dopad na cirkevny a liturgicky Zivot Slovanov na tizemi rakuskej
riSe v podobe sformulovania spolo¢nej ziadosti niektorych chorvatskych, ¢eskych a slovenskych
biskupov z roku 1863 (Parravicini 2004, 34), predovsetkym biskupa Stefana Moysesa, Josipa Juraja
Strossmayera a olomouckého arcibiskupa Fridricha kardinala Fiirstenberga o spolo¢né liturgické
slavenie sviatku sv. Cyrila a Metoda na uzemi habsburskej monarchie. V tejto ziadosti im pa-
pez Pius IX. vyhovel a s platnostou od roku 1864 (ASV 1863, 130rv) bolo presunuté liturgické
slavenie sviatku svédtého Cyrila a Metoda zo 14. marca, ako to dosiahla cisdrovna Mdria Terézia
pre habsburskd ri$u od pépeza Pia VI. bulou z 21. jila 1777 (Bagin 1987, 194; Juddk — Cekovska
1996, 152), na 5. jula, ako sa domahal opat klastora Emauzy pri Prahe Pavol Horsky, odvolavajic
sa na miestnu tradiciu zachytend od roku 1592 (ASV 1863, 123rv). Banskobystricky biskup Stefan
Moyzes, velky ctitel sv. Cyrila, zomrel priamo v dent nového datumu liturgického slavenia sviat-
ku svétého Cyrila a Metoda 5. jila 1869 v milenarnom roku od smrti svitého Cyrila (Petrovsky
2000, 956).

Zaver

V tejto $tudii sme v kratkych obrysoch nacrtli pociatky katolickeho slavizmu v slovenskom pros-
tredi a jeho odli$nosti od panslavizmu a austroslavizmu. Z uvedeného je zrejmé, ako sa pociatky
tohto fenoménu zaujimavym spdsobom zrodili prave v slovenskom prostredi, ktoré uz aj v tych
¢asoch bolo vyrazne utlacané silnejucim madarskym vlastenectvom, predstavovanym vseobec-
ne ako uhorskym vlastenectvom. V ¢asoch, ked slovensky prvok v plurinacionalnej spolo¢nosti
habsburskej monarchie bol po porazke madarskej revolucie v roku 1849 podporovany viedenskym
cisérskym dvorom, slovenské katolicke elity na ¢ele so Stefanom Moyzesom vyuzili tdto politickt
situdciu velmi promptne na presadenie ndrodnych zaujmov a za velmi kratky ¢as utvrdili spojenie
s chorvétskym prostredim, v ktorom nasli podporu svojich narodnych snah. Prozretelnostnou sa
stala spolupraca Moyzesa so Strossmayerom, ¢o sa ukdzalo hlavne po rakusko-uhorskom vyrov-
nani v roku 1867. Vtedy, na rozdiel od Chorvatov, ktori si ¢iasto¢ne udrzali autondmne postavenie
v Uhorsku, sa Slovaci dostali do silného utlaku zo strany statnych organov. Strossmayer sa postavil
na ¢elo zapasu nielen o prava Chorvatov, ale zvlast po smrti Moyzesa zaujal vedice postavenie aj
v slovenskom narodnom hnuti, usilujicom sa o zrovnopravnenie Slovdkov s dominantnym ma-
darskym obyvatelstvom krajiny. Strossmayer po smrti Moyzesa napokon prevzal aj vedicu tlohu
v presadzovani katolickeho slavizmu a pre tito myslienku ziskal samotného papeza Leva XIIL,
ktorym sa katolicky slavizmus stal sucastou klti¢ovej papezskej politiky.
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Abstract: KROGMANN, Alfred - KRAMAREKOVA, Hilda - PETRIKOVICOVA, Lucia -
GREZO, Henrich - MROZ, Franciszek. Religious Routes in Slovakia. We have noticed
an uptick in the popularity of cultural routes in recent decades. They combine several
tourist attractions into one product, which is more attractive to a potential tourist than
the individual tourist elements by themselves. With its Christian foundations, Europe —
including Slovakia - has natural predispositions for pilgrimage routes. In addition to the
economic effects for a wider range of beneficiaries along the route, they bring knowledge
and peace to the tourists/pilgrims, and they have a spiritual dimension. The goals of this
article are multidimensional - identification of the relationship between cultural and
religious routes, classification of religious routes according to various criteria against the
background of the religious structure of the Slovak population, and analysis of the current
state of knowledge about eight religious routes identified on the basis of the patronages in
their name. The assessment of their condition leads to the conclusion that they have great
potential for development. Their development is mainly provided by the Church, various
grants and voluntary activities. However, experience also suggests that state support is
essential in maintaining and developing the activities of this type of sustainable tourism.

Keywords: religious structure of the population, religious routes, Slovakia

Introduction

Historical monuments and culture have always been at the center of people’s interest. Their
knowledge was an integral part of education and it made people travel already in ancient times.
This is documented e.g. by the names of Greek tourists from the 5th century before Christ carved
on the bases of Memmon’s colossi in Thebes (Goeldner — Richie 2014, 34). In the 17th century
historical monuments turned into important stopovers on the sightseeing and educational
journeys (the so-called Grand Tour of Europe) undertaken by young and wealthy Englishmen.
The Grand Tour phenomenon is considered one of the most significant landmarks in the history
of tourism, and is even considered by some researchers to be the beginning of modern tourism
(Matlovi¢ova — Klamar - Mika 2015, 81).

In recent decades, various thematic routes have gained popularity because they satisfy modern
tourists who want to experience the visited territory with all their senses (Sieczko 2017, 105).
Thematic routes are a similar response to the demand: they are focused on the authenticity of

This study was made possible thanks to the international research project “Social and Innovative
Platform on Cultural Tourism and its Potential towards Deepening Europeanisation (SPOT,
www.SPOTprojectH2020.eu)” funded by the European Commission H2020 Programme under Grant
Agreement number: 870644 and Scientific Grant Agency of the Slovak Republic VEGA project No
1/0880/21 “Transformation of the Nitra Region in Changing Socioeconomic Conditions with Special
Focus to the Effects of the COVID-19 Pandemics”.
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tourism products and their high emotional value and content (Pérez-Calderén - Ortega -

Milanés-Montero 2016, 107).

Cultural routes belong to thematic routes. A cultural route is “any route of communication,
be it land, water, or some other type, which is physically delimited and is also characterized by
having its own specific dynamic and historic functionality to serve a specific and well determined
purpose, which must fulfill the following conditions (Maak 2010, 63):

o it must arise from and reflect interactive movements of people as well as multidimensional,
continuous, and reciprocal exchanges of goods, ideas, knowledge and values between peoples,
counties, regions or continents over significant periods of time,

o it must have thereby promoted a cross-fertilization of the affected cultures in space and time,
as reflected both in their tangible and intangible heritage,

o it must have integrated into a dynamic system the historic relations and cultural properties
associated with its existence.”

The development of cultural routes has accelerated since 1987 when the European Cultural Routes
project was launched under the initiative of the Council of Europe. The primary goal of this
project is to implement some of the key cultural principles of the Council of Europe, i.e. human
rights, cultural democracy, cultural diversity and identity, dialogue, mutual exchange and mutual
enrichment across borders and centuries. The secondary goal is to support the expansion of
individual tourism and the development of tourism (Hefmanova 2017, 14). The European Cultural
Routes project was described in detail in a study published by Peterka (2016, 107-109).

Due to the strong religiosity in the European area, several cultural routes have been established
as religious or pilgrim routes. Following the example of Santiago de Compostela Pilgrim Routes,
which was recognized as the first Cultural Route of the Council of Europe in 1987, other routes
followed, with elements of religiosity and pilgrimage to a greater or lesser extent. These include e.g.
Via Francigena (1994), European Route of Jewish Heritage (2004), Saint Martin of Tours Route
(2005), VIA REGIA (2005), TRANSROMANICA (2007), European Route of Cistercian Abbeys
(2010), Route of Saint Olav Ways (2010) or Cyril and Methodius Route (2021). The emergence of
such routes as tourism products caused a natural stir among the tourists, and, as such, they also
became an object of research. This research is focused on the potential of creating new pilgrimage
routes (e.g. Mroz - Mréz - Krogmann 2019, 57; Nem¢ikova et al. 2020, 225; Horak et al. 2015,
175), economic and social benefits of pilgrimage routes (e.g. Fernandez Fernandez - Fernandez
Mendez - Riveiro 2021, 527; Hortelano — Luis — Ferndndez Sagrador 2022, 166) or the traveler
profile and motivation to travel (Gomes - Losada - Pereiro 2019, 36). Given the long pilgrimage
tradition on the St. James’s Ways and a high turn-up on these routes, e.g. with 178,912 pilgrims
in Santiago de Compostela in 2021 (Oficina de Acogida al Peregrino 2021), problems related to
overtourism (e.g. Lopez — Pazos Otén - Pifieiro Antelo 2019, 21) and loss of identity have emerged
recently. The impact of the COVID-19 pandemic on the number of pilgrims, country of origin,
motivation for the visit, or age segments, are also currently being monitored (among others, for
example, by Mroz 2021, 643).

The objectives of this paper are multidimensional: identification of the relationship between
cultural and religious routes, classification of religious routes against the background of the
religious structure of population in Slovakia, and an analysis of their current state.
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Religious routes in the context of the religious structure of Slovakia

It is commonly assumed that religious routes are primarily intended for the religious population.
However, as a product of tourism, these routes can also be used by people with a positive
relationship to the natural environment they cross, or with the cultural and historical objects that
connect the routes.

In Slovakia, the performance of state administration in the area of churches and religious
societies is ensured by the Ministry of Culture of the Slovak Republic in accordance with the
Competences Act. Churches and religious societies are respected by the Ministry as legal entities
on the “sui generis” basis, they have a recognized place in society and the Ministry cooperates
with them through partnerships without interfering in their internal affairs. There are currently
18 registered churches and religious societies operating in Slovakia (Churches and Religious
Societies 2023):

Apostolic Church in Slovakia,
Bah&1 Community in the Slovak Republic,
Fraternal Union of Baptist Churches in the Slovak Republic,
Seventh-Day Adventist Church, Slovak Association,
Brethren Church in the Slovak Republic,
Czechoslovak Hussite Church in Slovakia,
Church of Jesus Christ of Latter-Day Saints in the Slovak Republic,
Evangelical Church of the Augsburg Confession in Slovakia,
Evangelical Methodist Church, Slovak District,
. Greek Catholic Church in Slovakia,
. Christian Congregations in Slovakia,
. The Religious Society of Jehovah’s Witnesses in the Slovak Republic,
. New Apostolic Church in the Slovak Republic,
14. Orthodox Church in Slovakia,
15. Reformed Christian Church in Slovakia,
16. Roman Catholic Church in the Slovak Republic,
17. Old Roman Catholic Church in Slovakia,
18. Central Union of Jewish Religious Communities in the Slovak Republic.

WO NU R WD
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According to the latest Population and Housing Census of January 1, 2021, Slovakia has
5,449,270 inhabitants (Inhabitants by Religion in the Slovak Republic as of January 1. 2021). Of
these 3,799,331 inhabitants (69.72%) have a religious afhiliation, 1,296,142 inhabitants (23.79%)
do not have a religious affiliation, and 353,797 inhabitants (6.49%) have an unknown religious
afhiliation.
In terms of the structure of population according to religion, the situation is as follows:
o Roman Catholic Church in the Slovak Republic (Roman Catholic confession) - 3,038,511
inhabitants (55.76%),
 Evangelical Church of the Augsburg Confession in Slovakia (Lutheran confession) - 286,907
inhabitants (5.27%),
o Greek Catholic Church in Slovakia (Greek Catholic confession) — 218,235 inhabitants (4%),
o Reformed Christian Church in Slovakia (Calvinist confession) — 85,271 inhabitants (1.56%).
o Orthodox Church in Slovakia (Orthodox confession) - 50,677 inhabitants (0.93%),
« Religious Society Jehovah’s Witnesses in the Slovak Republic - 16,416 inhabitants (0.3%),
o Others - 457,111 inhabitants (8.39 %),
« Without religious affiliation - 1,296,142 inhabitants (23.79%).
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When comparing the results of the 2011 and 2021 census, we noted a general decrease in the
number of believers (from 4,100,237 inhabitants - 75.97% to 3,799,331 inhabitants - 69.72%),
increase in the population without a confession (from 725,362 - 13, 44% to 1,296,142 - 23.79%),
decrease in the population in the “Unknown” category (from 571,437 - 10.59% to 353,797 - 6.49%)
and increase in the number of inhabitants from 5,397,036 to 5,449,270 (Believers according to the
Population and Housing Census in Slovakia).

Of the total number of 18 registered churches and religious societies in Slovakia, religious
routes or pilgrimages concern the following three:
o Roman Catholic Church in the Slovak Republic,
o Greek Catholic Church in Slovakia,
o Orthodox Church in Slovakia.

In relation to the Central Union of Jewish Religious Communities in the Slovak Republic, we note
that the most important monuments of Jewish culture are promoted by the Slovak Route of Jewish
Cultural Heritage (2023), and therefore we do not address them in this article. Slovakia has no
representation in the European Route of Jewish Heritage certified in 2004.

Classification and characteristics of religious routes in Slovakia

Religious routes can be classified in different ways, e.g. according to:

o patronage/saint in its name, as it combines the most important monuments associated with
the relevant saint - e.g. St. Cyril and Methodius, St. James, St. Mary, St. Elizabeth, St. Martin,
St. Barbara,

o importance - certified by Europe, with Slovakia as member in the network (Cyril and
Methodius Route, St. Martin of Tours), and others,

« space - international, national, regional, local,

« method of completion - on foot, by bicycle, by motorbike, by car,

o type/scale - linear, point.

We have currently identified eight religious routes in Slovakia (Fig.1) based on the patronages in
their name.

Barbora Route

The project of this route is institutionally covered by the civic association Terra Montanae, which
was founded on March 19, 2014 in Kremnica (Gregorova 2014, 38). The Barbora Route was created
by connecting the former mining towns in Central Slovakia. St. Barbara, the patron saint of miners,
is the unifying symbol of the project. The Barbora Route is a tourist, pilgrimage and discovery route
that connects the mining monuments and a number of other interesting places in Central Slovakia.
The visitors can take it on foot or by bicycle. The route is strategically divided into sections between
the individual villages. The pilgrimage route is 186.2 km long, it starts and ends in Banska Bystrica,
and it can be completed in 9 days. It is divided into 9 stages and at the end of each stage there is
a possibility for an overnight stay. The longer and shorter stages alternate regularly. There are 29
symbolic stopovers on the Barbora Route - these places are significant in terms of mining, history,
nature, religion, culture and engineering (Barbora Route 2023).

The website is regularly updated, it contains detailed information on all stages of the route
(length, difficulty, altitude, accommodation and food), as well as a map with the marking of the
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route and locations. A calendar of events is also included. The website also has e-mail and phone
contact data and a satisfaction questionnaire. Information about the route can also be found on
Facebook, Instagram and YouTube.

Souvenirs from the Barbora Route include a bedecker, pilgrim’s passport with stamps, Barbora
Route badge, certificate of completion and commemorative medal, which can be obtained at the
designated places along the route.

Way of St. Elizabeth

The Way of St. Elizabeth is the result of a cross-border cooperation program between Hungary and
Slovakia in 2007-2013. St. Elizabeth of Hungary is the patron saint of beggars, widows and orphans,
the sick, persecuted, needy and others (Biographies of Saints 2023). She was born in Bratislava or
Sarospatak. The route that connects the city of Sarospatak in Hungary (in addition to Bratislava,
Sérospatak is her other possible birthplace) and Kosice in Slovakia (with the largest sacred building
in Slovakia, St. Elizabeth’s Cathedral in Kosice, which is dedicated to her), it has 13 stages and
alength of 120 km. The individual stages of the route are 12 to 15 km long. The Way of St. Elizabeth
can be taken on foot (the whole pilgrimage takes about 5 days), by bicycle or by car.

The official website of the Way of St. Elizabeth (2023a) is in Hungarian. The website of the Way
of St. Elizabeth (2023b), which was last updated in 2022, is marked as a partner site with relative
information independence. Only this website has e-mail and phone contact details listed in the
Contacts section. Information about the route can also be found on Facebook, Instagram and
YouTube. The individual sections of both websites offer a range of information, e.g. maps of the
stages of the route, list of monuments, list of places to eat and sleep, etc.

The information about the route in Slovak is also offered by the website of the Regional
Association of Hornad Municipalities (2023), but it only contains a brief mention of the “Way
of St. Elizabeth Sarospatak — Kosice”, so we can only assume its existence. This website lists the
contact person, e-mail and telephone in the Contacts section. Additional information about the
route is provided by the Way of St. Elizabeth (2023¢) website.

Cyril and Methodius Route

The Cyril and Methodius Route as a cultural route certified by the Council of Europe in 2021
represents a set of routes to walk in the footsteps of Saints Cyril and Methodius and their followers
(Seven Holy Apostles - Septuagint). It connects the places, monuments, cultural institutions and
tourist attractions in the interconnected countries of Central, Eastern and Southern Europe. The
destinations and points of interest on the route represent rich and diverse cultural heritage in all
forms: monuments of the sacred cult of the holy brothers, secular expressions of respect for and
veneration of the brothers, reflections on their work in the modern world, stories and legends and
others (Hetényi 2019, 141-154; Hetényi - Ivani¢, 2013; Hetényi - Ivanic, 2021, 417; Ivanic, 2022,
106-126).

The Cyril and Methodius Route leads through a series of localities historically associated with
the life and mission of St. Cyril and Methodius where the travelers can discover and learn not only
about important relics, but also about places with a still alive Cyril and Methodius traditions. The
first route is connected to the territory of Great Moravia — today’s Czech and Slovak Republic -
where Cyril and Methodius carried out their most important activities. The second route leads
to the southeast (Hungary, Bulgaria, Serbia, Romania, North Macedonia, Montenegro, Albania,
Bosnia and Herzegovina, Croatia, Turkey, Greece and Ukraine), symbolizing the continuation
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of the legacy the teachers bestowed upon their students. The third route leads to the southwest
(Austria, Bavaria, Slovenia and Italy) and it symbolizes their journey to Rome where they tried to
have the Christian liturgy recognized in Old Slavonic (Cyril and Methodius Route 2023a).

The history of the today’s Cyril and Methodius Route dates back to 2008 when the first integrated
offer (product) of church tourism (Pilgrimage Route of Eastern Moravia) was formed. Since 2013,
the development of the route has been managed by the interest association of legal entities under
the name “European Cultural Route of St. Cyril and Methodius” with a Permanent Secretariat in
Zlin, Czech Republic. Currently, this association has 19 members and 3 observers from 7 countries
(CZ, SK, GR, SI, HU, BG, SRB), and is looking for additional members and partners. The route
is being developed as a series of linear routes and an atomized network of points of interest. The
association is responsible for its management and marketing and it also supports the research of
cultural heritage and thematic events. The Cyril and Methodius Route is an umbrella brand for the
various activities of the EKSCM association, e.g. transnational tourism such as the marked Cyril
and Methodius routes (European Cultural Route of St. Cyril and Methodius 2023).

In the Czech and Slovak Republic, stickers with the symbol of the Cyril and Methodius Route
are placed on the signposts of the Club of Czech Tourists and Club of Slovak Tourists.

The activities related to the development of the Cyril and Methodius Route were also
implemented by the Zilina Diocese of the Roman Catholic Church prior to 2013 independently of
the EKCSCM association in Zlin. The results included the website “Cyrilometodska cesta putnika:
Nitra — Velehrad - Zilina” (2013a) with the latest information from 2013 and the publication
“Cyrilometodska cesta putnika” for traveling along the three routes (Cyrilometodskd cesta
putnika: Nitra — Velehrad - Zilina 2013b).

All routes make use of the marked hiking trails and cycling paths, but also dirt trails without
hiking markings, and less frequented Class III roads. They only intersect the main traffic arteries
at the intersections or in short sections. It is possible to collect tourist stamps along the way, which
earn the tourists a Pilgrim Certificate of the Cyril and Methodius Route. The website is currently
no longer updated.

Since the beginning of July 2020, the Tourist Information Center in Nitra has become the key
information point of the Cyril and Methodius Route in Slovakia. It provides detailed information
about the attractions along the route and also a stamp for the Pilgrim’s Passport (Cyril and
Methodius Route 2023b).

The appointment of Regional Tourism Organization of the Nitra Region (2023) as a national
coordinator of the European Cultural Path of St. Cyril and Methodius on 1.5. 2022 was an
important milestone in the development of the Cyril and Methodius Route in Slovakia. Its current
tasks also include the expansion of the route markings along the Cyril and Methodius Route
and the creation of a national strategic document for the development of the route. Currently, it
only provides basic information about the route on its website, and it links to the Czech website
(Kulturni stezka Rady Evropy - Cyrilometodéjska stezka 2023). This website is information-rich,
constantly updated and it provides complex information for all.

Two Marian route projects

Numerous Marian churches and chapels testify to the veneration of St. Mary in Slovakia. Of the
5,925 known patronages of churches and chapels (also defunct) in Slovakia, 1,762 are dedicated
to the Virgin Mary (Juddk - Polacik 2009, 76). National pilgrimage sites include Levoca, Lutina,
Staré Hory, Nitra, Marianka and Sastin.

CONSTANTINE’S LETTERS 16/1 (2023), pp. 78 - 91 see |83 |



ALFRED KROGMANN - HILDA KRAMAREKOVA - LUCIA PETRIKOVICOVA — HENRICH GREZO - FRANCISZEK MROZ

All pilgrimage sites of national significance are also part of the following international
pilgrimage routes (Judak - Petrikovi¢ova — Akimjak 2022, 615): Central European Marian Route
(Levoca, Sastin, Marianka, Staré Hory, Lutina, Nitra), European Cultural Route of St. Cyril and
Methodius (Sastin, Marianka, Nitra), St. James’s Way (Levoca, Sastin, Marianka, Staré Hory, Nitra)
and the national Barbora Route (Staré Hory).

Two Marian route projects are currently being implemented in Slovakia.

1. Slovak Marian Way

Information about the history of this project is not listed on the Slovak Marian Way (2023) website.
The route stretches from the pilgrimage center of Gaboltov near Bardejov to Sastin in Western
Slovakia and has two branches — the northern (665 km) and southern (804 km) route. The routes
can be taken on foot or by bicycle.

Although the website is not sufficiently updated, it provides the guide for pilgrims on the main
page and, paradoxically, the most current Pilgrim’s Letter published by the Association of Pilgrim
Organizations is at the bottom. The Pilgrimage Stages section contains detailed information on
both routes (length, elevation, accommodation options, dates of religious services), as well as their
map and a photo gallery. It also provides information on the connections to neighboring countries.
The Events Calendar is not updated. In the Downloads section, you can also find a memorial
document and a journey logbook to Sastin. In the Our Team section, there are contact names and
technical support e-mails, and contact details of the pilgrimage leader and the site administrator.

2. Central European Marian Way

The civic association Via Mariae launched the Central European Marian Way project in 2012 -
2018, and the project is being developed successfully.

The bilingual (Slovak-Hungarian) website Marianska cesta (Marian Way 2023) is updated
only sporadically, with the latest information about pilgrimage from 2021. Although the website
content is not structured into individual sections, we can find the contact person and their phone
number.

The cooperation agreement between the civic association and the representatives of Comenius
University in Bratislava who participate in the solution of the international project rurAllure
(Promotion of rural museums and heritage sites in the vicinity of European pilgrimage routes
2023) from the EU Framework Programme for Research and Innovation and Horizon 2020, is
an opportunity for change. Its goal is to create an app and a digital map of pilgrimage routes in
Europe. The Slovak section of the Via Mariae pilgrimage route, which crosses Slovakia in a north-
south direction on the Trstend — Bansk4 Bystrica — Zvolen — Sahy route, will be added to the
important European pilgrimage routes. It will offer the pilgrims and tourists well- and lesser-
known places representing the spiritual, natural and cultural attractions of the country.

St. James's Way

St. James’s Way is the oldest cultural route certified by the Council of Europe since 1987. According
to the information sent by Jorge Martinez-Cava, President of Associacones de Amigos del Camino
de Santiago, which we received by e-mail on 13/04/2023, “the Council of Europe declared the
St. James’s Way as the first European Cultural Itinerary in 1987 without specifying any route.
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The Spanish Federation of Associations of Friends of the Way of St. James began to work on the
cataloguing of all the Ways of St. James in Europe. The work was done in collaboration with the
Jacobean associations of Europe from 2016. In 2017 there were about 280 Ways of St. James, with
more than 80,000 km. That same year was published with the National Geographic Institute of
Spain a commemorative map of the 30th anniversary of the declaration of the Council of Europe.
Thus, the Ways of St. James in Europe as a European Cultural Itinerary have been listed since 2017,
not before”. Slovakia is not part of the network of its members.

The pilgrimage route follows the medieval pilgrimage corridors, it passes through the towns
consecrated to St. James and other natural, church and cultural sites and locations. It connects
the two largest Slovak cities — Kosice and Bratislava. The natural direction of travel is from east to
west where the route joins the Austrian Jakobsweg in the town of Wolfstahl. In Bratislava, it also
connects with the Hungarian Szent Jakab ut, which passes through the village of Rajka in Hungary
and enters the capital of Slovakia alongside the Danube. The entire route is approximately 650
km long and it is divided into nine sections. The sections are composed of several stages, each of
which takes approximately one day of walking. The information-rich website (St. James’s Way in
Slovakia - Camino de Santiago 2023) contains information about the route in Slovakia and how to
prepare for it. In the online store, you can purchase guide books (with practical information about
the routes — description of specific routes, route profile, accommodation options and attractions
in the respective locations), the official Slovak credential (registered at the pilgrimage office in
Santiago de Compostela, valid for the issue of the “Compostela’, a decree on completing the
pilgrimage, which is fully accepted in Slovakia and throughout Europe) and the scallop shell as
a symbol of the pilgrimage.

St. James’s Way in Slovakia is managed by the civic association Friends of the St. James’s Way
in Slovakia. Contact information is comprehensive and up-to-date.

Saint Martin of Tours Route

Saint Martin of Tours Route is a certified cultural route of the Council of Europe from 2005. At
that time, a route was announced to explore the life of this saint between the Hungarian city of
Szombathely where he was born and the French city of Tours where he died. St. Martin is the
patron of soldiers, horsemen, blacksmiths, armorers, tailors, belt, glove and hat makers, hoteliers
and innkeepers, travelers, the poor, refugees, prisoners, shepherds, coopers, vinedressers, millers,
abstainers, geese (Biographies of Saints 2023), and also the patron of many churches, cities, parishes,
dioceses and states. Today, the name of this route shelters a large number of routes with a length of
more than 5,000 km. The route connects large European cities with a significant architectural and
cultural heritage associated with the cult of St. Martin of Tours in 12 European countries. Slovakia
is part of the network of its members (Saint Martin of Tours Route 2023).

The Council of the European Cultural Route of St. Martin in Slovakia is a civic association
founded in the village of Dolny Stal with the aim to achieve goals in the field of culture and
tourism by carrying out its activities in the field of charity, volunteering, development of self-
awareness and personality, development of the village and larger region, development of tourism,
art and culture, free time, education, upbringing and environment. It is the result of civic and
religious activism.

The leading and most renowned project of this association is the construction of the Slovak
part of the pilgrimage routes linked to the international tourist and cultural project Cultural
Route of St. Martin of Tours. The association received the authorization to extend the St. Martin
Cultural Route on the territory of Slovakia in September 2016 by becoming member of the
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European Federation of Saint Martin Cultural Centers, which promotes international dialog and
cooperation in the expansion and development of this pilgrimage route, as well as awareness and
knowledge of St. Martin (Via Sancti Martini 2023a). This website is generally updated only in
the News section. There is no information about the Slovak locations on the website. The civic
association can only be contacted through the contact form and Facebook.

There are two points of interest on the route in Slovakia. The first one is Bratislava with the
Cathedral of St. Martin from the 13th-19th century. Although it is considered the largest and most
important sacral monument, which was also used as a coronation temple in the past, there is no
information about the cathedral as part of the European cultural route on the website of the parish of
St. Martin in Bratislava. Likewise, there is no information about pilgrimages, but there is a possibility
to take a pilgrimage mass. Paradoxically, the Hungarian site Via Sancti Martini (2023b) offers the
possibility for walking and cycling pilgrimages, which also marginally affects Slovakia.

The second location is the city of Martin. In 2021, the local civic association “For the Statue
of St. Martin” received a certificate of participation in the Saint Martin Route program for the
city as a registered cultural destination. People can admire the life-size statue of St. Martin
as a bishop and his precious relic in the Roman Catholic Church of St. Martin. The name of
St. Martin and the metal relief sculpture above the entrance door to VUB Banka close to the
church (Kalmanova 2022).

Conclusion

It can be generally stated that the religious routes in Slovakia have great potential for development.
The fact that they were created from the bottom up at the initiative of civil associations is their
great advantage. The Church provides them with great help in their development, mobilizing the
believers through physical contact in the parishes, churches and also through the websites and
social networks. An example of such support is e.g. the Association of Pilgrim Organizations
(2023), which was founded in 2015 as a civil association of natural and legal persons. Its goal
is the development of pilgrimage, spiritual and religious tourism, support and development of
pilgrimage sites and routes, development of infrastructure and services for the pilgrimage routes
and pilgrims, spreading and improving the awareness of pilgrimage sites in Slovakia, support and
development of spiritual guidance, creation of projects, and editorial and publication activities.
The association spreads the news about pilgrimage tourism in Slovakia through the “Pilgrim
Letter” (ISSN 2644-4526), which is published on a monthly basis at the Parish Office in Skalka
nad Véhom. Although it is not for sale and it is freely distributed, it can only be found sporadically
on the web. The website of the Slovak House Centrope (2023) also contributes to the visibility
of cultural routes, which also include religious routes. Cultural routes are currently a great
challenge and potential for regional tourism organizations and local governments. However, the
fundamental problem in the vast majority of cases is the up-to-dateness of their information, or
alack thereof, which derives not so much from the lack of human resources for their development
and preparation, but rather from the limited access to financial resources through projects and,
above all, insufficient institutional and financial support from the state, specifically the Ministry
of Culture of the Slovak Republic, where the religious routes materially belong. Even the National
Tourism Portal of Slovakia (2023) pays very little attention to the routes around Slovakia because
the section “Thematic Routes” in “What to See and Do” and “Sports and Active Recreation” was
defunct at the time of writing. However, experience with the international certification of the
Cyril and Methodius Route testifies to the fact that state support is essential in maintaining and
developing the activities of this type of sustainable tourism.
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ZENUCH, Peter. Slovici a sloventina v ja-
zykovo-historickych a  konfesionalnych
suvislostiach. Procesy a kontexty kultur-
nej komunikacie. Bratislava : Slovensky
komitét slavistov - Pedagogicka fakulta
Univerzity Komenského, 2022. 124 s. ISBN
978-80-974276-0-3.

Jazyk, jeden z hlavnych prejavov identity naro-
da, nesluzi len ako komunika¢ny prostriedok
istého spolodenstva, no zaroven podsobi ako
ndrodno-reprezentativny, kultirny a integ-
racny faktor. V jazyku istého niroda sa teda
odzrkadluje kolektivna genéza a dejinny vyvin
spolocenstva, vychodiskd jeho kultiry a kon-
takty s blizkymi, resp. susednymi jazykmi
i kultdrami. Takato ,, kontaktovost® sa prejavuje
prijimanim (a dal$im adaptovanim) réznych ja-
vov do vsetkych rovin jazyka - zvukovej, mor-
fologickej, syntaktickej, lexikalnej ¢i Stylisticke;.
Medzijazykové, ale zaroven aj interkultirne
kontakty st prejavom narodného jazyka ako Zzi-
vého, dynamického organizmu, ktory prirodze-
ne interaguje so svojim prostredim. Spominané
jazykovo-kultirne vplyvy sa v pripade sloven-
¢iny prejavili aj v konfesiondlnej pluralite (a re-
ligiéznom jazyku, v ktorom sa dand konfesia
praktizovala, resp. stale praktizuje). Publikacia
s nazvom Slovdci a slovencina v jazykovo-histo-
rickych a konfesiondlnych sivislostiach s podti-
tulom Procesy a kontexty kultiirnej komunikdcie
sa zaobera prave interkultdrnym a interkonfe-
sionalnym rozmerom komunikacie v kontexte
vnimania a formovania slovenskej identity, a to
na zaklade interpretacie celého radu pisomnych
pramenov.

Autor publikdcie Peter Zefiuch v mono-
grafii nadvazuje na svoje dlhoro¢né vyskumy
v problematike narodného a jazykovo-kon-
fesiondlneho myslenia Slovakov. Kulturnu
komunikdciu pritom interpretuje vzhladom
na star$ie i novsie pisomné pramene v kon-
texte krestanskych hodnot. Prave snaha o za-
chovanie liturgickej tradicie otvorila priestor
na pouzivanie konkrétneho liturgického
jazyka a naboZensky vymedzenej literdrnej
kultary na Slovensku. Dokazom je napriklad
pouzivanie biblickej ce$tiny u protestantov
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alebo cirkevnej slovanciny u gréckokatolikov,
ktoré vSak nemozno stotoziovat so zjedno-
cujucim znakom identity ndroda - a to hovo-
renou podobou jazyka (postuldt o hovorenej
podobe slovenciny ako prejav etnickej identity
Slovékov je naprie¢ celou monografiou niekol-
kokrét zddraznovany). I napriek tomu, Ze autor
pontka stru¢ny ndhlad na ideovo-konfesional-
ny rozmer hned v niektorych konfesidch, hlav-
nym zamerom jeho skiimania si pisomnosti
geograficky spité s vychodnym Slovenskom
a byzantsko-slovanskou duchovno-krestan-
skou tradiciou.

Jadro publikacie $truktarne pozostava
zo Styroch hlavnych kapitol, v ktorych autor
rozoberd tematicky koreSpondujtice a vzajom-
ne nadvizujuce podkapitoly. V prvej z nich
sa zameriava na obsazny prehlad aktualnych
zdrojov pramenného vyskumu cyrilskej pisom-
nej kultury slovenskej proveniencie (totozné
znenie samotnej kapitoly), ktoré mu sluzia ako
vychodisko pri koncipovani zvy$nych kapitol.
Cyrilské rukopisné pamiatky vznikali na tze-
mi historickej Mukacevskej eparchie, ktora sa
teritoridlne rozprestierala na tizemi severovy-
chodného Uhorska, a to konkrétne v Spisskej,
Sariéskej, Uzskej, Abovskej, Zemplinskej,
Berezskej a Marmaro$skej stolici. Byvala
mukacevska cirkev zjednocovala (i dodnes
zjednocuje) spolocenstva Slovakov, Madarov,
Rusinov, Ukrajincov, Poliakov, Rumunov,
Roémov a dalsich, ktori svoju identitu v tomto
narodnostne rozmanitom, zato eklezidlne jed-
notnom priestore deklarovali v sulade s mate-
rinskym jazykom.

Cyrilské pisomnosti, v rukopisnej i
v tlacenej podobe, P. Zetuch charakterizuje
v dvoch samostatnych podkapitolach, a to
vzhladom na ich charakter — edukacny alebo
administrativno-pravny. Eduka¢né pisom-
nosti sa zameriavaji na (napr.) vysvetlovanie
rozdielov medzi latinskymi a byzantsky-
mi veriacimi, schizmatikmi a heretikmi ¢&i
na sposoby, ako jednoduchym Iudom vykla-
dat nduky cirkvi (De Kamelisov Katechizmus
uréeny na vzdeldvanie ludu vychodnej cirkvi
v Uhorsku); dalej sa zameriavaja na vy-
klad o povode a dejinich miestnej cirkvi
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byzantského obradu ¢i zdévodnenie synergie
byzantskej a latinskej konfesiondlnej tradi-
cie v Uhorsku (Bradacove Dejiny v kontexte
uhorskych cirkevnych dejin); a niektoré z nich
obsahuju opis pravidiel a ustanoveni potreb-
nych na fungovanie svetskej i cirkevnej zlozky
ludskej spolo¢nosti (Pseudonozar).

Medzi klenoty cyrilskych administrativno-
-pravnych pisomnosti autor radi dokument
M. M. Olgavského s nazvom Statiity mukacev-
ského biskupa, ktorého pravidld krestanského
zivota slazili aj ako prirucka pre archidiako-
natnu prax. Jednotlivé nariadenia tykajice sa
krstu, eucharistickej obety, cirkevnych nadob,
liturgického odevu, cirkevného hnutelného
majetku, svitej spovede, sviatosti manzelstva,
dodrziavania postov a sviatkov (s datumo-
vo presnym zdpisom) s v publikdcii detailne
interpretované, ¢o kore$ponduje s nalezi-
tou vyznamnostou tohto diela, kedZe sa nim
zjednocovala prax cirkvi byzantského obradu
pod Karpatmi. Stc¢astou dokumentov admi-
nistrativno-pravnej povahy su aj texty s vy-
povedami ucastnikov a svedkov rozli¢nych
sudnych sporov, ktoré prinasaju hodnoverny
obraz sudobych kauz - majetkové prehresky,
spory gréckokatolickych knazov s latinskymi,
ale i ziadosti — vysvitenie kilaza, postavenie
domu pre kilaza a pod. V zéverecnej tretej pod-
kapitole autor prind$a komentovany bibliogra-
ficky sumér diplomatickych vydani pamiatok
byzantskej tradicie na Slovensku.

Po detailnom prehlade cyrilskych pisom-
nych pramenov sa autor dostava ku kli¢ovym
a zasadnym castiam publikacie. Ich podstatou
je analyza a deskripcia prekryvajucich sa ja-
zykovych prvkov Tudového a cirkevnoslovan-
ského jazyka. Pric¢inou takejto lingvistickej
synergie je pritomnost a spoluticast sloven-
skych veriacich v obradoch byzantsko-slovan-
skej cirkvi a néasledne vzniknutej prirodzenej
potreby prisposobit sa ich jazykovému po-
vedomiu. Tento vztah je v cyrilskych pisom-
nych pramenoch dobre badatelny na trovni
hlaskoslovia, v ktorom mozno ndjst niektoré
typické znaky vychodnej slovenciny, napr.
pritomnost asibilovanych hlasok dz a ¢ na-
miesto d'a f (z3exyemd [dzekujem]; kpecijane
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[krescane]), uplatnovanie spoluhlaskovych
skupin kv-, gv- na zaciatku slova namiesto pa-
latalizovanych cv-, zv-, -dzv- (rBesgs [hvezd]),
zachovavanie pévodnej spoluhlaskovej skupiny
-tl-, -dl- (mopmunbe [modlidbe]) a iné. Prejavy
vychodnej slovenciny v cyrilskych pisomnos-
tiach vidiet aj na morfologickej trovni, napr.
uplatiiovanie ¢asovacej morfémy -m v 1. osobe
singuldru (6ymemd [budem]), uplatiiovanie
¢asovacej morfémy -me v 1. osobe plurdlu
(mosppasyiiMe [pozdravujme]), uplatnenie mi-
nulého pricastia zakoné¢eného na -7% namiesto
cirkevnoslovanskej pripony -6v (pauuns [ra-
¢il]) ¢i uplatnovanie pripon -ezo, -020 v geni-
tive a -emy, -omy v dative singularu, ktoré st
typické pre Sarigsko-zemplinsky jazykovy areal
(npemunezo [premileho]), a v inych pripadoch,
autorom uvadzanych aj na prikladnom lexikal-
nom materiali. V lexikalnej rovine st to rozne
prevzatia zo slovnej zasoby hovoriacich, napr.
doknemsn [doklem] ,pokial’, zems [lem] ,iba;
yo nems [co lem] ,len Co, ¢o len, ¢o iba’, mexce
[teZ] ,aj, tieZ|, yecma [cesta] ,pds zeme urceny
na presun z jedného miesta na druhé‘ a mnohé
dalsie. O tom, Ze vztah slovenciny a cirkevnej
slovanciny bol skuto¢ne synergicky, svedcia aj
také lexikdlne prevzatia, ktoré presli do nareco-
vého uzu vychodoslovenskych veriacich (ori-
gindlne gréckeho povodu, avsak cirkevnoslo-
vanskym prostrednictvom), napr. ikona, myro,
katechumen a iné. K prevzatiam z cirkevnej slo-
vanciny patria lexémy oznacujuce sucasti obra-
dovej, liturgickej ¢i konfesionalnej praxe (napr.
bohorodicen - spis. bohorodi¢nik, mucenicen -
spis. mucenik a iné), dalej aj oznacenia sviat-
kov (napr. PreobraZerie — Premenenie Péna,
Vozdvizerie — Povy$enie svitého Kriza a iné)
¢i dokonca cirkevnoslovanské vyrazy, neskor
v miestnych néreciach ustalené ako frazeolo-
gizmy (napr. co stojis jak pred prestolom ,prist
s prosbou, ponizene, Spiva jak kantor z krilosa
,pekne spievat’ a iné.). V monografii sa okrem
tychto (stru¢ne) vymenovanych javov nachd-
dza aj mnoho dalsich, ktorych kvantitativne
zastipenie poukazuje na vyznamny vklad ja-
zykovej a kulttrnej identity slovenskych pouzi-
vatelov, avSak bez akéhokolvek vplyvu na vni-
manie ich vlastnej slovenskej identity.
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Nadrtnuté kultiurno-komunikaéné stopy,
demonstrované v jazyku, si mozné iba vzhla-
dom na plynuly a kontinudlny historicky vyvin
slovenskej spolo¢nosti. Ako sme uz stihli na-
értndt, prave ten slovensky sa vyvijal v kon-
texte medzijazykovych a medzikultdrnych
kontaktov. V publikacii sa autor dotyka i tohto
historicko-dejinného vyvoja, pricom reflektu-
je na prepojenie slovanskej a velkomoravskej
duchovnej kultiry s pokrac¢ovanim v slovan-
sko-byzantskom obrade. Cirkevnoslovanska
liturgickd a pisomna kultdra sa totiZto po roz-
pade Velkej Moravy rozsirila k vychodnym
Slovanom a odtial sa byzantska religiozita,
liturgicky jazyk prostrednictvom valasskej ko-
lonizacie opétovne vratili do slovenského pro-
stredia. P. Zefiuch sa v tejto suvislosti venuje
aj etymologickej motivacii etnonyma Rusnak,
resp. Rustiak (Pycnaks), povodne pouzivaného
na oznacenie nositela vychodoslovanského ja-
zyka a neskor analogicky pouzitého pri ozna-
Ceni etnika pochadzajiceho z vychodoslovan-
ského prostredia. Tymto sposobom sa ¢lenovia
pastierskeho sposobu zivota zacali nazyvat
Rusndkmi. Etnonymum Rusndk, resp. Rusrak
sa neskor dalej zauzivalo aj ako oznacenie pri-
vrzencov byzantsko-slovanskej cirkvi, kedZze
tato konfesia je typicka pre spominany valas-
sko-pastiersky element. Autor v publikacii po-
tom spravne neopomina pojem gréckokatolik,
ktory sa dodnes v slovenskojazykovednom
prostredi stotoziiuje s pojmom rusndk.

Zla ekonomicka situdcia v 18. storo¢i neskor
prinatila cast vychodoslovenskych Rusnakov
emigrovat na tzv. Dolnt zem, kde i dodnes
ziju. P. Zetuch sa v dalSej kapitole s ndzvom
Sakralizdcia kultiirnej slovenciny zaoberd najma
kompardciou systémovych jazykovych javov
liturgického jazyka Rusnakov Zijacich v diasp6-
re a slovenskych gréckokatolikov. Autor sa
pri koncipovani postuldtu opiera o vysledky
vlastnych terénnych vyskumov (vo farnostiach
v Novom Sade, Ruskom Krsture, Kucure, Kule
aDburdeve), ktoré poukézali na ich zhodnu zvu-
kovt zlozku. Takyto rezultat je potom dékazom
kontinualneho pouzivania materinského jazyka
dolnozemskych gréckokatolikov ~zalozeného
na poévodnom vychodoslovenskom nare¢i. No
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i napriek dodnes Zivo pouzivanej vychodnej
slovencine identita dolnozemskych Rusnakov
nie je spajana s jazykom kazdodennej komuni-
kacie, lez s ich religiézno-konfesiondlnym po-
vedomim. Ako mozné faktory takto formova-
nej ndrodnej identity P. Zefiuch uvadza netcast
Rusndkov na procesoch slovenskej jazykovej
a narodno-kultirnej integracie koncom 18. sto-
rodia (stupnujuci sa vplyv trnavského univer-
zitného prostredia s dosahom na vyznamnych
predstavitelov mukacevskej cirkvi i snaha o ko-
difikaciu slovenciny). Daldim ¢initelom pod-
mienujicim etnicko-konfesionalne splynutie
je podla autora i snaha o zachovanie vlastnych
osobitosti, ktorymi sa dolnozemski Rusnaci
odliSuji od pravoslavnych Srbov, slovenskych
protestantov ¢i dolnozemskych slovenskych
katolikov. Jazyk dolnozemskych Rusndkov -
cirkevna slovandina (Slovakmi v$ak vnimany
ako rusky, tzn. rusinsky, rusnacky jazyk) sa
stal vychodiskom stotoziiovania s ich vlastnou
identitou.

Aktudlne vyskumy jazyka vychodosloven-
skych a dolnozemskych gréckokatolikov pou-
kazuji na hned niekolko zhodnych javov, ako
napriklad na splynutie pévodného predného
i a povodného zadného y do jednej prednej
hlasky [i], dalej na uplatiiovanie ustdleného
prizvuku na penultime alebo realizovanie ¢in-
ného pomocného slovesa byt v podobe bul,
bula, bulo a mnoho inych. Vysledkom takejto
obsiahlej, komparativne ladenej kapitoly je
zistenie, Ze odli$nd etnicko-konfesionalna per-
cepcia dolnozemskych Rusndkov nie je spdso-
bena zmenou ich jazykového kddu, ale stvisi
s inymi, uz spomenutymi, mimojazykovymi
faktormi.

Publikdcia P. Zefiucha metodologicky
spdja viaceré pristupy (filologicky, historio-
graficky, kulturologicky, lingvisticky) a je
interdisciplinarnym pohladom na vplyv na-
rodného jazykového povedomia hovoriacich
na liturgicki podobu cirkevnoslovanského
jazyka. Komplexné $tadium tejto problemati-
ky poukazuje na suc¢inny vztah materinského
jazyka s etnoidentifika¢nou hodnotou jeho
pouzivatelov. Pismo, ako graficky systém, preto
nemozno stotoznovat s jazykom ako hlavnym
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nastrojom komunikacie narodného spolocen-
stva. V pripade slovenskych gréckokatolikov je
cyrilsky graficky systém sakralnym symbolom
a znakom konfesiondlnej tradicie a identity.
P. Zetiuch v tomto zneni v zdvere svojej publi-
kacie dodéva, Ze prave poukdzand rozmanitost
jazykov, konfesionalnych tradicii a nabozen-
skych kultur tvori jeden spolo¢ny celok, jedno-
tu, pricom prave spominana jednota v rozma-
nitosti je zakladom tradi¢nej eur6pskej kultury.

Mgr. Natdlia Glaap
Constantine the Philosopher University in Nitra
Slovakia

DANIS, Miroslav a kol. Spomienky baro-
na Totha na Turkov a Tatarov. Bratislava :
Vydavatelstvo Spolku slovenskych  spi-
sovatelov, s.r.o., 2022. 456 s. ISBN
978-80-8202-182-3.

Nebyva beznym javom, Ze sa do ruk slovenské-
ho ¢itatela dostane dielo, ktoré svojou rozsiah-
lostou a nezvycajnou tematickou pestrostou
ma schopnost syntetizujuco podat obraz doby
rozvijajici sa v $irSom rdmci individudlnej
i nadindividualnej autorskej skisenosti. A ked
k tomu dolozime konstatovanie, Ze na tomto
zobrazeni sa podiela prislusnik slovenskej na-
rodnosti, potom mozno jeho usilie pokladat
za osobity prinos pre poznanie bezprostred-
ne prezitej a originalne vykreslenej eurdpskej
i orientalnej skuto¢nosti.

Ide o vskutku osobnostny prinos, ktory
pod vplyvom detailnej znalosti mravov naroda,
histérie, umenia a filozofie odzrkadluje 18. sto-
rocie, véeobecne zndme tym, ze bolo plné voj-
novych konfliktov a myslienkovych premien.
Prave z nich mohol naplno cerpat bytostne
rozhladeny i profesijne zdatny spisovatel. O to
va¢$mi, ze Eurdpa bola v danom obdobi obo-
hatend podobnou sumou poznania zésluhou
mnohych uhorskych rodékov, ktori po potla-
¢eni Rakocziho protihabsburgského povstania
ako exulanti v radoch franctzskej armady za-
¢iatkom 18. storoc¢ia nemalou mierou prispeli
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k formovaniu novodobych spoloéensko-poli-
tickych dejin.

Jednym z dolezitych faktorov ich aktivity
bola viacjazy¢na vzdelanost. Okrem madar-
¢iny, nemciny a slovenciny si vedeli spolahli-
vo osvojit francuzstinu a ako vyslanci do vzdia-
lenych orientalnych krajin sa usilovali ovlddat
aj turectinu, gréctinu, arabcinu a iné jazyky.
V priamom kontakte s vojnovymi peripetiami
doby zaujimali v sluzbach eurdpskej diploma-
cie popredné postavenie.

K tymto vzdelancom patrili aj Andrej Téth
a jeho syn Franti$ek (v dobovej spisbe uvadza-
ni ako Andrée a Francois de Tott). Pochadzali
z okolia Nitry, pricom z pera Frantiska vznikli
memodre spracované po navrate z jeho viace-
rych diplomatickych misii. Toto dielo sa za-
kratko prostrednictvom prekladov z franciz-
$tiny stalo doslova bestsellerom, pretoze malo
charakter cestopisu s prevladajicou informa-
tivnou a epicko-narativnou zlozkou.

V ostatnych rokoch sa memodre Franti$ka
Tétha nie ndhodou stali predmetom sustre-
deného zdujmu autorského kolektivu histori-
kov a jazykovedcov z Filozofickej fakulty UK
v Bratislave, ktori sa podujali prvykrat vydat
uvedené dielo z franctizskeho originalu spolu
s odbornymi komentarmi. Ako uvadza autor
uvodnej Studie Miroslav Danis, toto dielo je
vysledkom niekolko desatro¢i vedeného vysku-
mu so zretefom nielen na osobnosti Andreja
a Frantigka Totha, ale aj na celkovy obraz doby,
v ktorej zili. Preto M. Dani$ nezabuda pripo-
mendf mend viacerych odbornikov, najma
z jeho vlastnej historickej dielne, medzi ktorymi
vynikd Zsolt Horbuldk. Integrdlnou sucastou
vyskumu je poznanie uz davnejsie prestudo-
vanych aspektov eurdpskeho osvietenstva, ako
i fenoménu islamskej kultary a narodnej oso-
bitosti osmansko-tureckej a tatdrskej spolo¢-
nosti. Tejto podnetnosti i dokladnym zisteniam
vzhladom na $pecificktl turecku terminologiu
sa Dani$ venuje aj uvedenim mien najdolezi-
tejsich zahrani¢nych odbornikov, ¢o v zévere
knihy doklada podrobne spracovana bibliogra-
fia pramenov. Nakoniec nemozno nespome-
nat ani vystizné ilustracie prekladaného diela,
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s vyuzitim litografie jedného z vyznamnych diel
polovice 18. storocia k dejindm Osmanskej rise
od M. Guera.

Vzhladom na to, Ze k slovenskému prekla-
du paméti FE Tétha neodmyslitelne patri tak
historicky (autormi odbornych $tudii z tohto
hladiska su Miroslav Danis, Petra Bachorikova
a Lukas Rybar), ako i jazykovedny a literarny
aspekt, zameriam sa vo svojej recenzii aspon
v stru¢nosti na otdzku umeleckého spraco-
vania, pretoZe obsahuje nemalo zaujimavych
poznatkov o pristupe F. Tétha k orientélnej te-
matike. UZ nazov prvého komentara (Memodre
baréna Frantiska Totha v kontexte franciizskej
literdrnej tvorby 18. storocia), ktorého autor-
kou je Stanislava Moy$ovd, naznacuje ojedi-
neld zhodu okolnosti ohladne roku vydania
memoarov. Boli totiz prvykrat publikované
v roku 1784 v Amsterdame, ¢iZe v tom istom
roku ako Voltairove memodre. S. MoySova
pritom zdoraznuje, Ze autor vdaka tlmocnic-
kemu vzdelaniu vyborne hovoril po turecky,
a tak mohol porozumiet vSetkym odtienkom
orientalnej mentality. Prirodzeny bol podla
nej aj zaujem Citatelskej obce, ktora dychtila
po exotizme aj po pravdivych informdciach
v Case, ked sa memodrova a cestopisna tvorba
prave v obdobi osvietenstva tesila velkej oblu-
be. Dokazom su viacndsobné vydania nielen
vo franctzstine, ale aj v angli¢tine, nemcine,
rustine a inych jazykoch.

Pri vieobecnej charakteristike memoarovej
tvorby daného obdobia, s odkazom na dielo
Frangoisa de la Rouchefoucaulda a predovset-
kym kardinala de Retza, uvddza Moysova jej
hlavné ¢rty: opis dejov, snahu (skutoénd alebo
fingovant) o objektivitu a hlavne v§adepritom-
né Ja, ktoré determinuje dej, pricom délezity je
aj vyber zvolenych udalosti z hladiska subjek-
tivneho obrazu Zivota. Nemenej vyznamnym
znakom memodrov je aj literarnost, personifi-
kované alegorie, antitézy, vyuzivanie ironie ¢i
viacerych literdrnych figtr, ktoré maja za ciel
umocnovat ¢itatelovu predstavivost. Tieto pro-
striedky st vyrazne zastiipené aj u Voltaira, av-
$ak, ako poznamendva Moy$ov4, napriek tomu,
ze obidva texty, barona Totha a Voltaira, maja
niekolko spolo¢nych znakov, rozpravalsky
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subjekt Voltaira, dorazne poznacdeny sarkaz-
mom, satirou, iréniou a sebairéniou pri pohla-
de na intrigy franctizskeho a pruského dvora,
zabera priam obrovské miesto.

A tak niet divu, Ze Téthov text sa ocivid-
ne javi ,such$i“ nez pamiti kréla filozofov.
Napriek tomu, ze slovenskému autorovi nechy-
ba zmysel pre historicko-politické uvazovanie,
irdnia sa pri prevladajucom zobrazeni mravov
a foriem vlddnutia uitho objavuje len zriedka-
vo. Tyka sa to predovsetkym kriticky ladenych
opisov spravania vysokopostavenych Turkov,
menej Tatdrov, ked s dorazom na ich despo-
tizmus a lakomstvo E Téth pouziva personi-
fikované alegérie. Treba ocenit, Ze Stanislava
Moysova sa pri rozbore jeho stylu detailnejsie
zameriava na formalnu stranku textu, ktorého
preklad do slovenciny si vyzadoval zvy$ené na-
roky. Nehovoriac o tom, Ze pozorné ¢itanie zlo-
zitej Struktury originalu stazuje mnozstvo po-
znamok pod ¢iarou, tykajucich sa orientdlnych
redlii, $pecifickych pojmov alebo typickych po-
menovani aktérov deja (popri tychto uskaliach
sa prekladatelky Stanislava MoySovd a Petra
Bachorikova vedeli vcelku vysporiadat s tou
okolnostou, ze mnohé pomenovania sa vysky-
tuju aj vo francizdtine), bez ¢oho by sa vsak
slovensky preklad nemohol zaobist.

Z tohto dévodu mi u MoySovej predsa
len chybalo uvedenie nejakého konkrétneho
prikladu, ktory by preukazatelne svedcil o ne-
zvycajnej zloZitosti postupov pri hladani vhod-
ného ekvivalentu v jazyku slovenciny. Ide o po-
stupy, ktoré otvéraju do budicnosti priestor
pre nemalo uzito¢nych poznatkov pri kontakte
s pomerne archaicky pdsobiacim $tylom origi-
nalu. Ved, ako uvadza Moy$ova, a dokazuju to
navonok aj jej adekvatne volené postupy, barén
Toth takmer pravidelne pouziva zlozité suvetia
alebo bodkociarky, ktoré sice uzatvaraju mys-
lienkovy obsah vety, no zaroven ju nechavaji
formalne neukoncent. Z toho vsetkého nako-
niec vyplyva, Ze funkcia Téthovho textu nebola
primarne esteticka, ale informativna.

V dal$om komentari Moysovej sa vyskytuja
poznatky o orientdlnom exotizme vo franctz-
skej literatdre 18. storocia. Aj na tomto mies-
te sa vysuva do popredia hladanie odlisnosti
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a pribuznosti alebo analdgii, komparativny po-
hlad na Téthove memodre vo vztahu k francuiz-
skej literatire daného obdobia. Vhodnym pri-
kladom na vyuzitie orientalnych exotickych tém
v 18. storo¢i st aj na Slovensku zndme Perzské
listy od Charlesa Secondata de Montesquieua
(1721). V casoch filozofického zdujmu o tuto
pritazliva tematiku mohla konfrontécia dvoch
svetov ustami cestovatelov obsahovat kriti-
ku sudobej parizskej spolo¢nosti a absolutizmu.
Namiesto vierohodne zaZitej skusenosti, ako
to dokazuju memodre Franti$ka Totha, mnohi
autori vyuzivali podobné témy bez toho, aby
poznali orientilne redlie, spolo¢nost a nabo-
zenstvo. V zmysle povrchného scénického po-
zadia im i8lo, ako pripomina MoySov4, hlavne
o kopirovanie spolo¢nosti doby, teda regentstva
a mladosti Ludovita XV.

Zavere¢na cast MoySovej komentdrov
objasniuje silne urcujuci vplyv francuzske-
ho encyklopedického myslenia, zaloZeného
na doékladnom poznani klimaticko-geogra-
fickej osobitosti prirody, spolo¢nosti, filozofie
a nabozZenstva, na dielo Frantiska Tétha. Tento
vplyv sa napokon odrazil aj v jeho praktickom
posobeni, napriklad pri riadeni rekonstrukcie
delostreleckého systému v Dardaneldch alebo
pri vychove delostrelcov.
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V postave baréna Frantiska Tétha mame
teda do ¢inenia s jedine¢ne komplexnou bytos-
tou, ktora vdaka svojim jazykovym znalostiam
a osvieteneckej erudovanosti dospela k vyzdvi-
hovaniu nadradenosti eurdpskej civilizacie
nad osmanskou. Pravda, nejeden (itatel by
mohol spochybnit niektoré nim deklarované
principy alebo nazory. Mnohé z jeho postre-
hov a pozorovani si dozaista udrzuju platnost
i do dne$nych cias. Najmé jeho schopnosti
ni¢im neobmedzeného, bystrého a citlivého
cestovatela, zasviteného pozorovatela obycaji
a mravov, k ¢omu zna¢nou mierou prispel pra-
ve slovensky alebo uhorsky povod.

V tejto suvislosti je azda na mieste pripo-
menut, Ze aj slovenska literarna komparatisti-
ka, stojaca na krizovatke kultur, v najlepsich
svojich prejavoch vedela, na rozdiel od zapad-
nej, disponovat $ir$im aj empiricko-etickym
zaberom. Prvy slovensky preklad memoarov
Frantiska Tétha treba teda pokladat za dalsi
vzacny prispevok k hlbsiemu a mnohostranné-
mu poznaniu — nielen na$ej narodnej a stredo-
eurdpskej dejinnej osobitosti.

prof. PhDr. Ladislav Franek, CSc.

Institute of World Literature SAS
Slovakia
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Paul John Shore (1956 - 2023)
Severoamericky historik vychodoevropskych déjin
Strucny portrét

V pondéli 27. unora 2023 se uzavtel zivot severoamerického historika vychodoevropskych, pre-
vazné cirkevnich a kulturnich déjin raného novovéku. Paul J. Shore odesel necekané, uprostred
rozdélané prace. Byl jednim z mala odbornikt v USA na vychodoevropské déjiny raného novo-
véku. A jak mi sdm vypravél, vychodni Evropa jej vidy pritahovala, tfebaze svoji akademickou
kariéru zacinal jinymi tématy. Osobné jsem Paula poznal az v roce 2019 (jeho texty jsem ovSem
Cetl jiz od roku 2003), ale od té doby jsme byli v trvalém kontaktu. BudiZz mi tedy dovoleno byt
v nasledujicim textu ponékud osobnéjsi.

Po bakalafském studiu historie na Lewis and Clark College (1978) pokracoval Paul v magister-
ském studiu déjin na prestizni Yale University (1980). Doktorské studium poté absolvoval na nemé-
né prestizni Stanford University (1986). Zaméfil se v ném ale na teorii vzdélavani (disertaéni prace:
A Critique of Three Theories of Aesthetic Experience in Education), jehoz déjiny mél nakonec stu-
dovat po cely svij profesni zivot. Uz jako doktorand okusil praci ucitele na zakladni $kole (1984 -
1986, Tehiyeh Jewish Day School, El Cerrito, Kalifornie), po ziskani doktoratu filosofie se stal vy-
sokoskolskym ucitelem pedagogiky a pozdéji historie na rtiznych universitach v USA a Kanadé.
V roce 1997 ziskal misto ,,Associate Professor of Educational Studies” na Saint Louis University
v Missouri, jedné z nejstars$ich katolickych universit v USA (zaloZena roku 1818).! O pét let pozdéji
se zde stal fadnym profesorem. Od roku 2014 byl mimotradnym profesorem (Adjunct Professor)
nabozenskych studif na University of Regina v Kanad¢, od roku 2016 zarovent mimotadnym pro-
fesorem historie na kanadské Brandon University. Za svij profesni zivot ziskal mnoho stipendii
a byl hostujicim profesorem na mnoha institucich po celém svété (napt. Center for Transatlantic
Studies v Maastrichtu, 1998; University of Edinburgh, 1999; Kiev Institute for the Humanities, 2001;
University of Glasgow, 2007; Boston College, 2010-2011; Center for Historical Studies v Budapesti,
od r. 2011; Trinity College Dublin, 2011; University of Durham, 2013; Ludwig Boltzmann Institut
fir Neulateinische Studien v Innsbrucku, 2016). Nékolikrat hostoval i na oxfordské a cambridgeské
université, kde se stal na Wolfson College roku 2018 Life member. Vira jej pry provazela po cely
Zivot, roku 2017 byl vysvécen na didkona kanadské anglikanské cirkve.

S vychodni Evropou byl spojen jiz od osmdesatych let 20. stoleti, kdy navstivil staty za ,,ze-
leznou oponou’, predevsim Madarsko, Jugoslavii a Ceskoslovensko. V nékterych zakotvil na del-
$§i dobu. Ve Vidni vyudoval na International Christian University (1992), v Budapesti pisobil
na Stfedoevropské université¢ (CEU), na Karlové université v Praze pracoval jako lektor anglického
jazyka (1992).> Cesk4 republika se mu nakonec stala poslednim mistem jeho pedagogického ptiso-
beni na vychodé Evropy, kdyz hostoval jako profesor déjin na Univerzité Hradec Kralové (anor -
cervenec 2022). Jeho kratsi a konferenéni pobyty ve vychodni Evropé zahrnuji mésta Bélehrad,
Budapest, Hradec Kralové, Innsbruck, Kyjev, Lublan, Moskvu, Novi Sad, Novosibirsk, Petrohrad,
Prahu, Olomouc, Segedin nebo Viden. Vypravél mi ale i o své navstévé archivii v Rumunsku.

Z jeho praci na pedagogicko-teoretickd témata srov. knihy (Shore - Noddings 1984; Shore 1989) a (Shore
1992). Srov. i studie (Daeuber — Shore 1989; Shore 1997).

Cas v Praze vyuzil i ke studii (Shore 1993-1994). Pozdéji se prazské université vénoval i v jiném ohledu.
Srov. Shore 2006c¢.
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Netinavné totiz navstévoval nejrtiznéjsi archivy a knihovny, kde ho zajimaly predevsim rukopi-
sy a staré tisky. V Praze se jednalo zejména o Narodni archiv, Narodni knihovnu CR a Archiv
Univerzity Karlovy. V Hradci Kralové zavital i do Knihovny krélovéhradeckého biskupstvi, kde
nasel jemu dosud neznamy rané novovéky latinsky komentar ke Koranu. Pfi svych cestach ptiro-
zené objevil mnoho zajimavého. Naptiklad po doslova celosvétovém patrani nasel v ¢eské Narodni
knihovné latinsky rukopis Joanna Milana SJ ze Slezska, ktery v ném popsal svoji cestu z roku 1700
do dnesni Kalmycké republiky (souc¢dast Ruské federace). Paul chtél cely rukopis edi¢né vydat a pre-
lozit do anglického jazyka, coz se mu bohuzel jiz nepodarilo.’ Nemusim fikat, Ze je to obrovska
$koda, nebot na Zapadé nent tento text p¥ili§ znam; ostatné ani v Ceské republice.

Zivé se o déni ve vychodni Evropé zajimal a pozdvizenym obo¢im mnohych severoamerickych
kolegt, pro¢ roku 2022 odjizdi ,,do véalky, se jen usmival a netnavné mezi nimi $itil znalost vy-
chodoevropského prostiedi.* P¥imo se t&sil, az se vrati domii a bude moci o svych zazitcich z Ceské
republiky vypravét. Transkulturni pfenos se stal vpravdé jeho zivotnim posldnim. A nemusime si
jisté nic nalhavat - takovyto prenos je vzdy obtizny a jeho nositel narazi na obou pomyslnych
brezich, protoze Zapad a Vychod (at uz myslime na kapitalistické a komunistické systémy, nebo
na krestanstvi a islim) jsou i dnes stdle oddélené sféry, zejména v humanitnich disciplindch, tim
spiSe pti vykladu déjin. Dokazuji to i recenze na nékteré Paulovy publikace. Zatimco na Zapadé
byl veden jako ,,a leading scholar of Jesuit history“ s obrovskym vhledem do vychodoevropské
problematiky, na Vychodé byla jeho ¢innost na tomto poli bréna s uréitymi rezervami.
chodni Evropé pred rokem 1773 (¢aste¢né ale i po tomto datu). Vénoval se jak ¢eské radové pro-
vincii,® tak provincii rakouské zahrnujici i historické Uhersko.” Jeho kniha The Eagle and the Cross:
Jesuits in Late Baroque Prague (St. Louis 2002)® byla v ¢eské historiografii pomérné priznivé pfijata
(Havlik 2003), na rozdil kuptikladu od dila Jonathana Wrighta (Cornejové 2006), které bylo pre-
lozeno i do ¢estiny (Wright 2006). Velké ,jesuitské“ Uhersko a misie Otctl ,,daleko na vychodé
Evropy“ ozily v jeho knihdch Jesuits and the Politics of Religious Pluralism in Eighteenth-Century
Transylvania (Aldershot - Roma 2007) a Narratives of Adversity: Jesuits on the Eastern Periphery of
the Habsburg Realms (1640 - 1773) (Budapest 2011).° Dalsi oblast, ktera Paula v poslednich letech
zajimala, se tykala vztahu kfestanstvi a islamu, zv1asté pak zajmu jesuitd o islamské u¢eni a Koran.*°
Na tomto badatelském poli pracoval az do posledniho dne. Pochopitelné Tovarysstvu vénoval

Zda se, Ze neuvefejnil ani zamySleny c¢lanek v Bulletinu of the Kalmyk State University,

A Jesuit among the Kalmyks: An example of proto-ethnography in the eighteenth-century

Society of Jesus. K celému projektu srov. https://www.brandonu.ca/research-connection/files/

Shore-2021-5.pdf (PDF  verze), online: https://www.brandonu.ca/research-connection/article/

the-way-of-the-kalmyks-early-documentation-of-their-culture/.

* Srov.1ijeho studii Shore 2015a.

> Medailon autora na obélce knihy (Whidden - Shore 2019).

¢ Shore 1996; Shore 2000; Shore 2001c; Shore 2005a; Shore 2005b; Shore 2008a; Shore 2015d a Shore
2019a.

7 Shore 1999a; Shore 2001a; Shore 2001b; Shore 2005c; Shore 2006a; Shore 2006b; Shore 2008b; Shore

2010; Whitehead - Shore 2010; Shore 2013; Shore 2014a; Shore 2015¢; Shore 2019b; Shore 2020 a Shore

2022.

I diky ni se dostal do knihy mapujici odborniky na déjiny ceskych zemi a Ceskoslovenska (Panek —

Rakova - Horc¢dkova 2005).

Srov. recenzi (Zouhar 2014) a studii (Hod4sova 2019), kde autorka s praci P. J. Shora hojné polemizuje.

10 Shore 2015b; Shore 2015e; Shore 2016; Shore 2017a a Shore 2018.
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pozornost i veobecné."! Na Zapadé si témito dily vydobyl uznani a reputaci znalce, coZ se odra-
zilo v jeho spolupraci s renomovanymi nakladatelstvimi vydavajicimi referenéni prace o nabo-
zenskych déjinach a déjinach vzdélanosti raného novovéku.'? Byl rovnéz zvan k anonymnimu po-
suzovani odbornych textd pro rizné akademické ¢asopisy véetné Revue d’Histoire Ecclésiastique,
pracoval jako ,,proposal evaluator® pro European Research Council nebo pro Narodni védecké
centrum v Krakove.

,Jinakost“ Paula zkratka pfitahovala. Proto se soustiedil i na postaveni Zid v evropském
rané novoveékém Skolstvi. Kromé prazské university se v tomto smyslu vénoval i té videnské.”
Do kategorie ,,jinakosti“ bychom mohli zaradit i etnomuzikologii, na jejiz ptidu Paul vstoupil coby
spoluautor pozoruhodné knihy Environment Matters: Why Music Sounds the Way It Does (Oxford
2019; s Lynn Whidden).! Prispél zejména kapitolami o akustice ve stfedovékych cirkevnich stav-
bach v zapadni Evropé a v evropskych stavbach z obdobi baroka a rokoka. Vychodoevropského
historika jisté potési, Ze se Paul v ramci stipendia udéleného mu Brandon University Research
Committee vypravil do Prahy, aby z pohledu zapadajiciho do feseného projektu ,,prozkoumal®
zdejsi Stavovské divadlo, které ma v knize své misto (Whidden - Shore 2019, 189-190).

Do jisté miry vymykajici se publikaci je jeho 86 stran ¢itajici antologie feckych a latinskych
napist z prvniho az sedmého stoleti po Kristu prevzatych z 29 hrobu a 13 desek, Rest lightly:
A Collection of Latin and Greek Tomb Inscriptions (Mundelein 1997). Kazdy napis je zde prepsan,
opatfen vysvétlivkami a prelozen do anglického jazyka.

To ale neni zdaleka vse, ¢im se Paul zabyval. Kromé nékolika desitek recenzi odborné litera-
tury" prispival aktivné do rtiznych novin, jako jsou the Christian Science Monitor, the Chicago
Sun-Times, The St. Louis Post-Dispatch, Universitas, nebo do ¢asopisu USA Today. Navic zasihl
i do homiletiky, kdyz kazal v kostelech v Manitobé, Minnesoté nebo Severni Dakoté. V devadesa-
tych letech 20. stoleti uverejnoval také poezii. Usporadal rovnéz nékolik vystav.'®

Na zavér si dovolim vyslovit prani, aby lidi na Zapadé, kteti by méli pro vychodoevropské
déjiny a kulturu tolik porozumeéni, jako mél Paul, bylo co nejvice, protoZe jen tak se muze uspésné
prekonavat (tfebaze nevérim, ze zcela pfekonat) kulturni odlisnost, ktera muize i bolet, jak mi Paul
nékolikrat vypravél.
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